
Ezra

■''v

■ 

j 
i

'■: —

;V $

■ar?^

Bfec-
< ^.■i



637627781930

son

About the Compiler:

non is 
7 have 
al, the

ISBN ITB-l-IBDbBV-LB-?
II | ' 900 00

1995) was a Muslim thinker and mystic, who wrote on a wide 
range of Islamic sciences. Despite the large volume of his works, 
he repeatedly identified this small treatise as the best of them 
all, “for it is entirely the words of the Imam.”
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“People are the slaves of wealth, and the relig 

vainly on their tongues. They maintain it so long as thej 
productive livelihoods. But when they are tested by a tris 
religious are few.”
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Muslims were appalled to see Husayn, the pious grand- 
he Prophet Muhammad, being slaughtered in the land of 

Karbala half a century after the Prophet’s demise.
Who was Husayn? Why did he rise? Why was he killed? 

And what was his message?
It is best to learn about him from his own words. This 

treatise presents a short collection of the sermons, sayings, and 
letters of Husayn. The content has been collected from the most 
prominent and original Muslim sources of narration and history.
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Translator’s Introduction

About Husayn ibn ‘All

Husayn was born in Medina in year 4 AH (626 CE). His 
mother, Fatimah, was the Prophet Muhammad’s daughter, and 
his father, ‘All ibn AbT Talib, was the Prophet’s cousin. Husayn 
and his older brother, Hasan, were greatly cherished by the

0 soul at peace, return unto thy Lord, well-pleased and well-pleasing. 
Enter thou among My servants! Enter thou My Paradise!

(The Holy Quran, 89:27-30)

This book is the translation of a short collection of ser­
mons, sayings, and letters by Husayn ibn ‘A1T over the last six 
months of his life. The book provides a first-hand represen­
tation of Islam in general and ShTism in particular, as it con­
sists of the sayings of Prophet Muhammad’s grandson and the 
third Shi'ite .’mam (i.e. leader). It provides more insight into 
political thought and reform in Islam, and depicts the history of 
the Middle East and the Umayyad caliphs in the seventh cen­
tury CE.

The narrations were compiled from the most authentic 
books of Sunni and Shi'ite Muslims, by a great Shi'ite scholar of 
the last century, the late Ayatullah Husayni Tihrani (d. 1995). 
The translator’s notes have been marked by [tr] in order to dis­
tinguish them from the notes by the author. References have 
been provided by the author, though the editions and page 
numbers have been researched by the translator. Some of the 
linguistic and literal explanations and notes of the author have 
not been translated due to not being applicable. The original 
Arabic texts of the narrations have also been included for those 
interested.
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Prophet during his life. In Shtism, *A1T is the Prophet’s succes­
sor and the first Imam, followed by his two sons, Hasan and 
Husayn. There are abundant verses of the Qur’an and Prophetic 
traditions that bear witness that the Prophet repeatedly and 
explicitly declared ‘A1T and his children as his successors, and 
that they are infallible leaders like the Prophet himself.1

However, when the Prophet Muhammad passed away in 11 
AH (632), most Muslims decided to follow one of his compan­
ions, Abu Bakr, as his successor (caliph). Abu Bakr’s caliphate 
was followed by that of 'Umar and then ‘Uthman, who was 
killed by a protesting crowd of Muslims that were not happy 
with his governance. Thus, the masses rushed to ‘A1T—after 
twenty-five years of silence and solitude—begging him to ac­
cept the caliphate.2

‘A1T based his rule on that of the Prophet, restored eco­
nomic justice and social equality, and abolished all racial and 
political privileges. The noble Islamic and humane values and 
practices of'A1T were hard to tolerate for the previously favored 
and privileged individuals. Thus, he was forced into three in­
ternal wars during the first three years of his caliphate, and 
was finally assassinated by the extremist Kharijites in 40 AH 
(661).

CA1T made it clear why he took the caliphate in his hands by 
these powerful words:

Nj pjiU 4s" ji. M of ji. ilii U-f uj

.jlp ikip ^kp aijl ;_U

Lol By Him who split the seeds [to grow] and created 
the souls, if the crowd of people had not come unto me, if 
the presence of supporters had not established a conclusive 
argument against me, and if God had not taken an oath 
from the people of knowledge to not sit back at the glut­
tony of an oppressor and the starving of the oppressed, I
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In another occasion at the beginning of his caliphate, Ibn 
‘Abbas saw him stitching his shoe. He asked Ibn ‘Abbas, “How 
much is the pair worth?” He replied, “It is not worth anything.” 
‘Ali said, “Even so, set a price for it.” Ibn 'Abbas said, “Less than 
one dirham.” Then ‘All said,

By God, this pair of shoes is more dear to me than rul­
ing over you, except for a right that I establish or a wrong 
that I ward off.4

would have surely cast the bridle of caliphate on its back 
[leaving it on its own], and would have given its future the 
same treatment that I gave its past. Then you would have 
found out that to me, this world of yours is less than the 
sneezing of a goat?

By God, truly I did not fight with you so that you per­
form the prayer, the fasting, the pilgrimage, or the almsgiv­
ing. You will surely do that [yourselves], but I fought you so 
that I may rule over you, and that God has given me despite 
your displeasure. Lo! Indeed I had made certain promises

ji iL- oi 'Ji Si S'*

The above clearly explains the political philosophy and 
practice of all Shi'ite Imams, including the rise of Husayn, and 
the occultation of the twelfth and last Imam.

After ‘Alts death, his first son Hasan ruled for approx­
imately six months. However, he was forced into signing a 
peace treaty with Muawiyah, whereby the latter would take 
over the caliphate and rule over the Islamic nation based on a 
set of conditions determined by Hasan. Among those conditions 
were that Muawiyah shall not appoint an heir for himself, ‘A1T 
shall not be cursed or sworn at in the congregations, and his 
Shi'ites (literally, “followers”) shall be guaranteed security and 
not be prosecuted. However, once Muawiyah took over the ca­
liphate, he delivered a Friday sermon near Kufah stating:
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Husayn told Walid:

And he told Marwan ibn al-Hakam:

■ ■’I f^LJl

and commitments to Hasan, but now I trample all of them 
under my feet, and I will not abide by any of them.5

We belong to the house of prophethood, the source of 
messengership, and the place where the angels frequent. 
God began [Islam] by us, and will end [it] by us. But Yazid is 
a corrupt person who drinks wine, kills the innocent souls, 
and openly breaks the law [of God]. A person like me would 
not pay allegiance to a person like him.8

However, Hasan did not break his treaty, and returned to 
Medina for nine years of silence and solitude, much like his fa­
ther after the Prophet’s demise. When Hasan passed away in 50 
AH (690), the Shutes in Iraq wrote to Husayn, expressing their 
eagerness to break out of their allegiance with Muawiyah, and 
pay their allegiance to Husayn. Husayn rejected their offer. He 
told them that Muawiyah’s treaty was binding as long as he 
was alive, but he would look into their offer after Mu'awiyah’s 
death. Therefore Husayn followed the same approach as Hasan, 
and lived under Mu awiyah’s rule for another ten years.6

When Mu awiyah died in year 60 AH (680), Husayn refused 
to pay allegiance to Muawiyah’s son, Yazid. Yazid wrote to the 
governor of Medina, Walid ibn 'Utbah ibn Abi Sufyan:

Take Husayn’s oath of allegiance to me right away.
Should he refuse, behead him and send me his head.7
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Unlike his father, YazTd was not even committed to the ap­
parent aspects of Islam. Not to mention that during 
Muawiyah's caliphate, the Islamic government and nation had 
become more distant from the Prophet’s tradition day by day, 
and by the time of Muawiyah’s death, there was an immense 
gap between the condition of religion at the time and that of 
early Islam. The noble Islamic values had faded away in the so­
ciety to a large extent, many innovations had been introduced 
in the religion, and a large number of unauthentic narrations 
had been spread among the people. The young generation who 
had not seen the Prophet was ignorant of real Islam.10

WalTd was not the kind of person to kill Husayn. It would 
have had great consequences for him among the people—not to 
mention his fear of its consequences in the hereafter. Thus, 
Husayn left Medina for Mecca for a more secure and peaceful 
environment. When the people of Kufah heard of Husayn’s re­
fusing to pay allegiance to YazTd, they wrote to him and urged 
him to depart for Kufah and become their leader. Before long, 
Husayn had received twelve thousand letters from them, insist­
ing on their request. Hence, he sent his cousin, Muslim ibn 
‘AqTl, as his representative to Kufah. Muslim was welcomed in 
Kufah, and eighteen thousand people gave him their oath of 
allegiance to Husayn. He wrote to Husayn informing him of the 
people’s readiness and commitment to receive and support 
him.11

That is how Husayn departed Mecca for Kufah, along with 
his family and companions. In the meantime, YazTd was in­
formed of the movements in Kufah, the inclination of its people 
toward Husayn, and Husayn’s leaving Medina. Thus he sent 
‘Ubayd-Allah ibn Ziyad as the new governor of Kufah, and or­
dered him that Muslim should be imprisoned, killed, or exiled. 
Ibn Ziyad succeeded in restoring the order in Kufah, dispersed 
the people from around Muslim by force, fear, temptation, and 
deceit, and finally arrested and killed Muslim just about when 
Husayn was leaving Mecca for Kufah. Even the two small chil-

One should bid farewell to Islam if the nation were to 
be trialed by a ruler like YazTd.9
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dren of Muslim were not spared from being killed. In addition 
to that, Ibn Ziyad arrested and killed a number of Husayn’s en­
voys to Kufah, including Husayn’s brother by milk, and impris­
oned many of the Shutes in Kufah.12

Not only in Medina, but also in Mecca, Husayn was put un­
der pressure to pay allegiance to YazTd. One of the reasons why 
he did not stay in Mecca was so that if there were to be any 
bloodshed, it would not be in the sanctuary of the House of 
God, which is supposed to be a place of universal security. 
When he departed Mecca, he did not have anywhere to go bet­
ter than Kufah. He was under chase by YazTd, who had ordered 
his governors to either kill Husayn, or make him pay allegiance 
to YazTd.u

Hearing about Husayn’s journey toward Kufah, Ibn Ziyad 
sent armies led by Hurr ibn YazTd al-Riyahl and ‘Umar ibn Sa'd, 
and ordered them to stop Husayn before he reaches Kufah, and 
block him from having access to water (i.e. the Euphrates). Hav­
ing seen the people of Kufah changing sides, Husayn told ‘Umar 
ibn Sa'd to let him return to the place where he came from or 
go elsewhere in peace. Ibn Ziyad rejected Husayn’s proposal, 
and wrote to 'Umar that Husayn should either submit or be 
killed.14

‘Umar ibn Sa'd and his army of several thousand men— 
mostly from Kufah—attacked Husayn and his companions on 
Muharram 10 (‘Ashura), 61 AH (October 9, 680). By the after­
noon, all of the seventy-two men of Husayn’s relatives and 
companions were killed. Among those killed were Husayn’s in­
fant son and several other children. The only man survivor was 
Husayn’s second son, ‘A1T (the fourth Shi'ite Imam), who was 
severely ill. The womenfolk of Husayn’s army were captured as 
slaves and sent to Kufah and then to Syria along with the heads 
of the martyrs.15

Husayn’s family, especially his sister Zaynab and his son 
‘All, delivered vehement informative sermons in Kufah and 
Syria that changed the people’s view of the Umayyad rulers. 
Husayn’s death was extremely detrimental to the Umayyad dy­
nasty, and eventually led to its fall. It was an awakening shock 
for the Muslims to see the grandson of their Prophet being



Divine Flashes ofHusayn 13

Honor your soul from every base quality, even if it 
takes you to desirable things, for you can never be compen­
sated for a loss of your self.17

Having a liberated soul is not about the freedom of indulg­
ing in one’s whims and passions, but about freedom from false-

Perhaps the most vivid characteristic of Husayn in his 
movement was that he was a liberated soul. This was his mes­
sage to the army of Yazid—and to all humankind—that “If you 
have no religion and you fear not the Hereafter, then be liber­
ated souls in your life in this world.”16 A liberated soul is one 
that does not fear and is not tempted by anything other than 
the truth. It is only concerned with acting upon its duty toward 
the truth. It is so rich and strong from within that it is not 
moved by the blames of those who blame, or the admirations of 
those who admire. A liberated soul takes the word of wisdom 
from anyone that it may be. It is free from every prejudice and 
predisposition based on titles, labels, and appearances. A liber­
ated soul is one that has realized this advice of ‘Ali ibn Abi 
Talib:

killed innocent, thirsty, and without supporter. Within a few 
years, several uprisings against the Umayyad rule occurred 
within the Islamic nation.

Husayn’s martyrdom became an important and manifest 
part of the Shi'ite heritage and history. Its anniversary is re­
membered by the Shi'ites every year, who gather to mourn and 
lament the event. Unfortunately, sometimes due to personal 
interjections, these ceremonial events take certain forms that 
are against the reason and religion, while Husayn’s noble 
movement should not be tainted by such extreme behaviors.
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About the Author

hood, and that entails commitment to the truth. It is not cor­
rect to translate Husayn’s narration as “at least be liberated 
souls”, for the narration does not say so, and having a free and 
liberated soul is nothing to be belittled.

Sayyid Muhammad Husayn HusaynT TihranT was born in 
Tehran in 1345 AH (1926), and passed away in Mashhad in 1416 
AH (1995). He pursued both religious and modern education 
until 1364 (1945), when he migrated to Qum for advanced reli­
gious studies. He studied there for seven years, followed by an­
other seven years of studies in Najaf. Among his teachers were 
‘Allamah TabatabaT, Sayyid Muhammad Hujjat, Ayatullah Bu- 
rujirdi, Shaykh Husayn HillT, Sayyid Abu al-Qasim KhuT, and 
Shaykh Aqa Buzurg TihranT.

Not only was he a matchless scholar who had mastered a 
wide range and a great depth of Islamic sciences, he was also 
highly spiritual. In spiritual wayfaring and journeying, he was a 
student of‘Allamah TabatabaT, Shaykh 'Abbas QuchanT, Sayyid 
Jamal al-DTn GulpayiganT, Shaykh Muhammad Jawad Ansari, 
and most important of all, Sayyid Hashim Haddad. The author 
found Haddad as a man of great spiritual stations and different 
from everyone else. The instructions and mastership of Haddad 
eventually made another Haddad out of the author.

In 1377 (1958), Ayatullah HusaynT TihranT returned to Iran 
to head the Qa’im Mosque in Tehran. In his twenty-three years 
of stay in Tehran, he actively sought social and political reform 
in order to bring about an Islamic society. After the Islamic 
revolution, the author moved to Mashhad in 1400 (1980), and 
dedicated himself to teaching and writing. He felt that with the 
people’s revolution and the establishment of the Islamic Repub­
lic, it was now the duty of the scholars to teach the people 
about real Islam and purify their beliefs and practices of that 
which is not genuine.



Divine Flashes ofHusayn 15

Tawus Raja

My ShTah, remember me when you have a drink of water. 
My Shrah, cry for me for I am the lonely martyr.

0 people, tell me what’s my sin for deserving this murder? 
It’s the son of the Prophet that is being galloped over.

This is my little baby, someone gets him from his father;
Have you no mercy? He is dying out of thirst and hunger.

Then I saw that my baby is not breathing any longer;
My 5hTah, were you there you would cry out of grief and anger.

My Akbar cut to pieces, was the son of your Messenger; 
My Shrah, this is their way of obeying Allah’s order.

At the end, I am most grateful to the Almighty God for ena­
bling me to carry out this task. I am also grateful to the means 
by which God provided His grace—all the individuals who 
helped, supported, and contributed to this work. I feel particu­
larly indebted to Seyyed Hossein Nasr, and wish for him a long 
life with health and success in every dimension. I ask God to 
accept this effort, forgive my shortcomings, and pardon me and 
my parents.

It is apt to close with a few lines that have been composed 
as a lamentation of Husayn for himself:18
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Introduction

May the most ample mercies be upon the pure spirit of the 
Seal of the Prophets, Muhammad al-Mustafa, his noble succes­
sor, ‘All al-Murtada, and his eleven chosen descendents. And 
especially upon the guardian of the contingent world, the 
Leader of the Time: Muhammad ibn al-Hasan, who directs the 
convoy of all existents with love toward the realm of unity and 
unconditionality of God, Glorified and Exalted He is.

In the name of God, the All-Merciful, the All-Compassionate 
All praise is to God, the Lord of everyone

And there is no movement and no power save by God, the Su­
preme, the Magnificent

The Imamate of Imams Hasan and Husayn (peace be upon 
them) were during the darkest and most difficult times in 
terms of the oppression and dominance exercised by the unjust 
Umayyad rule. Repression, ignorance, hypocrisy and deceit had 
reached their climax. Imam 'All (peace be upon him) described 
their time toward the end of his life as follows:

And We made them leaders who guide by Our com­
mand, and We inspired in them the doing of good deeds, 
and to perform the prayer and pay the alms, and they were 
worshippers of Us [alone].1

oUlJIj aJ Jpjl oUj J liiil ly&l j
cOUyjwJl JjiSiLd ilil .U-CsiaJI

.Olii'Jl Ji
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Not only these two noble Imams lived relatively long, but 
each of them was Imam for about ten years. Thus, one would 
expect to find thousands of traditions, sermons and speeches 
from them on various subjects, such as the exegesis (tafsir) of 
the Quran. However what is reported from them is only one or 
two narrations in law, a few more on exegesis, and a few ser­
mons and speeches that are extremely short and concise.

This is while thousands of unauthentic and apocryphal tra­
ditions in support of the government of the time have been re­
ported from figures like Abu Hurayrah and others. Therefore, 
it must have been that either the people could not benefit from 
the Imams due to the tense and difficult situations, or that their 
speeches and traditions have been lost and destroyed due to 
the fear and insecurity of the narrators. As a result, the later 
generations did not receive the words of these two Imams.

There are a few sermons and speeches reported from the 
Master of the Martyrs (Imam Husayn, peace be upon him), that 
teach us lessons of liberty, wisdom, faith, and certitude. The 
speeches show that they have emanated from the source of 
Guardianship (wilayah):

And we are truly the masters of speech; its roots are 
grounded in us and its branches are hanging over us.3

And know, may God have mercy on you, that you are 
living at a time when those who speak the truth are few, 
the tongues are slow to utter it, and those who adhere to it 
are disgraced. The people of this time have resided in dis­
obedience and agreed upon negligence. The youth among 
them are wicked, the old are sinful, the learned are hypo­
crites, and the reciters [of the Qur’an] are sycophants. The 
young do not respect the elders, and the rich do not sustain 
the poor.2



Divine Flashes of Husayn2Q

These roots and branches of speech that they possess point 
at the roots and branches of meanings and contents. It is very 
apt to have the speeches of Imam Husayn written on panels and 
flags along with expressive translations, and have them hung 
wherever a ceremony of lamentation and mourning is held for 
him. This way the participants would benefit visually from his 
words, in addition to their auditory benefits from the delivered 
lectures. Hence, they may remember the words of the Imam 
and set them as guideline and framework in their lives. His 
speeches comprise a world of dignity, liberty, faith, forbearance 
and magnanimity.

It is for this cause that I, the nondescript author, am pre­
senting the following collection of some of the speeches by the 
Master of the Martyrs (peace be upon him). They have been 
compiled from authentic sources that are mentioned below. I 
have not commented or elaborated on the speeches, but have 
only provided a translation for the purpose of brevity and con­
cision.

It is expected of the devout students of universities and re­
ligious institutions to memorize the exact words and sermons 
of the Imam, and make use of them in their lectures and 
speeches, so that the minds of the public may be illuminated by 
the bright glitters of the light of Husayn (peace be upon him). 
Hence, these precious jewels that we have inherited from the 
pen of the previous scholars and the blood of the martyrs may 
be transmitted to the next generations. May God reward our 
youth for their splendid efforts, and enhance their faith, self­
restraint, knowledge and action.

May peace and mercy be upon us and them, and upon the 
righteous servants of God.

Sayyid Muhammad Husayn Husayn! TihranT 
Sanctified city of Mashhad, 10 Muharram 1402 (7 November 

1982)
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Sermons and Sayings

The Master of the martyrs, Husayn ibn ‘A1T (peace be upon 
them), delivered the following speech as a sermon for his com­
panions:

I seek refuge in God, from the repelled Satan 
In the name of God, the All-Merciful, the All-Compassionate 
Peace be upon our master Muhammad and his pure and im­

maculate progeny.
May their enemies be far from God’s mercy forever.

And there is no movement and no power save by God, the Su­
preme, the Magnificent

0, people! Truly God did not create mankind but to 
know Him. When they know Him, they worship Him, and 
thus they become needless to worship other than Him.

It is the knowledge that the people of every period have 
of the Imam whom they must follow.4

. *, fl*'° d—>4 cSUll

Here someone asked, “0 son of God’s Messenger, what is 
the knowledge of God, the Exalted and All-Mighty?” The Imam 
replied,

1. Imam Husayn’s Sermon about Knowing God and Knowing 
One’s Imam
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And at the end of the sermon he says,

There is a sermon of his where he criticizes how command­
ing good and forbidding evil have been abandoned, and unjust 
and oppressive rulers have come to power. There he talks in 
detail about the privation suffered by the oppressed, and the 
society’s deviation from the truth. He also mentions that:

2. His Sermon concerning Making Reform and the Cause of 
his Rise

The direction of affairs and rules should be in the hands 
of those who have knowledge of God, and who are trusted 
on what He has made lawful or unlawful.

0 God! Thou truly knowest that what we did [our rise to 
command good and forbid evil, defend the oppressed and 
fight the oppressor] was neither a rivalry for power, nor 
seeking more of the petty wealth [of this world]. But it was 
to make known [or to see] the signs of Thy religion, and 
bring about reform in Thy cities, so that Thy servants who 
have been oppressed may live in security, and Thy decrees, 
customs and rules may be practiced.5

Now, if you [0, people] do not support us and do justice 
to us, the oppressors will gain power over you, and act to­
ward putting down the light of your prophet. God is Suffi­
cient for us; on Him we rely; unto Him we turn, and to Him 
is the return.6
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3. His Will to Muhammad ibn Hanafiyyah

I.

The Imam wrote a will before leaving the noble city of Me­
dina for Holy Mecca. He sealed it with his signet and handed it 
to his brother, Muhammad ibn Hanafiyyah. Then the Imam bid 
farewell to his brother, and departed for Mecca in the middle of 
the night of 3 Sha'ban 60 (8 May 680), along with his entire 
household. The will was:

In the name of God, the All-Merciful, the All- 
Compassionate. This is the will of Husayn ibn ‘Ali ibn AbT 
Talib to his brother Muhammad, known as Ibn Hanafiyyah:

Husayn ibn ‘All testifies that there is no deity but God; 
He is One, and there is no partner for Him. Muhammad, 
peace be upon him and his family, is His servant and mes­
senger, who came by truth from the Truth. The Paradise 
and the Hell are true. The Hour [i.e. the Day of Judgment] is 
coming, there is no doubt in it, and God raises up whoever 
is in the graves.
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4. His Sermon where he Urges and Encourages People to do 
Righteous Deeds

Imam Husayn (peace be upon him) delivered a sermon 
where he said,

Certainly I am not departing [Medina] out of pleasure 
or haughtiness, or seeking corruption or oppression. I am 
only rising to make correction to the nation of my grandfa­
ther Muhammad, peace be upon him and his family. I want 
to command good, forbid evil, and follow the path of my 
grandfather and the path of my father, ‘All ibn AbT Talib, 
peace be upon him.

So whoever accepts me by accepting the truth, then 
God is the closest one to the truth. And whoever rejects me 
in this, then I shall have patience until God judges with 
truth between me and these people, and He is the best of 
judges.

This is my will to you, 0 brother. “My achievement is 
only by God; on Him I rely; and to Him 1 turn.”7 Peace be 
upon you and upon whoever follows the guidance; and 
there is no movement and no power save by God, the Su­
preme, the Magnificent.8
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0, people! Compete for the exalted virtues, race for the 
treasured prizes, and do not count good that which you do 
not speed for. Earn praise by achievement, and do not earn 
rebuke by deferment. Whenever someone deems that the 
person to whom he has done good is not grateful for it, 
then God compensates his goodness, for His award is am­
pler and His reward is greater.

And know that the people’s needs to you are among 
God’s bounties upon you. So do not be frustrated by the 
bounties, lest they become penalties.’

And know that goodness earns praise, and is followed 
by reward. Were you to see goodness as a man, you would 
see it as a [most] pleasing and beautiful person. And were 
you to see baseness, you would see an ugly [displeasing,] 
and repellent person, whom the hearts detest and the eyes 
avoid.

O, people! He who is generous becomes a master, and 
he who is closefisted becomes abased. The most generous 
person is he who gives to a person in whom he has no hope 
[of paying back]; the most forgiving person is he who for­
gives while he has power [to avenge]; and the most connec­
tive person is he who connects with those who have cut off 
from him.

The trunks [of trees] are based on their roots, and grow 
through their branches. Likewise, whoever hastens in doing 
good to his brother [has planted a tree of spirituality, and] 
will find it when he comes to it tomorrow. Whoever aims
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4. His Sermon where he Urges and Encourages People to do 
Righteous Deeds

Imam Husayn (peace be upon him) delivered a sermon 
where he said,
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Certainly I am not departing [Medina] out of pleasure 
or haughtiness, or seeking corruption or oppression. I am 
only rising to make correction to the nation of my grandfa­
ther Muhammad, peace be upon him and his family. I want 
to command good, forbid evil, and follow the path of my 
grandfather and the path of my father, 'Ali ibn AbT Talib, 
peace be upon him.

So whoever accepts me by accepting the truth, then 
God is the closest one to the truth. And whoever rejects me 
in this, then I shall have patience until God judges with 
truth between me and these people, and He is the best of 
judges.

This is my will to you, 0 brother. “My achievement is 
only by God; on Him I rely; and to Him I turn.”7 Peace be 
upon you and upon whoever follows the guidance; and 
there is no movement and no power save by God, the Su­
preme, the Magnificent.8
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O, people! Compete for the exalted virtues, race for the 
treasured prizes, and do not count good that which you do 
not speed for. Earn praise by achievement, and do not earn 
rebuke by deferment. Whenever someone deems that the 
person to whom he has done good is not grateful for it, 
then God compensates his goodness, for His award is am­
pler and His reward is greater.

And know that the people’s needs to you are among 
God’s bounties upon you. So do not be frustrated by the 
bounties, lest they become penalties.’

And know that goodness earns praise, and is followed 
by reward. Were you to see goodness as a man, you would 
see it as a [most] pleasing and beautiful person. And were 
you to see baseness, you would see an ugly [displeasing,] 
and repellent person, whom the hearts detest and the eyes 
avoid.

O, people! He who is generous becomes a master, and 
he who is closefisted becomes abased. The most generous 
person is he who gives to a person in whom he has no hope 
[of paying back]; the most forgiving person is he who for­
gives while he has power [to avenge]; and the most connec­
tive person is he who connects with those who have cut off 
from him.

The trunks [of trees] are based on their roots, and grow 
through their branches. Likewise, whoever hastens in doing 
good to his brother [has planted a tree of spirituality, and] 
will find it when he comes to it tomorrow. Whoever aims
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5. His Advice to the Sinners

It is narrated that a man came to Husayn ibn 'A1T (peace be 
upon them) and said, “I am a sinful person, and cannot refrain 
from sinning. So give me some advice!”

The Imam (peace be upon him) told him,

Do five things, then sin whatever you want!
First: Do not eat from God’s provision, and sin whatever 

you want!
Second: Exit God’s protection, and sin whatever you 

want!
Third: Find a place where God does not see you, and sin 

whatever you want!
Fourth: When the Angel of Death comes to you to seize 

your soul, fend him off yourself, and sin whatever you 
want!

God in a good that he does to his brother, then God will pay 
him back when he is in need, and He will turn away from 
him the afflictions of this world, much more than the good 
that he did. Whoever resolves the sorrow of a believer, God 
will resolve for him the sorrows of this world and the Here­
after. Whoever does good, God will do good to him, and God 
loves the good-doers.10
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6. His Letter Concerning the Good of this World and the Here­
after

7. The Imam’s Sayings and Advices about Knowledge, Experi­
ence, Honor, Contentment, Friendship, Planning, and the 
Oppressed

It is reported from the Imam (peace be upon him) that he 
said:

Fifth: When the guardian angel of hell wants to enter 
you therein, do not enter, and sin whatever you want!"

It is reported from Imam Sadiq (peace be upon him) that 
“My father narrated for me from his father, peace be upon 
them, that a man from Kufah wrote to Husayn ibn ‘A1T, peace be 
upon them: ‘O my master! Inform me of that which is the good 
of this world and the next.’

He [Imam Husayn], peace be upon him, wrote for him:

In the name of God, the All-Merciful, the All- 
Compassionate. After that [i.e. after praising God and send­
ing peace upon the Holy Prophet], whoever seeks God’s sat­
isfaction at the expense of people’s dissatisfaction, God will 
suffice him the affairs of the people. And whoever seeks the 
people’s satisfaction at the expense of God’s dissatisfaction, 
God will leave him to the people. Peace.”12
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And one of his advices was that:
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8. The Imam’s Sermon in Mind, where he Called the Compan­
ions to Promote Guardianship

He advised his son, ‘All ibn al-Husayn (peace be upon 
them), as follows:
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My dear son! Beware of oppressing anyone who finds 
no helper against you save God, the Exalted and All- 
Mighty.15

Imam Hasan (peace be upon him) was poisoned and mar­
tyred in year 49 AH (669 CE) by Muawiyah’s order and through 
the Imam’s wife, who was the daughter of Ash'ath ibn Qays.16 
After that, the difficulties and tribulations continued to grow, 
and the conditions became more adverse for the Shi'ites day by

Beware of doing something from which you will apolo­
gize, because a believer is one who does not commit evil 
and [thus] does not apologize, but a hypocrite commits evil 
everyday and apologizes everyday.14

Education inseminates knowledge, and the intellect is 
enhanced by the accumulation of experience. Honor is to 
have self-restraint (taqwa), and contentment is the comfort 
of the body. Your friend is he who forbids you [against evil], 
and your enemy is he who persuades you [to do evil].13
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day. The friends of God were fearful for their lives, and they 
were all accursed and driven away. On the contrary, the ene­
mies of God would freely and manifestly boast for their mis­
guidance and the innovations that they had made in Islam.

The Master of the Martyrs, Imam Husayn (peace be upon 
him), performed the hajj (pilgrimage) one year prior to 
Muawiyah’s death [or two years according to some narrations]. 
He was accompanied by ‘Abd-Allah ibn Ja'far and ‘Abd-Allah ibn 
‘Abbas. There the Imam gathered his household and all mem­
bers of Bani Hashim (the Prophet’s clan) including men and 
women, and their affiliates (their slaves, adopted children, al­
lies, and so on). He also gathered those of Ansar (the “Support­
ers” of the Prophet in Medina) who knew him, and sent several 
envoys to call upon all companions of the Prophet (peace be 
upon him and his family) who were known for their righteous­
ness, worship and asceticism. They were all gathered in the 
huge tent of the Imam in the land of Mind. There were about 
200 companions of the Prophet and 700 men from the tabi'in 
(the “Followers”, who had not seen the Prophet but had seen 
the companions).

Thus the Imam stood up and delivered a sermon. He 
praised and glorified God, and said:
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Then there was no part of the Qur’an about them [the 
Household of the Prophet] but that the Imam recited and ex­
plained. He also narrated everything that the Messenger of 
God, peace be upon him and his family, had said about his fa­
ther [‘A1T, the father of Husayn], his mother, his brother, and 
himself. The companions responded to each point that he told 
them by saying, “0 God, that is true! We have heard and wit­
nessed it.” And the Followers would say, “0 God, so-and-so of 
the companions—whom I trust and confide—narrated this for 
me.” Then the Imam said, “I adjure you by God that you narrate 
these for those whom you trust and approve of their religion.”

Among the things that Husayn reminded them and on 
which he took a vow from them was:

I adjure you by God, do you know that 'All ibn Abi Talib 
was the brother of the Messenger of God, peace be upon 
him and his family? That when he [the Prophet] established 
brotherhood amongst his companions, he set ‘All and him-

After that, you have seen, witnessed, and come to know 
what this transgressor [i.e. Mu awiyah ibn AbT Sufyan] has 
done to us and to our followers. Now I want to ask you 
something; confirm what I say if it is true, and deny it if it is 
a lie. I adjure you by God’s right on you, by the right of 
God’s Messenger [peace be upon him and his family], and 
by my kinship with your Prophet, that all of you report my 
speech in your cities, and convey my position to your tribes 
and to anyone that you find trustworthy and reliable.17 Call 
them to the right that you recognize for us; for indeed I 
fear lest this matter fades out, and the truth is overpowered 
and put aside. “But God completes His light, though the 
disbelievers are averse.”18
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They said, “0 God, that is true!” The Imam said,

They said, “0 God, that is true!” The Imam said,

I adjure you by God, do you know that the Messenger of 
God, peace be upon him and his family, raised him [‘All] on 
the day of GhadTr Khumm, proclaimed his guardianship, 
and said, "Those who are present should convey it to the 
absent”?

Do you know that in the last sermon that he delivered, 
the Messenger of God, peace be upon him and his family, 
said, “Truly I have left among you two precious things: the 
Book of God and my Household; cling unto them so that 
you may never go astray”?20

tip

SdJJi Gils'j !*ill t 11 QUi .tip ‘C-d?
$1111 d_>-l -tii Cr"

L5r^~’’ cr*j Cj'i

. dJli aS ! ^$111 : Iritis

self as brothers, and told him, “You are my brother and I 
am your brother, in this world and in Hereafter”?1’

They said, “0 God, that is true!” The Imam continued with 
several other arguments, and concluded by adjuring them that
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It is narrated that the Imam (peace be upon him) delivered 
a sermon when he was about to leave for Iraq:

9. His Sermon in Holy Mecca, when he was Leaving for Kar­
bala

All praise is to God; whatever God wants; there is no 
power save by God; and may God send mercy upon his Mes­
senger.

Death is tied to the children of Adam as a necklace is 
tied around the neck of a girl; and so much do I yearn to 
join my forerunners, like the yearning of Jacob for Joseph. 
A place of falling down has been chosen for me, and I shall 
come to it.
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they heard the Prophet say, “One who thinks that he likes me is 
a liar if he dislikes ‘All,” whereby someone asked, “How can it 
be, 0 Messenger of God?" He replied, “That is because he is of 
me, and I am of him. One who likes him likes me, and one who 
likes me likes God. One who dislikes him dislikes me, and one 
who dislikes me dislikes God.”21 The companions [again] re­
plied, “0 God, that is true. We heard it,” and they dispersed, 
carrying the pledge of the Imam.22
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Then the Imam recited the following lines:

10. The Imam’s Poems in Response to Farazdaq when he was 
Departing for Kufah

Muslim attained God’s mercy and satisfaction. He did 
what was incumbent upon him, and now we must do what 
is incumbent upon us.

It is as if I see myself torn into pieces by the wolves of 
the deserts between NawawTs and Karbala. They shall fill 
up their hungry stomachs and their empty vessels with me.

There is no escape from a day that has been written by 
the Pen [of God’s Decree]. The satisfaction of God is the sat­
isfaction of us Ahl al-Bayt [Household of the Prophet]. We 
shall have patience in His trials, and He will reward us in 
full the reward of those who are patient.

There will never be any separation between the Mes­
senger of God [peace be upon him and his family] and his 
parts [i.e. his kin]; rather they will all gather around him in 
the Sacred Paradise. They will be a source of delight for 
him, and what he had been promised will be realized 
through them.

Whoever is willing to give his blood in our cause, and 
has prepared his soul to meet with God, should depart with 
us. Indeed I will set off in the morning, if the Supreme God 
wills.23
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When the Imam was departing for Kufah, he came across 
Farazdaq ibn Ghalib, who was a prominent poet at the time. 
Farazdaq asked him, “0, son of God’s Messenger, how can you 
trust the people of Kufah when they are the same people who 
killed your cousin, Muslim ibn ‘Aqil, and his companions?” The 
Imam prayed for Muslim and said,
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11. Rebuking the People of this World

It is narrated by Farazdaq that when I was returning from 
Kufah I saw Husayn, peace be upon him, in the way. He asked 
me, “What was going on there, 0, Abu Firas [Farazdaq’s sobri­
quet]?”

I said, “Do you want me to tell you the truth?”
He replied, “Yes, I want the truth.”
I said, “Their hearts [of the people of Kufah] are with you, 

but their swords are with the Umayyads; and God is the only 
source of support.”

The Imam said,

It has also been narrated that the Imam recited these lines 
on the day of ‘Ashura’ as he fought.25

Even if this world is a precious place, 
God’s reward is higher in grace.

If the body of men are to die some day, 
It’s better to be killed in God’s way.

Provisions are fixed and allotted in advance, 
So curtail your greed in seeking to enhance. 
If one and his wealth are to be pulled apart, 

Why be a miser for things that depart?24
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12. The Imam’s Sermon when Hurr Blocked his Way

The following is also reported as an addition to his sermon:

.Oyl’aJI ’U I5U

When Hurr ibn YazTd al-Riyahi sternly blocked the way of 
the Imam to Kufah, neither allowing him to advance to Kufah 
nor letting him return to Medina, the Imam delivered a sermon 
in a place called DhT-Hasam. He praised and glorified God, and 
said,

After that, you can see how things have turned out to 
be. This world has changed and become unpleasant. Its 
good has turned back, and it is passing very fast. Nothing 
has remained of it except a dreg, like what remains in the 
bottom of a vessel, or an unworthy living as on a barren 
eroded land.

Do you see not that the truth is not acted upon, and 
falsehood is not forbidden? [Thus,] a believer should truly 
aspire to meet God, for indeed I see naught death but felic­
ity, and life with the oppressors but encumbrance.27

I deem that you told the truth. People are the slaves of 
wealth, and the religion is vainly on their tongues. They 
maintain it so long as they have productive livelihoods. But 
when they are tested by a trial, the religious are few.26
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Hurr ibn Yazid followed the Imam in his course, and told 
him, “0 Husayn, I remind you of God concerning yourself, for I 
attest that if you fight you will certainly be killed.” The Imam 
replied,

At that time, Zuhayr ibn al-Qayn, Nafi' ibn Hilal, and Burayr 
ibn Khudayr stood up and re-emphasized their allegiance and 
commitment to the Imam.

13. The Imam’s Answer to Hurr about his Preparedness for 
Martyrdom

“I shall go, and noble souls have no shame of demise, 
If they go for the truth and with submission they rise;

If they desert the wretched, and oppose the sinners,

Do you scare me of death? And will you be exempted 
from its aftermath if you kill me?

I shall say what one of the believers from Aws said to 
his cousin when he wanted to support the Messenger of 
God, peace be upon him and his family. His cousin warned 
him and said, “Where are you going? You will surely be 
killed!” He replied,

People are the slaves of this world, and the religion is 
like spittle on their tongues. They maintain it so long as 
they have productive livelihoods. But when they are tested 
by a trial, the religious are few.28
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Imam Husayn was the same person who said,

It might have been in that occasion that the Imam said the 
following:

I am not such a person who fears death. So easy is death 
in the way of reaching honor and reviving the truth. Dying 
in the way of honor is naught but eternal life, and living 
with dishonor is a death with which there is no life.

Now, do you scare me of death? Never! Your arrow 
missed the target, and your conjecture failed!

I am not scared of dying. My soul is greater than that, 
and my determination is more exalted than making me 
bear oppression in fear of death. Can you do anything more 
than killing me? So bravo to death in the way of God! Even 
if you kill me, you cannot obliterate my glory or efface my 
honor and nobility, and thus I cannot care any less about 
being killed.30

If they go side-by-side with the righteous and the wise.
No regret if I live, and no blame if I die, 

It’s enough dishonor to be oppressed, otherwise.”2’
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14. His Sermon in BTdah about the Reason for his Rise, and the 
Description of himself and the People of Kufah

And during the battle, a part of his war cry as he attacked 
the enemy was:

He delivered a sermon in a place called BTdah for his com­
panions and the companions of Hurr. After praising and glori­
fying God he said:

jlill J?

Dying with honor and dominance is better than living 
with dishonor and subordination.31

Death is better than dishonor to acquire; 
But dishonor is preferred over the fire.32
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0, people! Indeed the Messenger of God, peace be upon 
him and his family, said, “Whoever sees an unjust ruler 
who legitimizes what God has forbidden, breaks His cove­
nant, opposes the Tradition of His Messenger [peace be 
upon him and his family], and acts amongst the servants of 
God based on sin and oppression, then if that person [who 
sees all these] does not oppose [or condemn] him neither 
by action nor by words, it is incumbent on God to enter 
that person in the same place as that ruler.”

Lol These people [the unjust Umayyad rulers] have 
surely abandoned obeying the All-Merciful, and have 
adopted the obedience of Satan. They have openly estab­
lished corruption, have forsaken God’s limits, and have 
taken the spoils exclusively in their possession. They have 
legalized what God has made unlawful, and have illegalized 
what He has made lawful. And I am the most suited person 
to make a change [or I am more deserving than others].

I received your letters, and your emissaries presented 
me your pledge of allegiance that you will not surrender 
me [to the enemy] and will not leave me alone. Now if you 
stand by your pledge you will achieve your rectitude.

And here I am, Husayn ibn ‘Ali, son of Fatimah—the 
daughter of God’s Messenger, peace be upon him and his 
family. I am amongst you, and my family is amongst your 
families [i.e. I have not privileged myself over you in terms 
of wealth or power]. Therefore I am an exemplar for you to 
follow [i.e. as an Imam. You should follow me in not having 
an extravagant lifestyle, not plundering the spoils, and ab­
staining from wastefulness and prodigality].

But if you fail to do so, break your covenant, and take 
off your pledge of allegiance from your necks, then by my 
life that would not be surprising from you. That is what you 
did with my father, my brother, and my cousin Muslim [ibn
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The Imam gathered his companions around sunset on the 
day of Tasu a (9 Muharram 61AH/8 October 680 CE). The fourth 
Imam, 'All ibn al-Husayn (peace be upon him), narrated that “I 
was ill at the time, but I went close to hear what my father 
wanted to tell his companions. He said:

15. The Imam’s Sermon for his Companions on the night of 
‘Ashura’, and Excusing them from their Pledge of Allegiance

I extol God by the best extolments, and I praise him on 
ease and difficulty. 0 God, I praise Thee, for Thou hast hon­
ored us by prophethood, taught us the Qur’an, and given us 
insight in religion.

After that, truly I do not know any group of compan­
ions that are more loyal and better than my companions,

When the Imam (peace be upon him) arrived in Karbala, he 
called for a paper and an inkwell and wrote a letter similar to 
the above sermon. He stamped the bottom of the letter with his 
signet and sent it to Kufah by Qays ibn Mushar al-SaydawT for 
the prominent figures of the city and those who were thought 
to be on the path of the Imam.34
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'AqTl], Thus, a deceived person is one who falls for you [and 
trusts you].

You have missed your gain and lost on your share. 
Whosoever breaks his oath breaks it but to his own hurt, 
and God will soon relieve me from you. May God’s mercy, 
bounty and peace be upon you.33
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16. His Supplication in the Morning of‘Ashura

It is narrated by the fourth Imam that when the morning 
unfolded for the army of Husayn, peace be upon him, he raised 
his hands in supplication (du'a) to God and said,

0 God, Thou art my Trustee in every sorrow; Thou art 
my hope in every difficulty; and Thou art my source of reli­
ance and reserve in every hardship.

So many times I have had problems in which one’s 
heart is tired out, his ability falls short, his friends leave 
him alone, and his enemies taunt him. I brought it up to 
Thee and complained to Thee about it, being inclined to-

and no household that is more benevolent and affectionate 
than my household. May God reward you the best of re­
wards on my behalf.

Lo! All of you shall go, as there is no obligation upon 
you. I have indeed excused you, and hold no claim or 
pledge of allegiance against you. This is the night that has 
covered you, so mount on it and ride it as a camel.

There, the Imam’s brothers, sons and nephews, the sons of 
‘Abd-Allah ibn Ja'far, and many of his companions such as Mus­
lim ibn ‘Awsajah and Zuhayr ibn al-Qayn stood up and one by 
one expressed their loyalty and commitment apologetically. 
They said, ‘Why should we do so? Why should we ever live after 
you? May God never make that happen,’ and ‘We wish we had 
many lives so that we could sacrifice them all for you.’”35
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17. The Imam’s Sermon in the Morning of‘Ashura’ and his Last 
Word to the People of Kufah

Thus, he started by praising and glorifying God, and send­
ing peace upon the Prophet. No one was ever seen—whether 
before or after him—deliver a sermon with such eloquence. He 
said:

Then the Imam called for his horse, mounted it, and deliv­
ered the following sermon with a loud voice such that everyone 
could hear him:

ward Thee and averse to others. Thus Thou covered for me, 
resolved my problem, and took it off from me.

Therefore Thou art [0, my Lord,] the guardian of every 
bounty, the owner of every good, and the ultimate end of 
every desire.36

0, people! Listen to me, and do not rush until I admon­
ish you by what is my responsibility toward you, and so 
that I may justify my movement. Then if you accept my 
reasoning, confirm what I say and judge fairly, it will be the 
cause of your felicity and you will have no grounds [to 
fight] against me. And if you choose not to do justice to me, 
then gather your thoughts and your partners, “then let not 
your affair be a worry to you, then finish my case and res­
pite me not;” “Indeed my Guardian is God Who hath re­
vealed the Book, and He is the Guardian of the righteous.”37
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If you have any doubt in that, do you also have any 
doubt in that I am the son of the daughter of your Prophet? 
By God, there is no son of a Prophet’s daughter in the east 
or west of the universe except for me, neither amongst you 
nor amongst others.

Woe on you, have you come at me for the ransom of 
someone whom I have killed from you, or some of your 
wealth that I have spoiled, or a wound that I have caused?

First of all, remember my lineage and see who I am. 
Then return to your selves with blame and see for yourself: 
is it permissible for you to kill me and break my sanctity? 
Am I not the son of the daughter of your Prophet? Am I not 
the son of the Prophet’s cousin, who was the first to believe 
in God and confirm what His Messenger brought from his 
Lord? Is it not true that Hamzah—the Master of the Mar­
tyrs—is my father’s uncle? Is it not that Ja'far—who flies in 
paradise with his two wings—is my uncle? Has it not 
reached you that the Messenger of God called me and my 
brother “the two masters of the youths of paradise”?38

If you confirm -what I said, for it is the truth, and by God 
I have never lied since I have known that God hates the li­
ars [then you would refrain from killing me]. And if you 
deny me, then there are those amongst you who will in­
form you if you ask them. Ask Jabir ibn ‘Abd-Allah al- 
AnsarT, Abu SaTd al-KhudrT, Sahl ibn Sa‘d al-Sa idT, Zayd ibn 
Arqam, or Anas ibn Malik. They have truly heard that from 
the Messenger of God about me and my brother. Is that not 
enough to keep you away from shedding my blood?

There Shimr” said, “One who understands what he says 
‘worships God only on a margin’40 [or he (i.e. Husayn) worships 
God only on a margin, only if he knew what he is saying].” 
Habib ibn Mazahir answered him, “By God, I see that you wor­
ship God on seventy margins [of doubt and misguidance]. And I 
attest that you are right: you do not understand what he says. 
God has indeed sealed your heart.” Then Imam Husayn contin­
ued,
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None of them replied. So he called,

i

Then he called out,

By God no! I will not give in to you with dishonor, and I 
will not carry a load for you like a slave.'11

0, Shabath ibn Rib'T! 0, Hajjar ibn Abjur! 0, Qays ibn al- 
Ash'ath! 0, YazTd ibn al-Harith! Did you not write to me that 
“Come! for indeed the fruits have ripened, the meadows 
have greened, and you will enter while there is an army 
prepared for you”?

18. His Sermon on the Day of‘Ashura’ about his Aversion to­
ward Dishonor, and his Criticism and Accursing of the Peo­
ple of Kufah

I

It is narrated that on the day of‘Ashura, the army of‘Umar 
ibn Sa‘d, may God deprive them from His mercy,” mounted 
their horses [in preparation to fight the Imam], At that point 
Husayn, peace be upon him, sent Burayr ibn Khudayr toward

.x^l ft $ cJJJUl jVl 'i

Qays ibn al-Ash‘ath said to him, “We do not know what you 
are talking about. But you should settle for the command of 
your cousin [i.e. YazTd], for indeed you will not see from them 
except that which you like.” The Imam replied,

0, servants of God! “I have truly sought refuge in my 
Lord and your Lord, lest you stone me [to death];” “I seek 
refuge in my Lord and your Lord from every person who is 
an arrogant and believeth not in the Day of Reckoning.”42



Divine Flashes ofHusayn J5

May you be ruined, 0 people, and grieve! For you ea­
gerly cried unto us for help, and we quickly came to help 
you. But then you pulled out our own swords that we had in 
your trust against us, and inflamed against us a fire that we 
had ignited against our enemy and yours.

them. Burayr admonished them but they did not heed, and re­
minded them but they did not benefit.

Thus Husayn, peace be upon him, mounted his camel—or 
his horse according to some narrations—and asked them to be 
silent and listen up. They quieted down. The Imam praised and 
extolled God, glorified Him the way He deserves, sent blessings 
upon Muhammad, the angels, the messengers and the proph­
ets, and reached the highest frontiers of speech. Then he said:
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Then he continued by reciting these lines by Farwah ibn 
Musayk al-Muradi:

UULU* olj
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So you came to support your enemies against your 
friends, while they [those enemies] had spread no justice 
amongst you and you had no hopes to achieve through 
them.

Many woes be upon you! Why did you not desert us 
when the swords were sheathed, the hearts were calm, and 
the minds were not yet settled [to fight]? Instead, you 
rushed to it [the fire of killing and misguidance] as grass­
hoppers would fly, and called forth each other around it 
like the crowding of butterflies.

So be far [from God’s mercy], you slaves of this nation, 
and rabble of the tribes! You have deserted the Book, dis­
torted the words [of God], and put out the traditions [of the 
Prophet]. You are the party of sinners, and the breath of Sa­
tan. Do you support these people and leave us alone?!

Yes, by God. You have a history of betrayal, on which 
you are rooted, and from which you have branched out and 
flourished. You are the most corrupt fruit that blocks the 
throat of its owner [who observes it] like a bone, while it is 
a tasty bite for the thief.

Lo! This illegitimate son of the illegitimate [i.e. ‘Ubayd- 
Allah ibn Ziyad] has confined me between one of two 
things: either sword or dishonor. But far from us is dis­
honor. That is never approved for us by God, His Messen­
ger, the believers, the pure and immaculate laps [that 
brought us up], the fervent people of nobility, and the in­
vincible souls. They would never approve that we choose 
submission to the ignoble over the falling of the noble.

Know that I will truly proceed with this group [that is 
with me] even though we are few in number and the sup­
porters have left us alone.
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Then he continued his sermon,
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If we defeat them we have long been victorious, 
And if we are defeated we are never notorious.

Fear of death is not our trait; rather, 
In our death there’s power for others.

If a group of people are spared by death, 
It catches others with their final breath.41

The stars of my tribe were wiped out before 
By death, as it did with the tribes of the yore.

If the kings could resist, so would we resist, 
If the noble would persist, so would we persist.

Those who taunt us, tell them to awake! 
What happened to us, they shall also take.

By God, you will not remain after this [battle, and will 
not ride your wishes] but for as much time as one is
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19. The Poems that the Imam’s recited as his War Cry on the 
Day of’Ashura in Expressing his Merits

cr~^
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It is narrated that the army of Ibn Ziyad closed up their cir­
cle around the Imam, blocked him from water, and eventually 
killed all of his companions. Then an arrow was fired at the 
Imam’s infant boy, by which he was killed.

The Imam imbued himself by the infant’s blood and dug a 
hole by his sword, in which he buried the baby. Then he con­
fronted the army and cried out these lines as he fought:

mounted on a horse. Then the millstone of affairs will turn 
against you, and will agitate you like the twirl of its axis. 
This is my father’s promise on behalf of my grandfather.

“So gather your powers and your partners, then let not 
your affair be a worry to you, then finish my case and res­
pite me not;” “Truly I have put my trust in God—my Lord 
and your Lord. There is no creature that crawls but He hath 
taken it by the forelock; truly my Lord is on a straight 
path.”45

0 God, withhold the sky from raining upon them, send 
unto them years of famine like the time of Joseph, and give 
dominance over them to the youth of ThaqTf,46 so that he 
makes them taste a cup of utter bitterness; for they have 
indeed repudiated us. They have left us alone, but Thou art 
our Lord, “in Thee we trust, unto Thee we turn, and to Thee 
is the return.”47
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They’ve disbelieved, and ignored for long, 
Allah’s reward, to Whom all belong.

They killed ‘All and also his son, 
Hasan, the son of the most noble ones.
They said with envy, “Gather around
Husayn it is, that we shall surround.”

Medina and Mecca they haven’t spared, 
The basest of armies they have prepared.

Gathered for my death, and what is their motif?
Just to gratify the chiefs of disbelief [i.e. YazTd and 'Ubayd- 

Allah].48
The son of the sinners, the son of Ziyad,
In shedding my blood; do they fear God?

Ibn Sa‘d has imposed on me this pain, 
An army so huge like drops of rain.

And I had no sins, ever, so far, 
But being honored by two great stars:

From the tribe of Quraysh, the Prophet of God, 
And the best after him, 'All, is that odd?
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20. The Final Words of the Imam with the Enemy

The Imam was surrounded by four thousand archers,51 who 
separated between him and the tents of his family and women­
folk (his haram, literally sanctuary). The Master of the Martyrs 
(peace be upon him) cried out to them,

‘Abd-Allah ibn ‘Ammar said, “I had not seen anyone being 
attacked by such a large army, having lost all of his children, 
family and companions, and yet have such a strong heart, calm 
soul, and steady steps like Husayn ibn ‘All. When he attacked 
the enemy, they would all run away and none of them would 
dare facing him.”

Thus ‘Umar ibn Sa'd called on to his army, “This is the son 
of‘All ibn AbiTalib, who killed so many! Close up the circle on 
him and attack him from every side!”50

My parents were both chosen by God, 
So I am the son of a noble squad.

From gold, it happens, that silver unfolds, 
I am a silver, the son of two golds.

A grandfather like mine is the best of the boons, 
And a father like mine; I’m the son of two moons.

Zahra is my mother; and my father you shall know 
In Badr and Hunayn, he defeated the foe.
On the day of Uhud, he truly was a pride, 

The hearts of the believers by him were satisfied.
Also in Mecca, and the battle of the Tribes, 

So hard on Muslims that no one can describe.
For the sake of God he fought, and thus 

This is the reply by the people to us;
The clan of the Prophet, and ‘All the brave;
The Prophet is turned by this in his grave.49
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I am fighting you and you are fighting me, but what is 
the fault of the women? Keep your rebels away from them 
as long as I am alive.

Shimr called on to the Imam, “What do you say, 0 son of 
Fatimah?” The Imam replied,
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He said: Come at myself and leave out my sanctuary.
Indeed my end is near and its signs have appeared.52
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0 followers of Abu Sufyan’s family! If you have no relig­
ion and you fear not the Hereafter, then be liberated souls 
in your life in this world. If you are truly Arabs—as you 
claim to be—then turn to your filiations [and adhere to the 
noble values of Arabs].

Shimr said, “That is granted, 0 son of Fatimah.” So the en­
tire army turned to the Imam. The battle intensified, and the 
Imam’s thirst became increasingly pressing on him.53 The Imam 
returned to the tents to bid farewell to his family for a second 
time. Then he went back to the battlefield while reciting a lot, 
“There is no movement and no power save by God, the Su­
preme, the Magnificent.”54

Abu al-Hutuf al-Ju fi fired an arrow that hit the forehead of 
the Imam. He pulled it out, and thus blood flew down on his 
face. He said,
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And he called out,

21. The Imam’s Prayers to God in his Final Moments and his 
Condition upon Martyrdom

Husayn [ibn Numayr] said, “0, son of Fatimah! How will 
God take vengeance on us for killing you?” The Imam replied,

0 God! Thou certainly seest what I am going through 
due to these sinful servants of Thine. O God, count them 
one by one; disunite them and make them be gone; leave of 
them on the earth no one; and forgive not of them anyone.
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He will provoke violence and vehemence amongst you 
such that you will shed the blood of one another. Then He 
will cast His punishment upon you like waves of the 
ocean!55

The large number of wounds and injuries on his body com­
pletely exhausted the Imam. He stopped fighting to rest for a 
bit, but someone threw a stone at his forehead, and thus blood 
flew down on his face. When he wanted to clear the blood off 
his eyes by his clothes, another person pierced his heart with a 
three-edged arrow. The son of God’s Messenger said,

0, evil people! So bad you have treated Muhammad’s 
family after him.

Lo! After killing me, you will not fear killing anyone. 
Rather every murder will be easy for you after having killed 
me.

I truly hope that God honors me by martyrdom, and 
then take my vengeance on you whence you know not.
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Then he turned his face up toward the sky and said,
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He grabbed the arrow by hand and pulled it out from his 
back, whereby blood gushed forth like rainwater flowing out of 
a waterspout. The Imam placed his palm under the wound, and 
thus it was filled with blood. Then he spattered the blood to the 
sky and said,

Not a drop of that blood fell back on the earth. He placed 
his palm under the wound and filled it with blood for a second 
time, with which he imbued his noble head and beard, and said,

In the name of God; by God; and in the religion of the 
Messenger of God [it is thus that I am dying].

0 God! Thou truly knowest that these people are killing 
someone but whom there is no son of a prophet on the face 
of the earth.

I shall remain like this until I meet my grandfather, the 
Messenger of God.56

He had lost so much blood that he was totally worn out. So 
he sat on the ground, while he could not hold up his head. Then 
Malik ibn Busr drew near, swore at him, and hit him on the 
head with his sword. The Imam’s burnus (long headdress) was 
filled with blood. He took it off, and then fastened his turban

This affliction is easy on me as it is surely before the 
eye of God.
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O Lord! I am patient over Thy decree. There is no deity 
but Thee. 0, Helper of those who cry out for help!60

Then Zurah ibn SharTk hit the left shoulder [or hand] of the 
Imam, Husayn [ibn Numayr] shot an arrow at his throat, and 
another person stroke his noble neck with a sword. Sinan ibn 
Anas hit the Imam’s collarbone and then his chest with a spear, 
and also fired an arrow at his throat. Another spear by Salih ibn 
Wahab penetrated the side of the Imam.58

Hilal ibn Naff reports, “I was standing near Husayn when 
he took his last breath. By God I had never seen someone being 
drenched in his own blood yet have such a bright and splendid 
face. Truly I was so absorbed by the light of his face that I could 
not think of killing him.”59

The Imam raised his look to the sky in that condition and 
addressed the Lord of Majesty:

('imdmah) around a regular hat (qalansuwah), or according to 
some narrations he wrapped his head with a piece of cloth.57

It is narrated from Imam Muhammad al-Baqir (peace be 
upon him) that the horse of the Imam was neighing loudly, im­
buing its head with his blood, sensing his odor, and saying [in 
its neigh], “So much oppression, so much injustice, by a people 
that have killed the son of the daughter of their Prophet!” Then 
it headed for the tents.

Umm Kulthum cried out, “0, Muhammad! 0, father! 0, ‘All! 
0, Ja'far! 0, Hamzah! This is Husayn who has fallen down in the 
dry desert of Karbala’.”61

Zaynab called out, “0, brother! 0, our master! 0, our dear 
ones! I wish the heavens would have fallen on the earth, and 
the mountains would have smashed over the deserts.”62 She 
headed for her brother, where she found ‘Umar ibn Sa‘d and a 
group of his army near her brother Husayn, who was gasping 
his last breaths.
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The Poems of the Late Nayyir Tabriz!

Hujjat al-Islam Nayyir Tabriz! has superbly depicted the 
state and condition of all beings as the Imam was killed:

Sacrificed for you our souls be indeed!
People over there in the desert of death 
Forgot the troubles of the Day to Come 

Watching you give your soul and your breath.

In the world of angels and the veil of divine 
Sacred spirits were sitting in grief;

With hairs disheveled, and clothes torn apart 
Houris ran away calling for relief.

Noah was immersed in a sea of awe
Seeing your lips, in thirst and need;

Job was looking with pain and esteem 
The award of patience he had to concede.

Calling for help from God All-Mighty 
'Alts heart was burning and strained;

The screams of demons and the shouts of the jinn 
Filled the ears of the heavens above;

The roar of the beasts and the screech of the birds 
Were heard across the earth thereof.

“0, 'Umar!” She shouted, “Is Abu ‘Abd-Allah being killed 
while you are watching?” 'Umar turned his face away, while his 
beard was soaked in tears. Zaynab cried out, “Woe on you! Is 
there not a single Muslim amongst you?!”

“Dismount, and finish him off,” ‘Umar ibn Sa'd ordered. 
Shimr rushed forth toward the Imam, kicked his body, and sat 
on his chest, smiting him with twelve strikes of the sword. 
Then he grabbed the noble beard of the Imam and cut off his 
head.63
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The Poems of the Late Ayatullah Shararu

The late Ayatullah Sharani has beautifully narrated the 
Imam’s martyrdom in these meaningful lines:

People of Kufah going for spoils 
Showing no respect for a tent or a veil; 

The women and the kids like a herd of deer 
Roaming in desert in howl and wail.

The chest of Prophet flaming in rage 
Puzzled at the scene, feeling enchained.

All praise is to God and all bounties are from Him. The 
compilation of this treatise was done in one week during first 
ten days of Muharram—the days of mourning for the Imam. Its 
writing was completed by the mercy of the most Merciful on 9 
Muharram 1402 AH (6 November 1981 CE).

The crowns of the kings thrown on the ground, 
For a spear was adorned by the king of love.

No head can touch the feet of the Friend, 
Unless it’s raised on the spear of love.
In no time he flew beyond this world, 

A prophet ascending to the heaven of love.
An eternal address by this king’s Beloved: 
“Be ransomed for thee the spirit of love.

Thou art Mine and I am thy price, 
Be ransomed for thee the world of love.”65

The prophets of God staring stunned
The angels were looking silent and shy;

Shimr was sunk in a world of desire 
And you were in presence of God, so High.64
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0, our Lord! Resurrect us with Husayn and those who were 
martyred before him. And 0, our Lord, accept our prayers!

The two worlds compose a feast of love, 
But the candle of warmth is none but Husayn.

The one who composed these noble jewels 
Is the dust on the way of none but Husayn.

Written by the sinful hands of this destitute transient lover, 
Sayyid Muhammad Husayn Husayn! TihranT, in the splendid 
city of Mashhad of Imam Rida, may thousands of mercies and 
honors be upon its source of sanctity, by Muhammad and his 
righteous noble progeny.
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The Author’s Poems in Describing and Praising Imam Husayn, 
peace be upon him

May God send peace and mercy upon thee, 0 Aba Abd-Allah, 
and upon those who were martyred before thee.

The blessed birthday anniversary of the Master of the Martyrs, 
may our souls and the souls of everyone be ransomed for him

3 Sha’ban 1378 - 11 February 1959

Allah’s light, and the mirror of the Truth, 
Is the light of guidance, none but Husayn.
The secret of love, the bright pearl of God, 

Is the sign of the Just, none but Husayn.
The Divine flash of the Essence of God, 
Was a shining ray of none but Husayn.

The Divine decree, that brought out the world 
And all the beings, was none but Husayn.

The Essence of the One, if appears uncovered, 
Is the ray that gleams from none but Husayn.

All the angels in front of Adam, 
Fell on their knees, for none but Husayn.
The ordered series of all the prophets, 

Was the front line of the army of none but Husayn.

The creation of the world from beginning to the end, 
Its purpose and fruit was none but Husayn.

The two worlds compose a feast of love, 
But the candle of warmth is none but Husayn.

The gracious breeze of paradise is but
A share of aroma of none but Husayn.
Nimrod’s fire was cool for Abraham

By the mercy of sweat of none but Husayn.
Noah’s ark in the turbulent flood

Was a boat in the river of none but Husayn.
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When Moses headed for the Mount on his date, 
His tryst was to meet none but Husayn.

The shining light in the hillside on the right
Was a flash of the face of none but Husayn.

The blazing flame in Mount Sinai
Was a flare of the light of none but Husayn.

The reviving breath of Jesus is a branch
Of the breath and the scent of none but Husayn.

The orbit of planets in heavens above 
Is the arc of the brow of none but Husayn.

What more do you want; for everything in the world 
Is tagging along none but Husayn.

The torch of unity that glows like the sun 
Is kindled tonight by none but Husayn.

The one whose throat was kissed with love
By the Prophet, as he cried, is none but Husayn.

Present in the party of the vision of God 
Is the luminous head of none but Husayn.

The moth that burnt in a fire of zeal 
In the world of love is none but Husayn.

Torn into pieces in the way of God 
The ransomed soul was none but Husayn.

The one who settled in eternal bliss
Beyond the two worlds was none but Husayn.

The one who said, “I’m pleased, 0 Lord!” 
In the altar of Beloved was none but Husayn.

Drenched and imbued by the blood of his throat 
Was the tress of silk of none but Husayn.

The source of relief from the ocean of grief 
Is the boat of rescue of none but Husayn.
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Sayyid Muhammad Husayn al-HusaynT al-TihranT

Our Lord! Resurrect us with Husayn, peace be upon him, and 
admit us among his group. And 0, our Lord, accept our prayers!

Everyone will hope to intercede for them 
The grace and bounty of none but Husayn.

If you wish to achieve salvation indeed, 
The way is to follow none but Husayn.

The one who composed these noble jewels 
Is the dust on the way of none but Husayn.
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So unto Thee belongeth ample praise, and Thine are abun­
dant bounties. Good deeds are completed by Thy bounty. 0, One 
Who is known: known by good! 0, One Who is characterized by 
good! Benefit me from Thy good such a benefit that would make 
me needless of the good of others. By Thy mercy, 0 most Merciful 
of all merciful.
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not have any power over us as long as we are alive. 3. Yet, there is 
no escape from death, and there is no solution for it.
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above lines from al-QunduzT, Yanabi al-mawaddah, 3:80-81, and 'Abd 
al-Ghaffar al-HashimT al-Afghanl, A'immah al-hudd (Cairo, n.d.), p. 
104.

50 Al-Muqarram, Maqtal al-Husayn, p. 275, quoted from Ibn Tawus, al- 
Malhuf 170, and Tabari, Tarikh al-umam wa al-muluk, 4:345.

51 Al-Muqarram, Maqtal al-Husayn, p. 275; Ibn Shahr Ashub, Manaqib-i 
al-iAblTalib (Najaf, 1956), 3:258.

52 Part of a long poem by Sayyid Muhammad Mahdi ibn Murtadd Bahr 
al-‘Ulum (d. 1212/1797), fully quoted in Turathuna Journal (Qom, 
Muharram 1408/1987), year 3,10:214.

53 Ibn Tawus, al-Malhuf, p. 171; Khwarazmi, Maqtal al-Husayn, 2:38; al- 
Muqarram, Maqtal al-Husayn, p. 275, quoted from al-Malhuf.
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M Al-Muqarram, Maqtal al-Husayn, p. 278, quoted from Ibn Tawus, al- 
Malhuf, p. 171.

55 Al-Muqarram, Maqtal al-Husayn, p. 278, quoted from ‘Abd-Allah 
BahranT, Maqtal al-'awalim (litho., Tabriz, 1295/1878), p. 98, QummT, 
Nafas al-mahmum, pp. 323-324, and Khwarazmi, Maqtal al-Husayn, 
2:38-39.

56 Majlisi, Bihar al-anwar, 45:46 and 53; al-Muqarram, Maqtal al-Husayn, 
pp. 278-279, quoted from QummT, Nafas al-mahmum, p. 325, 
Khwarazmi, Maqtal al-Husayn, 2:39, and Ibn Tawus, al-Malhuf, p. 169.

57 Majlisi, Bihar al-anwar, 45:53; Ibn Tawus, al-Malhuf, p. 172; al- 
Muqarram, Maqtal al-Husayn, pp. 279-280, quoted from Ibn al-Athlr, 
al-Kamil fi al-tarikh, 4:75, and Khwarazmi, Maqtal al-Husayn, 2:39-40.

“Al-Muqarram, Maqtal al-Husayn, p. 281, quoted from ‘Abd-Allah al- 
Shabrawl, al-Ithaf bi-hubb al-ashraf (Qom, 2002), p. 123, and Ibn 
Tawus, al-Malhuf, pp. 174-175.

59 Majlisi, Bihar al-anwar, 45:57; Ibn Tawus, al-Malhuf, p. 177; al- 
Muqarram, Maqtal al-Husayn, p. 282, quoted from Ibn Nama al-Hilll, 
Muthir al-ahzan, p. 112, and Sayyid Muhsin al-Amln, al-Majalis al- 
saniyyah (Najaf, n.d.), majlis 89,1:143.

60 Al-QunduzT, Yanabi al-mawaddah, 3:82; al-Muqarram, Maqtal al- 
Husayn, p. 283, quoted from al-Fadil al-Darbandl, Iksir al-'ibadat fi as- 
rar al-shahadat (Manamah, 1994), 3:68.

61 Al-Muqarram, Maqtal al-Husayn, p. 284, quoted from Radi ibn Amin 
al-QazwinT, Tazallum al-Zahra (Qom, 1405/1985), pp. 214-215, Ma­
jlis!, Bihar al-anwar, 44:308, and Khwarazmi, Maqtal al-Husayn, 2:43.

62 Al-Muqarram, Maqtal al-Husayn, p. 284, quoted from Ibn Tawus, al- 
Malhuf, p. 175.

63 Al-Muqarram, Maqtal al-Husayn, p. 284, quoted from Ibn al-Athlr, al- 
Kamil fi al-tarikh, 4:78, Mufid, al-Irshad, 2:112, BahranT, Maqtal al- 
'awalim, p. 100, and Khwarazmi, Maqtal al-Husayn, 2:41.

M Muhammad TaqT Nayyir MamqanI (Tabriz!), Majmu'ah-yi ash ar 
(Atashkadah) (Tabriz, 1336/1918), pp. 173-174.

65 Mentioned in the footnote on page 257 of the Persian translation of 
Abbas QummTs Nafas al-mahmum by Abu al-Hasan Sha'ranT, titled 
Dam' al-sujum (Tehran, 1369/1950).
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Notes on Prominent Figures Cited in the Text

'Abd-Allah ibn 'Ammar ibn Yaghuth: A companion of Imam ‘A1T. 
He was in YazTd’s army in Karbala’, and watched the last min­
utes of Imam Husayn’s life.

‘Abd-Allah ibn Ja'far (1-90/622-709): Imam 'Alts nephew and his 
son-in-law through Zaynab. He was famous for his generos­
ity, and was a close companion and supporter of Imams ‘All, 
Hasan, and Husayn. He was not present in Karbala, but he 
sent his wife and his two sons, ‘Awn and Muhammad, along 
with the Imam. His two sons were killed in Karbala. He is 
buried in Medina.

Abu Bakr ibn AbT Quhafah (c. 50 BH - 13 AH/573-634): The 
Prophet’s father-in-law, an early convert to Islam, and the 
first caliph after the Prophet’s death. He is known as al-Siddiq 
(most truthful). He is buried in Medina.

Abu Hurayrah al-DawsT, ‘Abd al-Rahman ibn Sakhr (c. 21 BH - 
57 AH/600-77): A companion of the Prophet, who embraced 
Islam four years before the Prophet’s demise. Despite this 
short period of company, and that he was not among the 
closest companions to the Prophet, he tops all of the compan­
ions in the number of Prophetic narrations reported from 
him by Sunni sources. He is buried in Medina.

Abu al-Hutuf al-Ju'fT, Ziyad ibn ‘Abd al-Rahman: He was in 
YazTd’s army in Karbala’, and fired an arrow that hit the fore­
head of the Imam.

Abu Said al-Khudri, Sa‘d ibn Malik (20 BH - 74 AH/602-93): A 
companion of the Prophet, who was highly knowledgeable 
and had a strong memory. He was a supporter of Imam ‘All 
and a narrator of the tradition of Ghadir. He is buried in Me­
dina.

'All ibn AbTTalib (c. 23 BH - 40 AH/600-61): The cousin and son- 
in-law of the Prophet Muhammad, and the first one to accept
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Islam and Muhammad’s prophethood. He is the first Imam of 
the Shi'ites, and the fourth caliph. He was born in the Ka'bah. 
Shi'ites use the title Amir al-Mu’minin (Commander of the 
Faithful) exclusively for him. Nahj al-balaghah is a collection 
of his sermons, letters, and sayings. He is buried in Najaf.

‘All ibn al-Husayn ai-Sajjad (38-95/659-713): The fourth Imam of 
the Shi'ites, and the only adult male survivor of Imam 
Husayn’s army in Karbala’. He was known for the extent of 
his worship and prayer. Al-Sahifah al-Sajjadiyyah is a collection 
of his supplications, and Risalat al-huquq is an epistle of his 
description of one’s duties in various aspects. He is buried in 
Medina.

'Ali ibn Musa al-Rida (148-203/765-818): The eighth Imam of the 
Shi'ites. He was summoned by al-Ma’mun (Abbasid caliph) 
from Medina to Marw by force, to be appointed as the ca­
liph’s successor, though al-Ma’mun himself poisoned and 
killed him. He is buried in Mashhad.

Anas ibn Malik (10 BH - 93 AH/612-712): A companion of the 
Prophet, who accepted Islam in childhood and was a servant 
of the Prophet until he passed away. More than two thousand 
prophetic traditions have been transmitted through him. He 
is buried in Medina.

Ash'ath ibn Qays, Ma'dikarib (23 BH - 42 AH/599-662): He met 
the Prophet in the last year of his life and embraced Islam, 
but apostatized and reverted from Islam after the Prophet’s 
death. He was captured by the Muslims, but the first caliph 
pardoned him and gave him his sister in marriage. He was a 
companion of Imam ‘Ali and one of his army generals in the 
battle of Siffin, but turned against the Imam and led his tribe 
to force the Imam to accept the Arbitration (hakamiyyah). He 
was also involved in Imam ‘Alfs assassination. His daughter 
was the wife of Imam Hasan, through whom Muawiyah poi­
soned the Imam, and his sons fought against Imam Husayn.
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Burayr ibn al-Khudayr al-Hamdani (d. 61/680): An ascetic, re­
citer, and teacher of the Qur’an from Kufah. He was a sup­
porter of Imam Husayn and was killed in Karbala.

Farazdaq (Hammam) ibn Ghalib (c. 20-110/641-728): A great 
poet and master of Arabic, who was also a supporter of Ahl al- 
Bayt. He is buried in Basra.

Farwah ibn Musayk al-Muradi: A companion of the Prophet, 
who was his appointee over three Yemeni tribes.

Fatimah al-Zahra (c. 8 BH - 11 AH/615-32): The Prophet’s 
daughter, Imam 'All’s wife, and one of the fourteen Infallibles 
(ma sumin) in ShTism. She is buried in Medina.

Habib ibn Mazahir (d. 61/680): A companion and student of 
Imam ‘All in Kufah, who knew the Qur’an by heart and used 
to recite the whole Book in a single night. He was among a 
group who wrote a letter to Imam Husayn, inviting him to 
come to Kufah to lead them against Yazid. He joined the 
Imam and was killed in Karbala’.

Hajjar ibn Abjur: A convert to Islam from Christianity, and a 
major figure in Kufah. He wrote to Imam Husayn inviting him 
to come to Kufah, but then he changed sides and fought 
against the Imam as a commander of a thousand soldiers in 
Yazid’s army. He then joined Mukhtar to avenge the blood of 
Husayn.

Hamzah ibn ‘Abd al-Muttalib (c. 57 BH - 3 AH/565-625): The 
Prophet’s uncle, and his brother by milk. He was an early 
convert to Islam and a steadfast supporter of the Prophet. He 
was named “the lion of God and His Messenger”. He fought 
courageously in the battles of Badr and Uhud, and was killed 
in the latter, which tremendously grieved the Prophet. The 
Prophet’s Household used to mention him with great respect 
and honor. He was titled “Master of the Martyrs” before 
Imam Husayn’s martyrdom.

Hasan ibn ‘All (3-50/625-70): The Prophet’s grandson and the 
second Imam of the Shi'ites, known as Mujtaba. He was forced
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into accepting Muawiyah’s caliphate after the assassination 
of his father, Imam ‘All. He is buried in Medina.

Hilal ibn Nafi: He was in YazTd’s army in Karbala’ and has re­
ported what happened on the day of battle, including the last 
minutes of Imam Husayn’s life.

Hurr ibn YazTd al-Riyahl (d. 61/680): A prominent figure from 
Kufah and the head of an army of a thousand who stopped 
Imam Husayn on his way from Mecca to Kufah. He repented 
in the morning of ‘Ashura’ and joined the Imam, who in­
formed him that his repentance was accepted by God. The 
Imam granted him permission to fight right away, and thus 
he became the first martyr in battle from the Imam’s army. 
The word hurr means one who is free and liberated.

Husayn ibn Numayr (d. 66/686): One of the supporters and 
army commanders of the Umayyads, who fought against 
Imam ‘All in the battle of Siffin. He was one of Ibn Ziyad’s 
generals in Iraq and fought against Imam Husayn in Karbala’. 
He was in charge of setting up the catapult that destroyed the 
Ka'bah, and commanded the Umayyad army against the 
TawwabTn uprising. He was killed by Mukhtar’s army.

Ibn ‘Abbas, ‘Abd-Allah (c. 3 BH - 68 AH/618-87): The cousin and 
companion of the Prophet and Imam ‘All. He is known as the 
“exegete" (mufassir) of the Quran. He died and was buried in 
Ta’if.

Jabir ibn ‘Abd-Allah al-AnsarT (c. 16 BH - 78 AH/606-97): A com­
panion of the Prophet, who lived long enough to see up to the 
fifth Imam. He was an intimate follower of the Household of 
the Prophet.

Ja'far ibn AbT Talib (c. 33 BH - 8 AH/589-629): The Prophet’s 
cousin, Imam ‘Alts brother, and an early Muslim. The 
Prophet and his Household held him very dear before and af­
ter his death. He lost his two hands and took ninety wounds 
in the battle of Mu’tah before being killed. The Prophet said 
that God has given him two wings to fly in paradise, and thus 
he is known as Ja'far “the flier" (al-Tayyar).
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Ja'far ibn Muhammad al-Sadiq (80-148/699-765): The sixth 
Imam of the Shi'ites, and a descendent of Abu Bakr from the 
mother’s side. He witnessed the fall of the Umayyad rule and 
the rise of the Abbasids to power. The socio-political condi­
tions of his time gave him the opportunity to educate many 
students in a range of Islamic sciences. He is buried in Me­
dina.

Malik ibn Busr (d. 66/686): He was in YazTd’s army in Karbala, 
and was killed by Mukhtar’s army later on.

Marwan ibn al-Hakam (2-65/623-685): He was ‘Uthman’s cousin 
and son-in-law, and one of the Umayyads. He got very close 
to ‘Uthman during his caliphate and had a great influence 
over his decisions. The defects in ‘Uthman’s caliphate—which 
led to his assassination—were largely due to him. He fought 
against Imam ‘All in the battles of Jamal and SiffTn. He rose to 
caliphate in 64 AH (684 CE), and his progeny ruled until 132 
(750). He was suffocated by his wife, who was previously mar­
ried to YazTd.

Muawiyah ibn AbiSufyan (20 BH - 60 AH/602-680): The ruler of 
Syria at the time of the second and third caliphs, and the 
founder of the Umayyad dynasty later on. He waged a major 
civil war and several violent attacks during Imam ‘Ali’s ca­
liphate on the pretext of avenging ‘Uthman’s murder. He was 
responsible for the poisoning of the second ShTite Imam. He 
is buried in Damascus.

Muhammad ibn ‘All al-Baqir (57-114/676-733): The fifth Imam 
of the Shi'ites, and the son of Imam Hasan’s daughter. He was 
a little child that witnessed the event of Karbala’. The declin­
ing Umayyad rule gave him the opportunity to revive and 
spread the Islamic sciences and set the grounds for his son 
Ja'far. He is buried in Medina.

Muhammad ibn Hanafiyyah (21-81/642-700): Imam 'Alts son, 
and a man of knowledge and courage. He fought bravely in 
Imam 'Alts army, and was a chief commander in the battle of 
Jamal.
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Muslim ibn ‘AqTl (d. 50/680): Irniim 'Alts nephew and son-in- 
law. He was a close supporter and a trusted companion of 
Imam Husayn. When the people of Kufah repeatedly wrote to 
the Imam in 60 AH (680 CE) urging him to come to Kufah to 
lead them against YazTd, the Imam sent Muslim as his repre­
sentative in a group of delegates. Over 18,000 people pledged 
allegiance to him, but most of them left him alone when 
‘Ubayd-Allah ibn Ziyad entered Kufah as the new governor 
and filled the city with terror and threat. He bravely fought 
alone before being arrested and killed. He is buried in Kufah.

Muslim ibn ‘Awsajah (d. 61/680): A prominent figure of piety, 
knowledge, and wealth in Kufah, who had met the Prophet. 
He was among those who wrote to Imam Husayn, inviting 
him to come to Kufah to lead them against YazTd. He joined 
the Imam and was killed in Karbala’.

Nafi‘ ibn Hilal (d. 61/680): A reciter of the Qur’an and a promi­
nent figure of knowledge, wealth, and courage. He was a 
companion of Imam ‘A1T who participated in his battles. He 
joined Imam Husayn in the way between Mecca and Karbala’. 
He was a brilliant archer and fought bravely in Karbala’ be­
fore breaking his arms and thus being arrested and killed by 
Shimr.

Nayyir Tabriz! (Hujjat al-Islam), Muhammad TaqT (1248- 
1330)/1832-1911): Shaykhiyyah scholar and traditionalist, 
and an adept poet of Persian, (Azeri) Turkish, and Arabic.

Qays ibn al-Ash'ath ibn Qays (d. 66/686): He wrote to Imam 
Husayn inviting him to come to Kufah, but then he changed 
sides and became one of the commanders of Yazid’s army. He 
plundered the Imam’s fur cloak.

Qays ibn Mushar al-Saydaw! (d. 60/680): A dedicated friend and 
follower of the Household of the Prophet. He was a courier 
and messenger between the people of Kufah, Imam Husayn, 
and Muslim ibn ‘AqTl, who traveled back and forth several 
times. He was arrested in Qadisiyyah, while carrying the 
Imam’s letter, and was sent to Ibn Ziyad in Kufah. Ibn Ziyad
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ordered him to climb on the pulpit and curse the Imam, only 
to find him praising the Imam and his parents, and cursing 
Ibn Ziyad and his father. Thus he was thrown down from the 
government building and became a martyr.

Sahl ibn Sa‘d al-Sa'idT (d. 91/710): A companion of the Prophet, 
who lived about a hundred years. He is buried in Medina.

Salih ibn Wahab (d. 66/686): He was in YazTd’s army in Karbala’, 
and hit the side of the Imam by a spear. He was among the 
ten people who galloped their horses over the body of the 
Imam, for which they received a little reward from Ibn Ziyad, 
but a ruthless retaliation from Mukhtar.

Shabath ibn RibT (d. c. 80/699): A companion of Imam ‘All, who 
became a head of the Kharijites, from which he repented 
later on. He wrote to Imam Husayn inviting him to come to 
Kufah, but then he changed sides and commanded the infan­
try division of YazTd’s army in Karbala’. He then joined Muk­
htar to avenge the blood of Husayn.

Sharani, Abu al-Hasan (1320-93/1902-73): A pious and prolific 
Shute scholar who was an expert in a wide variety of Islamic 
sciences. He is particularly notable for editing, translating, 
and writing glosses for many well-known ShTite books. He is 
buried in Rayy.

Shimr ibn Dhu al-Jawshan, ShurahbTl (d. 66/686): A companion 
of Imam ‘A1T, who fought in his army and was wounded in the 
battle of Siffin. He was a main general in YazTd’s army, and is 
said to have been the person who decapitated Imam Husayn. 
He was killed by Mukhtar’s army.

Sinan ibn Anas: One of the army generals of YazTd’s army in 
Karbala, who, unlike others, showed no reluctance to ap­
proach and attack Imam Husayn when he was dying. Accord­
ing to some histories, he was the person who killed the Imam 
and cut off his head.

Sulaym ibn Qays al-HilalT (2 BH - 76 AH/620-95): A close com­
panion of the first four ShVite Imams, who fought in the bat-
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ties of Imam ‘All. He kept company of many prominent com­
panions of the Prophet and gathered many traditions and 
historical accounts from them concerning the Household of 
the Prophet and Shi'ite doctrines. Thus he composed the first 
book in Islam after the Holy Qur’an. He escaped from Hajjaj’s 
prosecution, and died in Nawbandajan near Shiraz.

‘Ubayd-Allah ibn Ziyad (d. 65/685): One of the governors of 
Mu'awiyah and Yazid in Khurasan, Basra, and Kufah, who be­
came known for his oppression and cruelty. He killed many 
prominent companions of Imam ‘All, and was the main au­
thority in ordering the death of Imam Husayn. He was killed 
by Mukhtar’s army.

‘Umar ibn al-Khattab (c. 40 BH - 23 AH/581-644): The second 
caliph, and the first person to be titled Amir al-Mu’minin. The 
Islamic territory greatly expanded during his caliphate as a 
result of several Muslim conquests. He is buried in Medina.

‘Umar ibn Sa‘d ibn AbT Waqqas (d. 66/686): A man of authority 
and religious influence, as he was the son of the famous com­
panion and conqueror, Sa‘d ibn AbT Waqqas. He was an ambi­
tious person, and urged his father to claim caliphate after the 
battle of Siffin, which he refused. He was ordered by Ibn Zi­
yad to fight against Imam Husayn, which he refused at the 
beginning, but then accepted in order to acquire the gov­
ernment of Rayy. He was killed by Mukhtar’s army.

Umm-i Kulthum bint ‘All (8-62/629-82): The second daughter 
and the fourth and last child of Imam ‘All and Fatimah. It is 
highly controversial whether she was the same as Zaynab 
bint ‘All, let alone the accounts of her marriage to ‘Umar ibn 
al-Khattab. She is said to have attended Karbala, and has a 
mausoleum in Syria.

‘Uthman ibn ‘Affan (c. 47 BH - 35 AH/574-656): The third caliph, 
whose caliphate set the grounds for the Umayyad dynasty. He 
was married to two of the Prophet’s daughters (one at a 
time). He is buried in Medina.
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Walid ibn 'Utbah (d. 64/684): Yazid’s cousin and the governor of 

Medina for three years. He refused to accept the caliphate af­
ter Yazid’s son, Mu awiyah.

Yazid ibn al-Harith (d. 68/688): A companion of Imam ‘Ali and 
one of his army generals in the battle of Siffin. He wrote to 
Imam Husayn inviting him to come to Kufah, but then he 
changed sides and joined the army of Yazid.

Yazid ibn Muawiyah (25-64/646-83): Despite being a corrupt 
person and openly committing major sins, his father chose 
him as heir to the caliph during his caliphate. He ordered the 
death of Imam Husayn in the first year of his caliphate in 61 
AH (680 CE), the massacre of Medina in 63 (683), and the de­
struction of the Ka'bah by catapult in 64 (683). He is buried in 
Damascus.

Zayd ibn Arqam (d. 68/688): A companion of the Prophet and a 
supporter of Imam'Ali who fought with him in the battle of 
Siffin.

Zaynab bint ‘All (c. 6-62/627-82): The sister of Imam Husayn 
and the wife of ‘Abd-Allah ibn Ja'far. Having a father like ‘Ali 
and a mother like Fatimah, she was very knowledgeable and 
eloquent, and used to have classes of Quranic exegesis (tafsir) 
for ladies. She looked after the womenfolk of Imam Husayn 
and his army throughout their journey from Karbala to Da­
mascus, as the fourth Imam was extremely ill. She has a mau­
soleum in Syria.

Zuhayr ibn al-Qayn (d. 61/680): He was a follower of the third 
caliph ‘Uthman. He met Imam Husayn when he was returning 
from the hajj and the Imam was heading for Kufah. There he 
was transformed, joined the Imam, and became one of his top 
supporters and a martyr in Karbala’.

Zur'ah ibn Sharik al-Tamimi (d. 66/686): He was in Yazid’s army 
in Karbala’, and was killed by Mukhtar’s army later on.
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