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Amir Al-Mu’minTn, peace be upon him, said :

.. .O Harith! Indeed, the truth is the best of speech, and whoever raises 

his voice to the truth, is Mujahid—one who strives in the cause of God. 

(Al-’AmalT, Shaykh Mufid, p. 3)



Preface

In the Name of Allah, the AlI-Bcncficcnt, the Most Merciful

Praise belongs to Allah, the Lord of all being,

And blessings be upon the best of messengers, Muhammad and 

his pure family.

And may Allah's curse be upon all their enemies.
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This book is a collection of several lectures given by the late 

mystic, ‘Allamah Ayatullah Sayyid Muhammad Husayn HusaynT 

TihranT (May God bestow paradise upon him), on various issues 

of the intuitive knowledge and belief.

The sermons arc diverse, but they are based on Shiism in 

recognizing the truth of existence and moving towards the origin 

of life—the subject of monotheism, its necessities and how to 

reach the highest horizon of gnosis (ma'rifah).

The view of the school of Ahl al-Bayt (peace be upon 

them), the people of knowledge and mysticism in all aspects of 

life [including the world of creation, the path to the higher 

origin, revelatory teachings in the form of doctrinal foundations, 

apparent and religious duties], and in general the world of 

education and purification of soul (nafsf is based on 

monotheism. Monotheism limits all aspects of life to the will and



In this context, the distinction between schools of monotheism 

and true mysticism is contrasted with other schools, although 

religiously and theologically.

providence of God, and this is evident in the works and prayers 

of The Fourteen Infalliblcs (peace be upon them).

The following noble verses indicate the fundamental 

point of monotheism in the world of creation (Takwiri) and sharia 

affairs, legislation or decree (TashrT).

Indeed, [O Muhammad], you do not guide whom you like, but 

Allah guides whom He wills. And He is most knowing of the 

[rightly] guided.1
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And if Muhammad had made up about Us some [false] sayings, 

We would have taken him by the hand of our power; Then We 

would have cut his vital vein and heart vein.3

And never say of anything, ’’Indeed, I will do that tomorrow, 

except [when adding], ’’If Allah wills.” And remember your Lord 

when you forget [it] and say, "Perhaps my Lord will guide me to 

what is nearer than this to right conduct."2



poem means:

My peers and I did not say anything in response, but he himself 

said that the poem is about a father who is always worried about

The late ‘Allamah TihranT always mentioned that the 

centrality of the school of Islam is monotheism. That is, the basis 

of all beliefs and obligatory rules is the belief that God is One. A 

tine jurist or scholar in the school of Imam Sadiq (peace be upon 

him) can well observe the mystery of the revelation of the rules 

and SharT'ah on this basis.

You alone, you alone in the comer of my loneliness 

Only you want to embrace me with all my disgrace.

Certainly, a correct understanding of monotheism will 

have a tremendous and vital effect on the quality of inference of 

rulings and how to extract duties from sources of Tashri-—an 

issue that other people will not reach its infinite horizon.

The late ‘Allamah constantly mentioned and specified 

the doctrine of Tawhid or belief that there is only one God, in his 

speeches, writings, and ordinary dialogues. It was as if the true 

meaning of monotheism was embedded in his skin, flesh and 

conscience, and he assumed nothing but monotheism.

I remember when I was a child, we traveled to Isfahan with him 

and several friends who had "claims of knowledge and 

mysticism". During that trip, a famous person asked me what this



circumstances.

Here it becomes clear that his words are derived from

the divine worlds and monotheistic truths that were evident in his

heart and mind, and accordingly, his writings and speech should 

be carefully studied and researched.

I ask God to grant success and perseverance to the 

friends who have tried hard to compile this collection.

The fourth day of the month of Jumada al- 'Ula, 1439 AH,

The holy land of Qum,

Sayyid Muhammad Muhsin HusaynT TihranT.

. jnUx-xall AjJ) j aJJL tlaaS jj La J

And our success is only in God, in Him we rely, and in Him is 

the destination.

his child. Then, my late father immediately said: It refers to God 

who takes care of His servant everywhere and in all



First Assembly: The truth of good, evil and their relativity

To clarify the issue, let us give an example: Suppose a 

painter draws a perfect picture of a sparrow or nightingale that is 

ten centimeters long. Can you say that his painting is not good 

because he did not draw a sparrow thirty centimeters long? Do 

you say anything good or bad to the painter who draws for you?! 

Do you call a calligrapher whose calligraphy is excellent, good, 

or bad?

I seek refuge in Allah from the cursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah's curse be upon all their enemies

The subject of good and evil has been discussed since ancient 

times, and there are various writings in this field, both in 

theological and monotheistic principles.

Some believe that there is no evil in the universe and that 

only "good" rules.4 Evil leads to nothingness, and nothingness 

has no way in the world of existence. On the other hand, some 

believe that just as there arc good objects and events, there are 

evil and undesirable events in the universe.
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Where this label comes from? Why do we say 
something is bad? Why do we say a dog is bad or a pig is bad? 

Why do we say that an infidel is bad, or a polytheist is bad? Why 

do we say snakes, bees and scorpions are bad? You may say: 
This orange is bad! We ask you why? You say: Because it is 

small! You have an appetite to eat a big orange and that small 

orange docs not satisfy you, so it gets a "bad” label.

This is nothing more than an invented subject. Your 

appetite is to cat two oranges and one orange does not satisfy 
you completely. An orange fill half of your being, so you call it 

bad. If your appetite is about the size of a small orange from the 
beginning but you are given a large orange, you will call the big 

orange bad; because half of it is enough for you and the other 

half causes you trouble!

The orange says: This is my limit of existence, and I will 
feed you as much as I can; get another orange so that your 

stomach becomes completely full! Why are you blaming me?! I 

am complete in my being! I am perfect in my core, in my leaves 

and branches.

If a person thinks until the Day of Judgment, can he 

understand and evaluate all the aspects of an orange while the 

orange says that there is nothing wrong with me?

In our opinion, an orange weighing 75 grams is good and 

an orange weighing 150 grams is bad. All beings in the universe 

are different. That is, God Almighty has given every being an 

existential form; one is tall, and one is short; one is red and the

"bad"



All beings that God has created are different. It is 

impossible for two beings to be the same in all respects. AmTr 

Al-Mu’minTn and the Prophet arc two beings. The Prophet and 

Imam Husayn are two beings. Each of the Imams has a specific 

existence; their origin, their end, their time, their place, their 

scope and their capacity differ from one another. To say that all 

are from "a united light"5 is not for their external being, but for

other is white; one has big eyes and the other has small eyes. 
However, everyone is pure goodness in their own being.

Suppose you take two of your sons to the market and 
give one who is two years old, a bottle of milk, and give more to 
the older one to cany home. Can it be said that the little boy is 
bad because he cannot carry a heavier load?

Can a child who learns addition and subtraction in the

fourth grade be called bad because, for example, he cannot solve 

third degree equations? We cannot say that at all! The title of 

"bad", then, is a concept for presenting the limits of the external 

beings.

Suppose the width and length of a glass is one 

centimeter. That is, such a glass is not two centimeters, not that 

the lack of two centimeters is an external realization, and we use 

this title of "lack" to indicate the nonexistent (ina'diini) that 

exists outside! The interpretation of "the nonexistent that exists 

outside" is wrong because we say " nonexistent", and nonexistent 

does not exist. So, what does "the nonexistent that exists" 

mean?!



One manifestation of God is man and one manifestation

their status of perfection and annihilation (fana), but in terms of 

descending from the heaven of immateriality and proximity to 
God, they are all different.

All creatures arc different.6 We do not find two human

From the time of Adam until the Day of Judgment, God 

has created billions of people, and not even two people are alike. 

One person’s imagination, morals, height, thought, heart, liver, 

and arteries may resemble another person in appearance, 

character, or quantity, but they are not the same. This difference 

must exist for man, animal, and other beings, and this fact is one 

of the wonders of creation, because God is one and His 

manifestation is one!

of Him is a leopard. Man says: God! Why did you create the 

leopard?! The leopard says: God! Why did you create man?! 

Man says: This leopard is a creature that hurts me. the leopard 

says: O God! Why did you create this man?! This human being 

who is the evilest and the most plotting of all creatures, shoots

beings in the same shape. Scientists may say that the twins arc 

similar and have the same shape. They are similar in appearance, 

but according to common sense, every cell in their body is 

different and the organization of their existence is not the same. 

We may consider two glasses to be exactly alike, but they are 

hundred percent different from one another, and there is a reason 
for such claim.
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And your Lord revealed to the bees: Build for yourselves houses 

and nests from the mountains and from the trees and from the 
high roofs that people build.9

with a gun and kills me. I live in a cave with my cubs, but we are 

not safe from your creature!
All these animals, like lions, leopards, etc., suffer from 

humans and say: The evilcst creatures are humans! Because we 
grapple with every animal we encounter, and in the end, either 

we hunt him, or he hunts us. But man stands behind many covers 

to shoot us and destroy our children. What sin have we 

committed to be inflected by these most evil human beings?! 

Therefore, when He created man, the angels said:

God says to leopards and humans: Both of you arc good being in 

every sense of the word, perfect in nature and identity!8 You 

have both origins, the end, birth, reproduction, love, the ability to 

cat, the power of repulsion, instinct, and intelligence to move 

from the beginning to the end! In the world you arc assigned a 

task based on the original creation:

Basically, this man is a corruptor on earth, and he is bloodthirsty. 

He sheds both his own blood and the blood of other beings! The 

angels marveled at the creation of man!7



It is true that the bee is big, but why is it unjust?! Because it does 

not give honey? Can the bee give honey? Does a bee give honey 

at its own will?! God created some bees to give honey and some 

to make antidotes and healing purposes. Why does man like 

honeybee? Because it gives honey to man. Why does he hate big 

bees? because its venom hurts us. So, loving the bee that gives 

honey is because of the benefit it brings to us.

U or? j
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Tell the unjust big bee to refrain from stinging if you do not give 

honey.10

God has given everyone a beginning, a path, an end, and a plan, 

and they must all move to reach their perfection. If man asks 

God Why He did not create him a leopard or a leopard asks why 

You did not make me human, both are wrong! Oranges, lemons, 

apples, and pears differ in essence, in nature, in origin, but they 
arc all perfect in their existence.

Is man originally more perfect than a leopard? We arc 

not saying that leopards arc more perfect than humans, but they 

are all the same in terms of creation. All are created by God and 

therefore are not superior to others.

Shaykh Sa’di about the Oriental hornet (Vespa orientalis 
or the big bee) says:



Good and bad are based on our own interests, not on 

external reality. The venom of the "big ruthless bee" is poison 

for us, but for the bee is a defense tool—the principle of life and 

existence. If the poison is taken from him, he will die too!

One of the pillars of bee existence is venom and this 

venom is quite useful for him. The claws and teeth of a leopard 

is useful and if we remove them, he will die of starvation. 

Accordingly, teeth and claws arc good for him, but we do not 

want to consider good as absolute, and wc measure good based 

on our benefit and loss and say that one thing is bad, and another 

is good.

If you remove the attribution of something as good or 

bad and you also remove the "I", will you say that something is 

good or bad? When you remove the good and bad labels 

completely, for example, all oranges become fine.

A child with a deficiency may be called retarded, so 

people may consider that child "bad"! Nevertheless, can wc 

really say "bad" to that child?! There arc thousands of people 

who despise us absolutely and call us "backward people"! For 

example, ‘Allamah Hill! and Shaykh Murtada AnsarT were 

considered bad and backward! Many asked why they did not 

become like the Holy Prophet?

When you want to compare, all the things labeled as 

"bad" and "good” no longer remain. Nonetheless man must 

remove this analogy from his mind and see every creature in its 

own order. The retarded child in his center of thought, mind and
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existence is a being. Two cells become four cells, then eight 

cells, and so on. This backward child, in his essence, is a being 

of this form. We see him as a small bird that the painter has 

painted—smaller than the big bird. The painter tells us: What arc 

these curiosities for? What you see, is not a defect but a correct 

division. This child has no defects in its being because it exists 

and thus all beings are perfect.

A person who considers himself perfect, according to the 

close angels, is a corrupt creature. The angels said to God: Why 

do you want to create him?

You, who arc the All-Knowing and the All-Wise, make your 

caliph, whom you want to place on earth, an arrogant, fearless, 

and corrupt man who has no way to the Hereafter at all?!

And [mention, O Muhammad], when your Lord said to the 

angels, "Indeed, I will make upon the earth a successive 

authority." They said, "Will You place upon it one who causes 

corruption therein and sheds blood, while we declare Your praise 

and sanctify You?" Allah said, "Indeed, I know that which you 

do not know.11



We have made this abode of the Hereafter for those who are not

pc. I

I understand what you do not understand.’3

What does it mean to reach the highest perfection? When you 

consider someone corrupt, you see those aspects of his existence 

and in comparison, you consider yourself good and him bad. 

Nevertheless, this ’’bad" must be eliminated. You angels, when 

you look at the creation of man from the point of view of the 

essence of existence and see the ability and talent that God has 

placed in him, you will realize that man is higher than you

That home of the Hereafter We assign to those who do not desire 
exaltedness upon the earth or corruption. And the [best] outcome 

is for the righteous.12
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God replied: I know what to do; Silence! Your thoughts would 

not reach me! Stop prying! Even if you are a close angel, you 

will not understand!

rebellious in the earth, arc not arrogant, do not seek exaltation 

and do not commit corruption. The Hereafter and the place of the 
near ones is for them. Then God! Are you going to put such a 

person on earth as a caliph?! While we are pure, holy and divine:



And most of them do not think.15

Human beings can be perfected, and this is a principle in all.

Why does man bring trouble to himself? Why doesn't 

humanity move towards perfection and stay at one point?

because man with these qualities can move towards God and 
become perfect.

If there is only one hair to fly more

In the flame of your light, my wings will bum.14

Man can travel to a place where angels cannot. Angels may be 

beautiful and delicate, but their creation has nothing to do with 

man, for man has a wonderful quality like a mined diamond, and 

angels are like lead or copper, polished, clean, and smooth. If a 

piece of copper is polished, your face can be seen in it. Now, is 

this piece of copper more expensive or the diamonds that are 

taken out of the mine and mixed with dirt and debris? Copper is 

copper even though it has reached its perfection! Diamond can 

become a ring in the hands of the king! There is no kingdom that 

takes a piece of copper or a piece of polished iron as an 

ornament.



God has made human creation superior to all angels.

The principle of existence in the universe has always been 

diverse and cannot be the same and being similar is wrong! From 

the beginning to the end, each al-nafs al-natiqah (rational soul) 

has been created different from one another. We do not find two

■jjll jj Vj cJLzJ c-Li jJj

And if your Lord had willed, He could have made mankind one 
community; but they will not cease to differ.16
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Said our master on the creator's pen, found no slip

Greetings on his pure view that is the veiler of slip.’7

similar particles in the universe, even if devices such as 

telescopes or microscopes prove the similarity between two 

objects. This is due to the weakness of the vision, otherwise, in 

fact, all particles arc different from each other, and the universe, 

whose God is one, its beings and manifestations are also one. 

The requirement of unity is that every being be one. This means 

unity!

So then, where does harm, evil, immoral and ugliness 

come from? Even though the whole universe is the creation of 

God, and everything is good and gentle, where else can evil be 

found?!



cup.

Rumi considers the bee sting, which is fatal for humans, to be 

necessary for the bee.
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All these reflections of wine that manifest differently

Arc a glow of the face of saql (wine-pourer) who shines into the
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Thus, there is no ’’absolute evil" in the world

There is relative evil, know this.18

In other words, with this expression, the poet rectifies the 

mistakes that come to mind and says: The mistake was not made 

by the pen of creation—meaning, "No repetition in 

manifestation". That is, one quiddity does not become two; one 

existential substantiation docs not become two; Existential 

substantiation is one and has no repetition. So, the whole 

universe is "one manifestation". From the beginning of the world 

of creation to the end of it, every existential substantiation is one 

and has no repetition. If we look at the whole world, it is "one 

identity" and has a "one Existential substantiation"



the cause, it becomes the effect. If we raise the effect, it becomes 

the cause itself. In the realm of above, a manifestation of God 

created the whole universe and all beings.

All these reflections of wine that manifest differently

Are a glow of the face of saql (wine-pourer) who shines into the 

cup?19

In this world, good can be considered relative, but in the real 

world of manifestation and creation, all beings are from God. 

There is no difference between man, animal, dog, fox, Gabriel 

and Michael. In the world of emergence and the world of 

creation every being is identified with the essence of his Lord 

and the effect is the existence of the revealed cause. If wc reduce

The Prophet says, "O God, I am inferior to all people!" and 

BayazTd says, " 1 do not deserve to accompany a dog; how can I 

be worthy to accompany the Everlasting God."20

In the world of creation or the higher world, if the angels and 

prophets consider themselves to be superior to any other being as 

much as an atom, this idea is the object of destruction for them! 

The titles of good and bad, superiority, inferiority, nobility, 

superiority and other titles are all for this world and for the one 

who leaves this world and sees the truth, he will eventually 

realize that everyone is equal.
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Amir Al-Mu’mimn (peace be upon him) always called himself 

inferior to all creatures in prostrations! In the prayers of Hadrat

I am the poorest of the poor, I am the poor and needy who have 

become the companions of the poor.

The amount of power exerted by God to create Mount 

Abu Qubays, which occupies half of the land of Mecca, is the 

same as the amount of power used for a small piece of rock. 

There, God did not exert more force to create the mountain. The 

mountain in our eyes is big and a piece of rock is small. We 

consider Gabriel as the great angel and the angels under his 

domain small. We consider the elephant big and the mosquito 

small! Nevertheless, in the world of meaning, the exercise of 

power, knowledge, wisdom, creation and all the attributes of 

God to create an elephant is the same as creating mosquito. One 

power, one science, one wisdom, one emergence and one 

manifestation are spread over all the worlds and all beings are 

there, and there is no precedence or lag.

If someone thinks that he is better than a dog or cleaner 

than a dog, his place is in the depths of hell.21 Committing a sin 

is not only in drinking alcohol, but if someone sees himself as 

superior to another, he has sinned.

The Holy Prophet used to shout: Which servant is poorer 

than me?



some

knowledgeable and some to be ignorant. We consider some to be 

Christian and some to be Muslim, or some to be impure and 

some to be pure.

In the world of plurality, these 'iti barat arc necessary for 

man to move towards the higher goal, because man will not 

reach the truth until he crosses the bridge of abstraction, 

falsehood, hypothesis and fantasy.

Impurity is for the world of duty ('alam Taklif) and in the 

higher realms, dog for example, isn’t considered to be impure. In 

the world above, all beings arc the same in terms of the principle 

of descending from the higher realm. Can you say that God is 

impure? Can a dog be considered separate from God?! Its 

existence, its origin, its particles, its skin, all these? The dog has 

as much attachment to God as the existence of man, his origin, 

and the particles of his body?! Is man more attached to God than 

a dog?! Can this be assumed?! This is not the case! So, if God is 

with any creature, there is no difference between a dog and a 

human!

Why do we say that dogs are impure? Because they arc 

harmful to human beings because they have germs. Their

Sajjad or the rest of the Infalliblcs, a state ol equal standing is 

observed for all beings, because they never considered any 

human, animal or particle to be lower than themselves.

When man descends from the world above to the world

of multiplicity and relations, considerations ('itibarat) will 

manifest themselves and thus we consider some to be



existence prevents man from perfection. When a person eats 

pork, his mind becomes like a pig.22 He can no longer follow the 

path of servitude. Therefore, it is forbidden {Haram) to cat pork. 

No one can claim that the pig in its existence has no connection 

to God, because the pig was also created by God. Do we have 

two creators in the universe?! A creator of good things and a 

creator of bad things?! If this is so, then this is the word of 

Zoroastrians! Zoroastrianism has a dualistic cosmology of good 

and evil. They believe in the Creator, the devil and God, and two 

gods and two principles, but God is one:

Say, "He is Allah, [who is] One.23

So, know, [O Muhammad], that there is no deity except Allah.24



I seek refuge in Allah from the cursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah's curse be upon all their enemies.

Second Assembly: 'A'ishah's will, predestination and logic 
in the Battle o f the Camel

One said to ‘A’ishah: Who were the most beloved people in the 

sight of the Messenger of God, peace and blessings of God be 

upon him? She said, " 'AH ibn AbT Talib." He said: What caused 

you to rise up against 'AIT? "Did your father marry your mother 

or not?” ‘A’ishah asked him. "Yes,” he said. "Why did he get 

married?" "It was God's destiny,” she said. "Well, that was my 

destiny, too," she said.25

The logic of ‘A’ishah has been discussed for many 

centuries by many Shiites and Sunni Muslims. Basically, with 

the logic of "God's will”, they want to absolve themselves of 

responsibility in eases where free will plays a role.

The same rationality is found in the words of Abu Bakr, 

'Umar, Mu'awiyah, and all the rulers of the Umayyads, the 

Marwanids, and the Abbasids during their reign. "Divine
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destiny" is the excuse for their bad actions, and not only do they 

absolve themselves of responsibility, but they also consider their 

actions to be right.

Is ‘A’ishah’s logic based on truth or not? If it is based on 

the truth, her war with the Amir Al-Mu’minTn was the fate of 

God, and everything in the world is the will and fate of God. As 

a result, her action was righteous as divine destiny, and she 

cannot be blamed.

By attributing our actions to God's will, wc distance 

ourselves from the circle of responsibility. If everything is from 

God, so is our action. Why do we condemn God in destiny and 

consider ourselves the ruler and dominator of God?! Well, we 

are one of the beads of the world, and as part of the world, wc 

are responsible. It is true that everything is from God, but can it 

be said that our free will docs not play a role while it plays the 

main role?

If ‘A’ishah is asked why she wears a veil (hijab), will 

she say that it is God's will and destiny, or will she say that this 

is a duty that God has ordered me to do? Is hijab contrary to the 

general will of God?

If I pick up this bowl of sugar at my own discretion, can 

I say that this action of mine is God's will? Suppose that I throw 

the bowl on the ground and break it. Can I say that my action is 

God's will and relieve myself of responsibility?! Of course, not 

because no one accepts my logic! Firstly, the Shari's, secondly, 

the conscience, and thirdly, the intellect dictate that everyone is



Whoever damages someone else’s property, is liable!

the guarantor of his actions and damages must be paid. No 

matter how much 1 shout that "the break of the bowl was the will

of God”, no one will accept, but they attribute this kind of logic 

to madness. No one can commit any crime in the world and say, 

"It is God’s will."

All guarantees are regulated according to this decree, which is 

rational, religious, and conscientious. Even among the savages of 

the forest, the rule of " Whoever damages someone else’s 

property, is liable " is valid. For example, if savage tears another 

savage’s clothes or steals property, he will be held accountable, 

which is ruled by his intellect and conscience as well.

Should this general rule be completely removed from the 

circle of God’s decree and limit the circle of God's decree to 

those things in which our will docs not interfere?! Or not! This 

work of God, which is to break this sugar bowl, has been

If the glass itself fell off the shelf or was broken by an 

earthquake without the mediation of the free will, our free will 

would not interfere in its loss and God would not hold us

accountable. When our authority is involved, God will hold us 

responsible.



fulfilled here from the path of our will and we are the last 

complement of the cause to complete this task.

There are many conditions for this sugar to be broken. 

First, God must create the soil and then extract the necessary 

materials from that soil. Then someone must cook it in the

One group will be in Paradise and a group in the Blaze.26

factory and pack it in cartons and send it to market.

Likewise, there arc many reasons for its maintenance, 

from the forces of gravity, the objective and temporal and spatial 

conditions and other components and means. However, the last 

condition is that we do not try to break it by our own will, 

otherwise that sugar bowl with all its characteristics will be 

destroyed.

Despite all that chain of causes, which has thousands upon 

thousands of causes, our will to break this bondage is the 

strongest and most important. We voluntarily break or do not 

break. We pray or not at our own will. All goodness's and sins 

are related to our will, and the will is for us.

Whoever drinks wine and thinks it is water is not guilty. 

But whoever drinks water with the intention of wine is punished, 

and his punishment is equal to the sin of drinking wine, without 

any difference in the general criteria. Therefore, the evil we do 

out of our will, is done at our discretion, and the paradise and 

hell is based on this rational argument.



You might say that heaven and hell are from God! We also say 

that God has heaven and hell, but t whoever goes to hell or 

heaven has gone according to his own will.
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Allah does not charge a soul except [according to] what He has 

given it.
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Allah docs not charge a soul except [with that within] its 

capacity.27

This verse is true, but it does not absolve us of responsibility. I 

know that if I let go of the sugar bowl, it will break, and I must 

pay damages. If I say that this was the work of God and God 

must pay the damages, then the one who takes the money from

Therefore, the evil or good that we do voluntarily is done at our 

discretion, and salvation or closeness to God and spiritual 

separation from Him are based on this analogy.
If ’’will" and "authority" are taken away from us, wc 

have no responsibility and no one can hold us accountable.

It is not possible to escape from your government.28
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Stay in your houses!29

The Prophet of God weeps over his nation at the end of his life, 

and when he is asked, "Why are you weeping?" He says: "Mercy 

for my nation!" My weeping is only for my nation [because of 

the mercy I have on them]!", nevertheless my wife as the head of 

the army, has revolted against ’AH ibn AbT Talib.

The wife of the Prophet is the pride of the Prophet, and 

this is especially important! The one who should be with the 

Prophet has declared war on the Prophet. Her apparent enmity 

with AmTr Al-Mu’minTn was as if the religion had been

us is God Himself, and the guarantor, the guarantee, and the 

ruling, are all from God.

Should we find God in exceptional angles and make him 

the authority to rule? One who argues based on monotheism, will 

realize that the whole universe is for God. Therefore, the ruling 

of guarantee is also for God. It is from God that I must pay for 

this myself and money is also from God. The Sharia, which rules 

to get the money for your loss is also the property of God. How 

can 1 attribute the breaking of the bowl to God, but say I am not 
a guarantor because God did it?!

‘A’ishah, as the wife of the Prophet had destroyed the 

sanctity of the Messenger of God, and when she asked the 

Prophet for advice, the Prophet told her:

was as



If the blade of the universe moves

It will not cut off a vein until God wills it.30

of God, thus the cutting of the sword is also by God. We see 

Imam Husayn and the land of Karbala from God, but here only 

two things are altered in the analysis. Was the will of Imam 

Husayn without God's permission? Was the Will of Shimr 

deficient from the will of God? Or do their wills lead to salvation 

of soul or its destruction? It is wrong to say that the free will is

we come

destroyed, the Kaaba had been destroyed and the Qur'an had 

been burned.
Islam had reached the point where the Prophet's wife had come 

to defend the people!
Where we are condemned, this policy and logic of 

‘A’ishah and escape from responsibility and rebuke is evident in 

us. We do wrong and when we come to the position of 

interrogator, we say: it is God's destiny. How can we escape 

from God's destiny?!

We create the " the issue of predestination " and, as logic, silence 

others, but what is our responsibility? In the Battle of Karbala, 

Shamir ibn DhT al-Jawshan killed Husayn ibn 'AIT, the grandson 

of the Islamic prophet Muhammad. Was Shamir responsible or 

not? We are monotheists and we see the act of Shamir as the act



not involved, because not only humans but also animals arc 

responsible for their actions. An animal that bites another animal 

for no reason is responsible because it is out of free will and we 

have a narration that this act will be reprimanded on the Day of 

Judgment.31 We cannot deny the will, and if there is a will, there 

is a reward for good deed and penalty for wrongdoing, and 

consequently there would be heaven and hell.

Now, if someone kills a person and then reads the poem 

above, he is proved the fallacy of that assumption. If we respond 

with this analogy, we arc deliberately making a fallacy, fallacy 

means that we do not give an argumentative premise for the 

result we want, but we bring a poetic premise and present it as an 

argument.32 We use invalid and flawed reasoning in making 

arguments, but we must know that God does not fall into fallacy 

and error!



Third Assembly: Doctrinal Questions and Answers

There is no answer or fulfilment before prayer.

I seek refuge in Allah from the cursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah's curse be upon all their enemies

YjJ Co 'Ja

Say, What would my Lord care for you if not for your 

supplication?35

Without any cry from the cloud, there will be no laughter from 

the grass

Without any crying baby, there will be no milk.33

Without any cries from the child selling sweat (Halwa), the pot 

of generosity will not boil.34

(jtLurill 4-HVj JjC.1

Alli

JjjaILJI aJI j Jc aUI j 

(jj* a-sI ^jl2c.l aJJI aU j

Aj 2jI kaS (J*jl ‘ 1 G



But Allah does what He intends.36

Although in the united world, all deeds arc the will of God, but 

we are here in this Majlis to greet each other, to cooperate, to 

love one another and to follow the tradition of the Prophet. These 

arc our motives.

kill

Question: Does prayer cause something to come into being, or 

does it cause rain, for example, because it is already inscribed in 

lauhul mahfuz (Book of Decrees)?

Answer: This is true in all cases and is not limited to this issue!

We now take the sugar at will and mix it in the tea at will and 

drink the tea at will. Before drinking tea, is it known whether I 

drink or not? But when I drink, this act of "drinking" comes to 

reality.

Whatever happens in this world of plurality of causes, 

effects, and the means of the effects, without the slightest 

transgression and exception, are the will of God.

Imagine a carpenter cutting a log with a saw and then 

measuring and trimming with a goniometer and making a door. 

Can we deny this chain of causes? The fact is that "a door" has 

been discovered by us. One sees the door and the other sees a 

series of causes. One may pray for rain, and a carpenter may



build the door, but there is no difference between the one who 

makes the rain and the one who makes the door.
Question: Then this rain is created from "our nafs. Does the nafs 

claim such a thing? Is our nafs the creator of the rain? Answer: 

Yes! Nafs creates the rain; Our nafs causes rain and rain is the 

effect of our nafs.

Question: It is said that Prophet Yunus was very 

temperamental and attributes such as impatience and intolerance 

arc quoted about him. There are also descriptions of RubTl who 

tells the Prophet Yunus to ask God not to punish the people. 

Why was the Prophet Yunus, who was one of the saints of God 

and had the position of the devoted (mukhlisinf tempered? And 

why is not RubTl sent as a prophet?

Answer: Hadrat Yunus was not temperamental and the 

narrations about his temperament are false.37

These are known as Israelites, and Israelites arc stories 

that arc in our news, and they were originally narrated by Jewish 

scholars who converted to Islam, such as Kaaba al-Akhbar, Abu 

Hurayrah, and so on.38 These kinds of narrations have no sanad 

(proved document) and are forged. Without considering the 

sanad, none of these are valid at all.

The people of Ta’if harassed the Prophet so much so that 

when a Christian servant named 'Addas brought fruit to the 

Prophet, the messenger of God introduced the Prophet Yunus an 

honorable man, his brother and the messenger of God.39



Prophets arc infallible in three things; sin, acceptance of 

revelation (wahy) and implementation of revelation.40

According to the verses of the Quran, Prophet Yunus 

invited his people, but they did not accept, and when this 

continued, he cursed them. He warned them of the wrath of God 

and completed his mission. Should Hadrat Yunus have resisted 

until the last stone was thrown at his head? No! This is not 
everyone's mission!

The ranks and positions of the prophets are different and 

not everyone is like Muhammad, the Messenger of God, or 

Abraham.
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Those messengers - some of them We caused to exceed others. 

Among them were those to whom Allah spoke, and He raised 

some of them in degree. And We gave Jesus, the Son of Mary, 

clear proofs, and We supported him with the Pure Spirit. If Allah 

had willed, those [generations] succeeding them would not have 

fought each other after the clear proofs had come to them. But 

they differed, and some of them believed and some of them 

disbelieved. And if Allah had willed, they would not have fought 

each other, but Allah does what He intends.41
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These verses indicate that although the prophets all have the 

position of monotheism, they have different positions and 

degrees.

When a prophet calls and completes his mission, but the 

people reject it, it should not be expected that God will not 

punish those people. If Jonah (Hadrat Yunus) had endured, he 

would have had more spiritual stage (maqam). There is no doubt 

about this because the verse of the Qur’an says:
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And your Lord is most knowing of whoever is in the heavens 

and the earth. And We have made some of the prophets exceed 

others [in various ways], and to David We gave the book [of 

Psalms].42

And [mention] the man of the fish, when he went off in anger 

and thought that We would not decree [anything] upon him. And 

he called out within the darknesses, "There is no deity except 

You; exalted are You. Indeed, I have been of the wrongdoers." 

So, We responded to him and saved him from the distress. And 

thus, do We save the believers.43



no

After that, when Hadrat Yunus was in the belly of a fish and in 

darkness, he saw that he could not escape from God and that 

God did not compliment him; being a prophet is not a reason for 

God not to keep him in darkness and in the belly of a fish! [So, 

he cried out]: All power, wisdom, knowledge, origin, but you arc 

all, and to You return all.

There is no indication that Hadrat Yunus was 

temperamental. He only invited the people to God, and they did 

not obey, and God's punishment appeared. Hadrat Yunus could 

have endured so that God would elevate his position through 

passing the test of Allah.

By testing his patience and throwing him in the belly of 

the fish, God wants to elevate his degree.

If RubTl was more knowledgeable and pious than the Prophet 

Yunus, then it can be said that God was mad that he did not 

make him a prophet. In this case, all the problems can be 

attributed to God.

It is not unlikely that when people oppose the order of 

the Prophet, a scholar such as RubTl will call people to the truth 

and say, "Do not offend your Prophet, or you will be punished by 

God." This docs not imply the superiority of the RubTl.

Question: How is it possible that the religious leaders 

were sometimes incredibly sad and sometimes incredibly happy?

Answer: Their sadness or happiness cannot be 

considered perfection or imperfection, but these are their 

attributes by nature. Shaykh Muhammad Bahari, who was a



months until he was healed.

One day, Mr. Shaykh Muhammad started reciting 

MathnawT aloud in the room of the same student. In those days, 

MathnawT was considered impure and to open its pages or keep 

it, a clamp would be used. The students at the school became 

angry with the sound of MathnawT and went to the patient's 

room. Suddenly, Mr. Shaykh Muhammad put MathnawT in front 

of the patient and immediately sat in the comer of the room.

Shaykh Muhammad cooked food for him and put it in his mouth.

He washed his clothes and took care of him for two or three

student of the late Mulla HusaynqulT HamadanT, always laughed 

in his speeches, but Mr. Sayyid Ahmad Karbala T, a first-rate 

student, was a man of meditation, meticulousness and research, 

and in fact, he was bound, determined, thoughtful and serious.44 

Mr. Hajj MTrza Jawad TabrTzT never laughed in his life, and was 

always in state of lamentations and such.

Once Shaykh Muhammad BaharT was engaged in 

worship on the porch of the shrine of AmTr Al-Mu’minm, peace 

be upon him, and a student who had run out of money, was 

asking AmTr Al-Mu’minTn for money! The late BaharT called 

him and put some money in the palm of his hand and the student 

said, "No, no, sir!" Shaykh Muhammad BaharT said: Take it! you 

did not want anything else! So, take it. This behavior indicates 

his perfection and is not considered a weakness.

In the school, one of the students had a chronic illness 

for two or three months and he had no one to take care of him.



He also writes to one of the scholars of Tabriz: I am a sacrifice to

your holy existence, which you are unaware of.

Hajj MTrza Jawad Tabriz! (may God have mercy on him) 

on the other hand always cried and feared the punishment of 

God. He spoke incessantly of the Nafs al- 'ammarah (The 

Commanding Soul) and discussed greatness and glory and so on. 

All this is mentioned in his book "Liqa Allah".

Which of the two is a better person? Pears give pears and 

apples give apples and both are good, but pears should be good 

pears and apples must be good apples. If pears and apples are 

healthy and not actually rotten, no one can say which is better 

because such a question is meaningless. One day, some of the 

companions were sitting in the house of Imam Sadiq (peace be 

upon him)] and the Imam came angry among them, and his

Students who saw MathnawT in front of the patient began to 

blame him. Immediately Mr. Shaykh Muhammad says: Is not 
reading MathnawT terrible?

He writes to one of his students:
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In the name of God, Most Gracious, Most Merciful. Say: O 

seekers and wayfarers, I do not walk the way you walk, and not 

only do I not walk your path, but you do not walk my path. You 

have your way and I have my way.
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To say "before the light of the eye returns" means to 

blink an eye, but that it is not the case. It is a wave that goes out 

of the eye and returns, and this is much faster than the blink of

companions asked about the cause of his anger. Imam said: One 

of my maids had done something wrong. I went to punish her, 

and she ran away, and I did not find her! I am amazed at the 

people who attribute the knowledge of the unseen to us while I 

do not find my maid.

Then Imam Sadiq recites the noble verse of Quran about 

Asif bin Barkhiya, who brought Queen of Sheba's throne to the 

Prophet Solomon in the twinkling of an eye.
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Said one who had knowledge from the Scripture, "I will bring it 

to you before your glance returns to you." And when [Solomon] 

saw it placed before him, he said, "This is from the favor of my 

Lord to test me whether I will be grateful or ungrateful. And 

whoever is gratefill - his gratitude is only for [the benefit of] 

himself. And whoever is ungrateful - then indeed, my Lord is 

Free of need and Generous."46
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A powerful one from among the jinn said, "I will bring it to you 

before you rise from your place, and indeed, I am for this [task] 

strong and trustworthy."45



an eye! To perceive, one must see the light of the reflection of 

the object and as we know light travels three hundred thousand 

kilometers per second, and if the distance to sec an object 

distance is one hundred and fifty thousand kilometers, then one 

blink of the eye, in one second, will bring the object to 

visualization, but what Asif said is faster, as if you open your 

eyes and sec the object immediately. This act of Asif is 

considered "the knowledge".

Hadrat Sadiq [about it] says: The one who presented the 

throne of BilqTs from Saba, says in the Holy Quran that he had a 

knowledge of the book, but how much docs a person who has all 

the knowledge of the book, know?!

According to the text of the Qur'anic verse, Amir Al- 

Mu’minTn and the Infallibles (peace be upon them) had all the 

knowledge of the book.

He who has some knowledge of the book u* "^Jprescnts 

the throne of BilqTs; What about someone who has all the 

knowledge of the book?!

It is brought in the narrations that Asif bin Barkhiya was 

aware of one knowledge, and his knowledge, compared to our 

knowledge, is like a bird soaking its beak in the water of the 

ocean. Our knowledge is like the ocean.49

And he who has all the knowledge of the Book.47&48



It is stated in the Qur'an that Prophet Yusuf gave his shirt to his 

brother to take to his father, Prophet Ya'qub.52 Before Yusuf 

entered Egypt, Ya'qub smelled Yusufs shirt and said, "It smells

O noble and intelligent old man,

As you smell his clothes from Egypt

Why did you not see him in the well of Canaan?51

O God when I consider thee, I am a king among kings, 

I have a crown on my head

But when I consider myself, I am one of the deprived, 

And dust is on my head.50

Which of Imam Sadiq words are true, that he gets angry 

at his maid and says: "I am amazed at these people who think we 

have the knowledge of the unseen!" Or that we are the ocean of 

knowledge? Both statements are correct, because it is wrong to 

attribute knowledge to them when God is the bestower of 

knowledge. At the same time, his claim that they are "the ocean 

of knowledge" is true.

(5 J—aLi (JAIjjj j

One asked the man who had lost his son:
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56

I am sometimes sitting in high heaven 

Sometimes I cannot see the back of my foot.

And when the bearer of good tidings arrived, he cast it over his 

face, and he returned [once again] seeing. He said, "Did 1 not tell 

you that I know from Allah that which you do not know?"54

like Yusufs shirt!" Finally, the Yusuf's brother arrived and put 
the shirt on his father's neck.53
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He said that our situation is the light of the world 

One moment, visible and another, hidden.
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And he turned away from them and said, "Oh, my sorrow over 

Yusuf," and his eyes became white from grief, for he was [of 

that] a suppressor.55
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Why do not you tell them to stop this abuse!

Their logic is very immoral because people come from

Some say that Hadrat ’Abbas was very tall, and he was between 
heaven and earth, and they attribute supernatural deeds to him, 

but do you believe in such attributes?! In ruwdah, they talk about 

these things, but the answer is no more than one word and that is, 

when you lift this bowl of sugar from the ground, do you know 

that the power used to lift it from the ground is from your own 

power or from the power of God?? It is shirk (associating 

partners with God) to say that we do small and worldly things 

and God does great things that we cannot do. If we say so, then 

we have divided power in the world into two parts: half for 

ourselves and half for God! Small things are done by our power 

and will, such as raising the bowl of sugar, and turning the sun 

and the earth, by God. Hence, there are two Gods, and this is 

polytheism, dualism or shirkl

On my second visit to Al-Haram Mosque (Mecca Grand 

Mosque), one hour after sunrise, I sat next to Sayyid Muhammad 

Sadiq and Aqa Sayyid Muhsin who were pilgrims. One of the 

Syrian scholars, who thought I was a Syrian Arab, came to us, 

sat down, greeted us and talked a little. Later, one of the imams 

of Medina came to visit him and sat next to him, and some Arabs 

also gathered. I talked for a while with the Syrian scholar, 

Shaykh 'Umar 'Adil MalahfjT who was from Aleppo and said to 

him:
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far places to visit and want to kiss the grave of the Holy 

Prophet, but they hit them on the head with a rope and 

call them polytheists because, for example, they kiss the 

iron of the shrine. When you kiss your wife, father, or 

mother, is it shirk?! Whoever kisses the shrine does not 

kiss the iron but kisses the soul of the Messenger of God 

and expresses his love in this way, and this kissing is the 

expression of feelings and emotions. Can you tell a 

mother who hugs and kisses her child not to do it? Is her 

action shirk?? People should be free to visit and kiss the 

shrine of the Prophet. I have seen that all Shiites and 

Sunnis kiss the shrine of the Messenger of God. Many 

Sunnis themselves are upset with these Wahhabis, and I 

heard that in Egypt, on Friday nights, some gatherings 

arc held next to the shrine of Hadrat Zaynab, peace be 

upon her, and one of their prayers is to overthrow these 

Wahhabis and eliminate them. That is, they pray that 

God will remove these demons from the earth. Well, 

Shaykh, why don't you tell them about this matter?!

Shaykh 'Umar replied angrily: O our Sayyid! By God, these 

[Wahhabis] are polytheists!" Then he said: As I was performing 

TawaJ (seven turns of circumambulation around the Ka'ba) this 

morning, I saw some of these Iranians standing and praying:
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While the Qur’an itself says:

God. I beseech you in the truth of Fatimah, her father, her 

husband, and her children...

And when the bearer of good tidings arrived, he cast it over his 

face, and he returned [once again] seeing.57
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And he turned away from them and said, "Oh, my sorrow over 

Yusuf," and his eyes became white from grief, for he was [of 
that] a suppressor.58

The Imam of the Masjid al-Haram was passing by that place 

when he suddenly told them to be quiet: this is shirk and don’t 

pray like this.

I swear at that time God put it into my mind to go ahead 

and tell him to shut up and stop barking, and I did.

The Imam of the Masjid al-Haram was surprised and 

said to me, why am I saying this? I said: Do you believe in the 

Qur'an or not? "Yes," he said. I said: Isn't it mentioned in the 

Quran that Yusufs shirt caused Ya'qub to open his eyes and sec 

again?! What was that shirt made of? "Well, it was cotton, linen 

and ..." he said. I said: Do you agree that this linen shirt opened 

the eyes of Hadrat Ya'qub?! Qur’an says:



" Yes," he said.

Wahhabis arc very solid people like Christian Catholics. 

They have a dry, empty and contentless religion and they believe 

that heaven can be bought by giving money, or like Christians, if 

you give money to a church or a priest, you can commit any 

crime or tell any lie.

Wahhabis are the same as AkhbarTs.61 AkhbarTs have no

I told him that you associate the healing of Ya’qub’s eyes with a 

linen or cotton shirt, but you do not give such credit to the 

Prophet's daughter. Don't you think her pure soul is as effective 

as a shirt that heals a blind eye?! He was speechless when I said 

this! He could no longer speak and answer.59

Concerning the pilgrimage to the graves, the pilgrimage of the 

Messenger of God and the quality of the visit, we have many 

narrations in some authentic books, such as Sahih Bukhari and 

Sahih Muslim!60 Even though these are their own books, 

Wahhabis do not follow them.

philosophy, reason, or wisdom! They act on what they hear from 

the apparent news, even if it is adultery! Adultery is against the 

Qur'an, but they say such a thing has been reported in news! Is 

the news you received true? Does not man want to discern the 

correct news with the power of reason or not? "Is not intellect a 

strong reason?" If not, for what reason should one understand 

whether Hadrat Sadiq said this or not? Wahhabis are the same as
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The reason for their love for Hadrat Zahra is that they 

were all Shiites, and when Salah ad-DTn AyyubT, may God curse 

him. took control of Aleppo, he killed ninety thousand Shiites in 

one day from morning to evening. He then went to Egypt and 

overthrew the Fatimid rule of Egypt.63 First they became 

HanbalTs, then Shafi‘Is, and now they are HanafTs. During the 

day, he would cut off the necks of the Shiites with a sword and 

kill all the Shiite patrons. Now the Sunnis of Egypt are 

remarkably close to us in contrary to Saudis who arc hostile, the 

Egyptians are close to us and are gentle, and all are lovers of the 

Ahl al-Bayt.

Question: Our Master used to quote: One day, Your 

Excellency, visited one of your teachers with enthusiasm and 

said: 1 want to pour water on your hands to wash your hands! It 

is my duty to kiss your hand.

Answer: This is nothing! Hadrat Amir Al-Mu’minTn, 
peace be upon him, says:

AkhbarTs. They do not understand anything and that is what 

destroys religion and Sharia at all!62
Shaykh 'Umar invited me to Aleppo and said, "Come 

there, be my guest and speak for the people!" The hearts of our 

family and sisters are pure, and our daughters and wives in 

Aleppo are sad until they sec Hadrat Zahra in a drcam, and they 

say: “Our faith is not acceptable unless we sec her in a drcam. 

Finally, they must see Hadrat Zahra in a drcam to reassure their 

hearts.
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Whoever has taught me one letter, has made me his slave.64

This statement of Amir Al-Mu’minTn is an absolute truth 

according to a very sound philosophical criterion, because man 

becomes a slave to whoever dominates him. Spiritual teachers 

buy the human soul with their education, so the human soul is 
their slave.

The words of Amir Al-Mu’minTn (peace be upon him) 

may not be sermons, but they are logical arguments in which 

analogical reasoning reaches a conclusion.

That teacher was Hajj Shaykh Abdul Jawad Isfahani, who was 

one of the elders. In Qum, he was a virtuous ascetic, devout, 

pious, and understanding theologian. I studied most of Sharh al- 

lum’a (Al-Rawda al-bahTyya fT sharh al-lunTat al-DimashqTyya), 

all the laws, many treatises, the first volume of Kifayah and 

maybe half of the Makasib in his lessons. He was meticulous, 

thoughtful, and studious. He spoke very calmly and serenely.

He had a room at the top of the corridor between 

Feyziyya School and Dar Al-Shifa School. [The carpet] of that 

room was a straw mat, and the thickness of his mattress was like 

a quilt. His turban was one of those canvas fabrics and so was his 

dress, while he was the grandson of the late al-Muhaqqiq al- 

KarakT and one of the men of grace and knowledge!



During the summer when I was studying Makasib, I 

realized that he did not want to go to Isfahan, because he did not 

have any family members there.
He married late. When I was twenty-two or twenty-four, 

he was at least forty or forty-five years old, and he died at the 

age of eighty-five. De did not marry because he could not afford 

the expenses, but anyway he lived with the utmost chastity and 

even more in infallibility. He was a wise man, prudent and 

knowledgeable, and his rank was not less than that of Ayatullah 

GulpayiganT and the like. His words were very precise and 

delicate when it came to reading or discussing! He later married 

and had noble and worldly grandchildren, some of whom arc 

now in Qum.

Mr. BuruwjirdT sent him to Kirmanshah as a distinctive 

scholar and teacher to run the seminary. He stayed in 

Kirrmanshah for ten years and then returned to Qum to teach. In 

the last few years of his life, he had several eye surgeries and 

two prostate surgeries in Tehran hospital. He later settled in 

Sidih, one of the cities of the province of Isfahan. 

I am deeply indebted to him so that kissing his hands can never 

equate the content of his teachings! I am truly always indebted to 

the teachers who taught for God. Until the end of his life, he 

endured a lot of hardships, harassment, suffering and boredom! 

He was a very noble man, honorable, dear and a gentleman in 

every sense of the word! May God have mercy on him! May 

God have mercy on us too!
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Fourth Assembly: Knowledge of the Wilayah 
attainment of practical monotheism

I seek refuge in Allah from the accursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

Creator of all creatures, sender of prophets and messengers

And blessings and peace be upon our Sayyid, our Prophet and 

our Master, the principle of the truth of existence

The witness, the soul of every visible entity and the first of the 

creatures

the spiritual father of all beings in respect of his subjective cause 

the spiritual mother of the universe in respect of his divine grace 

Our Beloved and Beloved of the God of the Worlds, Abu Al- 

Qasim Muhammad

And upon 'A IT
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And may Allah's curse be upon all their enemies

God the Wise said in his Noble Book:

his brother, WasT, minister and successor in his nation

And the guardian of every male and female believer after him, 

'A1T bin AbT Talib, Amir Al Mu'minm

And on the eleven of his sons, the infallible, guiding Imams 

Especially the BaqTyat Allah (Remainder of Allah's) in the two 

lands

* IjxaL <111 c-VSIjI (jl

Unquestionably, [for] the allies of Allah there will be no fear 

concerning them, nor will they grieve. Those who believed and 

were fearing Allah. For them are good tidings in the worldly life 

and in the Hereafter. No change is there in the words of Allah. 

That is what is the great attainment.65

is through

Wilayah is a practical monotheism or acknowledging that He is 

the Lord and Master in the position of perfection, obedience and 

submission to His commands; to take God out of the world of 

concept and to observe His Light, Attributes and Names in the 

outside world and to place him in the nafs.

Every perfection that man achieves 

monotheism and submission to God's commands.



Everyone agrees on the existence of such a God, but what about 

the God whose knowledge, power, and wisdom arc effective; the 

One who is the knower of secrets and mysteries; the One who is 

aware of man's deeds, and who has not created man in vain, but 

created him based on reason.

The mere belief in the existence of God (that God is a concept 

that has nothing to do with the outside world) has also been 

acknowledged by all Arab polytheists.

s—)_>aL11 cilli <111 ^^31

Is there any doubt in Allah who created the heavens and the 

earth?67
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And if you asked them, "Who created the heavens and earth?” 

they would surely say, "Allah".66

To achieve personal goals, the evildoers and arrogant 

people of the society kept people away from this God and forced 

them to worship idols.

Wilayah means knowing God as the creator of the 

heavens and the earth, and considering Him as the manifestation 

of names, attributes and even the smallest of the particular names 

(Asma1 JuzTyah). Man should place himself under the 

guardianship of such a Lord. What paves the way for man is 

practical monotheism, and as a result verbal and conceptual



In Surah Al-Shu’ara, the phrase is repeated several times that 

Prophets Noah, Lot, Saleh and Shoaib called on their nation to 

"Obey God and His Prophets!"

Worshiping God without obeying the Prophet is not 

considered religion. There is no Wilayah unless the worship of 

God is accompanied by obedience to the Prophet, without 

obedience to the Prophet, God is an imaginary deity and there is 

no imaginary God outside.

The God introduced by the Prophet prevents man from 

treachery, abuse, violation of rights and oppression of the soul. 

The Prophet makes man determined in the position of justice. He 

harmonizes all the levels of worship in man, and hence the 

obedience and worship of the God who is introduced by such a 

prophet is fruitful.

monotheism is useless. A person who reaches this level of 

guardianship (Wilayah,) has practical monotheism.

The verses of the Qur'an indicate that every prophet who 

came from God called people to monotheism and obedience to 

that prophet.

Ij*jLl

You must obey God, and you must obey the Prophet of God, and 

you must obey the Imam!69

So, fear Allah and obey me.68



Without obedience to the Uli al-Amr (those vested with 

authority) there is no obedience to God and the Prophet.

To attract the people, the oppressive caliphs presented 

themselves as the Uli al-Amr, and thus people had to obey them, 

but this obedience is contrary to the logic of the Qur'an!70

Uli al-Amr reach divine knowledge through monotheism 

and the logic of the Qur'an considers the Uli al-Amr to be those 

whose call is the call of God and the Prophet. Except for those 

who have attained the degree of infallibility and who have 

reached the level of caliphate and guardianship (WasT) by the 

Messenger of God, there is no one who has the authority to 

manage the spiritual, educational and legislative affairs of the 

people.71
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0 Prophet! These people who have apparently believed in you, 

in fact, they have not believed and will not believe, except when 

they consider you as a judge in the disputes and disagreements 

that occur between them (so that you may be their refuge to 

eliminate their hostility and solve their problems). They do not 

want to see in their hearts the tiredness and unhappiness of your 

ruling after you have ruled among them. The one you ruled 

against should be like the one you ruled for; If you make a
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God, who gives knowledge to someone, says: He has given the 

intuitive knowledge. Here, too, the reward that comes to us from 

God is different from other rewards.

They must submit to your commands to the highest 

degree, then they will become believers.

judgment against someone and he is upset in his heart and gets 

tired and bored, he docs not have faith.72
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If we command them to kill themselves, or to emigrate from 

their homeland, they will not listen to our words and our 

command, except for a few people, who are believers; while it 

would be particularly good for them if everyone listened to us. It 

would strengthen their steps in the path of monotheism, give 

them steadfastness, strengthen their hearts, and they would have 

"certainty” in the way of God.73
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And We would have guided them to a straight path.75
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And then We would have given them from Us a great reward.74
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That is the bounty from Allah, and sufficient is Allah as Knower.77

In the straight path, there is no distortion, deviation, and 

extremism. All personal, social, individual, worldly, 

otherworldly life, livelihood, resurrection, and in every way, 

their existence is based on Mizan, the path of truth and justice to 

the destination of perfection, and this means the straight path.

It is a bounty from God that provides for those who, in 

obedience to God and the Prophet, enjoy companionship with the 

prophets and ’Awliya'Allah (those vested with the authority of 

God). It is the result of the Wilayah or the result of obedience!

Wilayah is the basis of the Shia belief or the school of 

education. The Shiites say: All people should be under the 

tutelage of the Imam, listen to his commands and avoid what is 

forbidden by him. This leads man to salvation and bliss. It is of 

no use if someone says that I accept God, but I am not under the 

obedience of the Imam, because an artificial and imaginary God 
does not educate man.

jlc- Alli (aJul f*lj 1 jts J

Whoever obeys God and His Messenger will join them and 

become one with the prophets, the steadfast affirmers of truth, 

the martyrs and the rightcous.76



Anyone who says, ”1 accept God, the Prophet, and the 

Qur’an, but I do not follow the Imam, and I study and practice 

the verses of the Qur'an,” is misguided! The existence of a 

prophet is necessary to teach man how to interpret a verse of the 

Qur'an, to know the inclusive from the non-inclusive, the natiq 

(explicitly said) from the mantiiq (only implied) and the mujmal 

(summarized) from the mubm (clearly implied). The Qur'an is 

universal, and everyone interprets the Qur'an in their own way!78 

All the wrongdoers of the world including the caliphs of The 

Umayyad dynasty and Ban! Abbas, argued with the verses of the 

Qur'an for their oppressive rule.

Man must be trained by a wa/z(guardian). Wall is the one 

who knows God and the Prophet, knows the truth of the Qur'an, 

distinguishes the good from corruption, knows the people, knows 

the medicine of each person, and instructs man to be righteous. 

People do not go under the burden of the Wilayah, because it is 

difficult! The school of the Wilayah is the school of education 

and the people do not want to be educated, because education is 

accompanied with austerity.

The horse likes to break his restraint and throw himself

on the farm because he runs away from the order. Man, also 

considers God's path as an obstacle, but he will not reach 

perfection unless he walks the straight path and is educated. No 

child goes to school willingly. When the bell rings, all the 

students are happy! If the principal gets sick and the school 

closes, they will be happy and jump into the air. If they have to



No one became a master on his own

Amir Al-Mu’minTn trains and therefore the Shiites must work

i

No iron dagger turned into a sharp dagger

No confectioner became a master

stay in school for two extra hours, they will mourn. But there is 

no choice and for the child to be educated, he must go to school 

and be taught by a teacher.

jLS -ijG

Until he became an apprentice to a sugar worker.79

hard to cultivate their soul. This is always evident because the 

Shia is the school of construction [of the soul]. Man educates, 

disciplines, and refines himself, his family, his children, 

neighbors and even grocers, and goes to the last radius of his 

influence and power. For this kind of refinement, there are many 

obstacles in the path and wayfarer will always be in adversity. 

This is based on the narrations that a Shiite of AmTr Al- 

Mu’minin (peace be upon him) should always prepare himself 

for calamity.80

A very noble hadith is quoted by the late Shaykh Mufid 

in his book "’AmalT", the late Shaykh TusT in his book "’AmalT",
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Asbagh says: Harith HamadanT,81 a group of Shiites and I, met 

Amir Al-Mu’minTn and Harith was ill at that time. Harith had a 

cane in his hand and could hardly walk. He hit the cane firmly on 

the ground as he walked.
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Amir Al-Mu’minTn (peace be upon him) turned to Harith 

HamadanT and told him; Harith., How are you?

Harith HamadanT said: O AmTr Al-Mu’minTn! As you can see, 

the times have overwhelmed me and made me weak, 

incapacitated, and sick, but what has caused my inner anger, 

resentment, anxiety, and rage, which aggravates my illness the 

most, is that your companions and friends are arguing in the back 

of your house.

^Ulc. j I jl jl ^3! j j t,

the late IrbilT in his book " Kashf al-ghummah ”, Abu'l 

Qasim TabarT in his book "Bisharat al-Mustafa li ShT‘at al- 

Murtada" with a series of documents connected by Asbagh b. 

Nubata, one of the honorable companions of AmTr Al-Mu’minTn 

and one of the devotees of his school, that:
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The Imam said: O my Hamadam brother! I understand.
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Harith HamadanT said:" O Amir Al-Mu’minTn! Their quarrel is 

about you and the three people who were before you. It is about 

the Wilayah; Some of your companions go too far and 

exaggerate, and some arc more modest, and some are doubtful 

about you. They do not know whether to take a step forward or 

backward, so they stop!

The Imam said: "O Harith! Know that my best Shiites are the 

middle ones who are careful and do not violate justice and right 

in dialogue. Those who exaggerate should come in their ranks, 

and those who fall short and have doubts should bring 

themselves to their level.

^13 j

The Imam said," What is the point of their conversation and 

argument?"
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The Imam said: Very well, be!

From Harith's words, it can be understood that as a result of the 

works done by some of the former caliphs, and propaganda, 

publications, marketing, etc., Harith himself was also insecure in 

his beliefs.

Indeed, the religion of God is not recognized by individuals, but 

by the standards and signs of truth; So, know the truth, to know 

its people.

The Imam said: "It is enough!" O Harith, you are 

confused! God’s religion cannot be recognized by people, by the 

multitude of people, by their personality, by their reputation, and 

by their arrogance; God's religion is known by truth. Know the 

truth, and you will know its people.

LSI 23 _ ii>aS Jias

Harith says: May my mother and father be sacrificed for you, O 

AmTr AI-Mu’minTn! "My wish is for you to speak to us for a 

while and remove this impurity that has taken over our hearts 

and to make us sec and have certainty in heart!"

<333 ^3 luk> j (je- J
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0 Harith! Indeed, the truth is the best of speech, and whoever 

raises his voice to the truth is a Mujahid in the way of God.

aJ (jl£ a_j jla u—S^xkl 3^-1^ j

Now I'm telling you the truth, listen carefully and then go to the 

companions who have strong understanding, scientific character 

and virtue and tell them this!

Dr. Taha Husayn MisrT quotes this sentence from Amir 
Al-Mu’minTn in the book " 'AH and His Sons” and asserts that 
after the word of God and the Messenger of God, you will not 

find a word stronger and higher than this!82
AmTr Al-Mu’minTn implies that others took over the 

caliphate with excessive noise and filled the mosques with 

people and marched loudly, but their very loud and impressive 

voices should not deceive you. The religion of God is not known 

for the greatness of the deeds and their significance. The religion 

of God is not known by the appearance of individuals. It is 

known by the verse of the truth! Before a person understands the 

truth, he cannot know the people of truth. First, you must 

understand the truth in order to understand who the flag-bearers 

of truth are.
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I have been given an understanding of the Book, fasl al-khitab 

(that is, what distinguishes between right and wrong), the science 

of the centuries and the causes.
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O Harith, know that I am a servant of God and the brother of the 

Prophet of God, and the first one who acknowledges the Prophet. 
I confirmed the prophecy of the Prophet in the first moment, 

when Adam was between his soul and his body. After all, I am 
the first to acknowledge the Prophet in your nation, indeed, in 

the realm of abstraction, when Adam was between soul and 

body, I acknowledged him; and in the world of creation, I was 

the first to acknowledge the Prophet.

So, we are the first and we arc the last, and we are the 

chosen ones of the Prophet (i.c., Mustafa means the one who is 

chosen). The pure extract of the Prophet is our existence.

I am the disciple of the Prophet, the pure chosen by my 

Prophet, the Wasi, and the wall of the Prophet (The wall of the 

Prophet means the one who was given authority by the Prophet 

over the whole nation until the Day of Judgment.) And I am the 

owner of the whisper of the Prophet (the Prophet forbade 

whispering, unless 1 was whispering with the Prophet) and I am 

the owner of the secret of the Prophet.
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And the science of the centuries.

power.

And the science of causes.

The science of the centuries means how the peoples and 

dynasties of the past lived and passed away; how they interacted 

with each other, and what their condition was, is also in my

That is, every speech in the world, I understand which is right 

and which is wrong. I can distinguish between right and wrong 

in any religion, any science and any characteristic.

I understand the Qur'an; I understand the book of the creation.

They asked Amir Al-Mu’minTn (peace be upon him): "Will 

Gabriel reveal to you?! Amir Al-Mu’minTn said: "No, by God, 

except that God Almighty has given us the understanding of the 
Book.83
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worlds to reach this world. This has been given to me by God.

And I was supported, taken, and succeeded on the Night of 

Decree.

I know the science of predestination. I know the causes of 

events. I know the will of God until it descends in each of the

AmTr Al-Mu’minTn (peace be upon him) was asked: "Do you 

have any divine revelation from the Messenger of God, peace be 

upon him and his family, other than the Qur’an?"

The Imam said: "No, I swear by the One who split the 

seed and created the soul; unless God provides for His servant to 

understand His Book.

Besides, God wanted to have mercy on me, and He has helped 

me by Laylat al-Qadr.84
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God Almighty has entrusted me [secrets and contents] as a 
guardian; one of the secrets He has given me is that He has given 

me a thousand keys of secrets; the keys that unlock each of the 

unseen worlds and mysteries. With every key a thousand doors 

open, and every door leads man to a thousand covenants of the 

Lord.



This secret is now in trust of Imam al-Zaman.
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After all, all the destinies that enter the world are in my heart and 
in my soul. Laylat al-Qadr is present in me. Laylat al-Qadr and 

all the destinies that the angels bring down arc sent down to the 
nations and their souls by the permission of their Lord, is in my 

existence and soul.85

Harith, you are my friend! 1 give you good news so you know 

me at the time of death, next to the path on the Day of 

Resurrection, next to the Kuthar pool and at the time of 

Muqasimah (division).

Jgj.lc. j (j-=> aUI 

These things that I have said and the grace that God has 

bestowed on me through Laylat-Qadr, are flowing in my 

existence and will remain for those who protect the trust of God 

from my descendants (meaning the Infalliblcs) until the time 

when the sky and the earth see the brightness and darkness, until 

God Almighty becomes the heir of the earth and its people; until 

the Day of Resurrection, this secret will remain.

j Ale j Jal^L*dl



Then AmTr Al-Mu’minTn (peace be upon him) took Harith by the 

hand and said: O Harith! One day, I complained to the 

Messenger of God (peace and blessings of God be upon him) 

about the persecution of the Quraysh and the hypocrites of this 

nation and the jealousy they inflicted on me. The Messenger of 

God took my hand and placed it in his hand, just as I put your 

hand in mine and said: When the Day of Resurrection comes, I 

hold firmly to the divine rope and the infallibility of the 

Almighty the Lord of the Throne, and you, O ’All, will lay hold 

of me, and your descendants and children will lay hold of you, 

and your Shiites will lay hold of you. Tell me, how will God deal
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"What is Muqasimahl" Said Harith. The Imam said: It is to 
divide the fire of Hell into two divisions; I will tell: O fire, leave 

this man of our patrons and followers; and take this man from 

our enemies!
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When Harith heard these words from Amir Al-Mu’mimn, left 

the Majlis intoxicated, while he was dragging his ('Aba) clothes

Jamil bin Salih said: Abu Hashim al-Sayyid al-Himyarl - may 

God have mercy on him - sang to me in what was included in 

this news:

with his prophet and guardian? O Harith! Take what I said and 

keep it in your heart. What I told you was a small amount of the 
many things [ I have hidden in my heart]. Then the Imam said 
three times: You arc one and united with whoever you love, and 

for you are all the deeds that you have acquired.

Harith stood up and said, "After that, it does not matter if I face 

death or death faces me."
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He will see me with his own eyes, and I will know 

him by all his attributes, names, signs, and deeds.

And you, Harith HamadanT! You will sec and 

know me by the bridge of hell, and therefore you should 

not be afraid of slipping and falling off the bridge amid 

hell.

At that time, when you are extremely thirsty, I 

will give you from the pleasant cold waters; water that is 

so sweet that you think it is honey.
When you are stopped in the position of 

accountability, I say to the fire: Leave him and do not 

approach this man!

Leave him and do not go around his area at all and 

do not get close to him! Because his hand is tied to a

on the ground and said to himself: After hearing these words, I 
am no longer afraid of death coming to me or I go to it.
Jamil Ibn Salih, who is one of the narrators of this hadith, says: 

Sayyid Ismail Himyari, the famous Shiite poet, has brought the 

following poem to the subject of this hadith’.

'All ibn AbT Talib's speech to Harith ibn 

HamadanT is very glorious, because it contains great 

wonders and topics.

O Harith HamadanT! Whoever dies will see me, 

whether he is a believer or a hypocrite; he will meet me 

face to face.
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strong string that is tied to the string of the Prophet’s 

guardianship!

‘AIT b. 'Isa al-lrbilT, who is one of the great Shiite scholars, says 

in Kashf al-ghummah fi ma'rifat al-a’imma: The late Sayyid 
Ismail al-Himyari, at the beginning of his religion, was among 

Kasaniyya and believed in the Imamate of Muhammad ibn 

Hanafiyyah and believed in his return. He later 

became Twelver Shi'a through the guidance of Imam al-Sadiq 

(peace be upon him) and stayed Shi'a until the end of his life.
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Fifth Assembly: The best deed in the sight of God. 
Expressing the truth of human deficiency

Among the wills of the Holy Prophet (peace and blessings of 

Allah be upon him) to Abu Dharr al-Ghifariarc:

I seek refuge in Allah from the accursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah's curse be upon all their enemies
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Abu Dharr, in the service of the Messenger of God, peace and 

blessings of God be upon him, asked: O Messenger of God, 

which of the deeds of man is better in the sight of God? The 

Prophet said: Belief in God and jihad in the way of God, are the 

best of all deeds.86

"Why is it better? What does “believing in God” mean? 

and jihad in the way of God? Why faith in God and jihad in the 

way of God are the best deeds?
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himself who are subject to destruction and corruption? Or to that 

holy essence which is his guardian and is awake in every 

moment? The one who is the guardian and lawyer of all aspects 

of human affairs; The one who is HakTm and wise.

Man sleeps but God is Awake. Man is helpless but He is 

Able! We can have truly little control over our existence. We can 

only talk, eat, and move, but are we fully aware of ourselves and

Man in the world believes in everything he relies on. 
That is, the human heart is attached to everything that belongs to 
it and sets its purpose and goal in it. This attachment and 

believing is called faith. On the other hand, we know that God 

exists and remains, and that all other beings arc dependent on 

God and mortal.
What does it mean that God exists? That is, His Holy 

Essence is a being of no form and events do not affect him. He is 

the All-Observing and Controlling who stands by itself (Qa'im bi 

al-Dhat). Knowledge, life and power arc His Very Essence, and 

that essence is eternal. Annihilation has no place in His Essence 

because annihilation is for things that are subject to change. His 

Essence has neither been created nor changed. Every creature 

dependent on him, and their existence depends on His Essence, 

and thus they are bound by restrictions. Material beings have 

existed for some time and have disappeared or will disappear at 

some point.

So, man as a being possessed of intellect and wisdom, to 

what or to whom should he be attached? To creatures like
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the actions that come our way? without our attention, without 
our consciousness and without our will, all these organizations of 

our body work like those exact clocks that show up to one 
thousandth or eleven thousandth of a second. They act even more 

precisely. The heart, lungs, stomach, kidneys, bladder and all the 

cells of the body work precisely. Each has a duty and docs not 

violate its duty. We sleep until morning, but our body device is 

working, and it does not make any mistakes. They work 

according to the way that God Almighty has given them and God 

Himself is in control of everything. He himself is awake and all 

working.

Who is running it? We arc asleep, ignorant, and helpless. We are 

so ignorant that if we learn two words, we will be ashamed to 

call them "science". Many great philosophers and scholars, after 

a lifetime of hard work, study, struggle, and effort, have 

confessed to their lack of knowledge. There are so many of these 

great men that their last words were: Our ultimate knowledge 

was that we could not comprehend the greatness of God. It is so 

great and so vast that we cannot enter that realm and we have 

just realized that we do not understand!87

One of the scholars says: As a young man, I worked 

extremely hard and studied philosophical books. I thought that I 

understood well, and I continued to study. Now that I am old and 

have gained hundreds of times more knowledge, I know that I do 

not understand anything.



Whatever is in the heavens and whatever is on the earth is

He realized that in relation to the universe and the mysteries of 

the universe, his knowledge is zero compared to infinity.
What can we say if we consider our material existence and want 

to compare it to the earth? Our existence is like a dot on an 

orange or even less than a dot. Can we compare our existence 

with the galaxy?! Have we ever considered how small we are?!

Our living and thinking are based on imagination. We 

have unreal thoughts in our minds, and we are attached to them; 

so, we live in the imaginary world, not in reality! He who thinks 

and enters through the path, realizes for the rest of his life that he 

knows nothing. That is, this world has so many secrets and 

mysteries, that our knowledge is zero in comparison to infinity!

Since the world we live in is all alive, so every cell in 

our body is alive and performs a specific function. Every cell has 

a specific consciousness, understanding, life, death, and path. 

They recognize the enemy and the friend, and just as we defend 

our character and our existence, they also defend their existence. 

That is, whoever wants to harm them, they defend. As much as 

man is interested in his own existence, so arc animals and trees.

Every cell that man thinks is solid is not solid, but that 

cell is alive.

exalting Allah.88



1

In all these beings that God has created, before Adam 

until after the resurrection, you will not find two beings who 

have a similar existence:

Whatever is in the heavens and whatever is on the earth exalts

Allah.89

They arc alive and defend themselves. They have intelligence 

and love flows in their bodies. They have direction and move.

Every particle of mountains and solid ground, ice, snow, 

hail, possesses consciousness and life. The air we breathe, and 

every invisible particle has consciousness and life. Therefore, the 

whole universe has life, and the life of each being is different 

from another. Just as human life is different from animal life, 

and animal life is different from tree life, and tree life is different 

from solid life, the life of each human being is different from one 

another. In each human being, the life of each cell is different 

from the other cell. Even cells have a special life and path that 

arc distinct from each other.90

That is, God is one and the manifestation of God is one.91

All beings have knowledge, and each of us has a special 

knowledge about ourselves that is different from the knowledge 

of our friend towards us. Our perception is different from 

animals, and each animal possesses a specific kind of perception



based on the necessity of its creation. The Perception, knowledge 

and awareness of a leopard is different from a fox or a fox from a 

jackal. The consciousness of animals is different from that of 

trees, and each tree is different from another. Even the leaves of 

a tree are different from each other. The trunk of the tree cannot

bear fruit, but the stem can. Can we expect our fingertips to 

produce oranges?! No! But the tree expects this from its branch.

A small seed grows under the soil after a while and, for 

example, grows good melons. Are we capable of even studying a 

melon seed? The thinkers of the world are unable to fully 

describe the process of seed growth and therefore must admit 

their lack of understanding; God, our intellect does not reach the 

horizon of understanding the process of life and the intelligence 

and validity of even a single seed.

An apple or orange seed has the power of gravity, the 

force of repulsion, the power of the rest, and the power of 

digestion. It has an origin and an end. It has a birth and a 

reproduction cycle. There is marriage in all creatures, even in 

inanimate objects and plants. If it were not so, no creature would 

reproduce.

The seed starts its germination in the soil and becomes a 

seedling. Each part of the seedling and each of its cells moves 

discretely to get exposed to the sun.

Does a seed really have such wisdom and power?! Does 

the embryo in the mother’s womb have the power to hold itself in
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an

Does a tree trunk that turns green in early spring do this 

on its own? No! We are ignorant in sleep, and He is aware, we 

are helpless, and He is able. We are powerless and He is free, 

and we arc dead, and He is alive. We are nothing and He is 

everything. He dominates not only us but every creature. God is 

in the galaxies, on the earth, seven underground layers, in the 

east, in the west of the universe, in space and everywhere else.93

that chamber, absorb vital substances, and become a clinging 

clot('tf/agaA), and then a lump of fiesh^muadghah)?92

How does the sperm cover the flesh on its bone and then 

makes its eyes, eyebrows, larynx, and nails? How docs sperm 

give life to itself and then leave the mother's womb? Does sperm 

can do these things?! Never! If a baby is not breastfed, it will 

surely die. He cannot even wave his hand to keep the fly away.

Can this child, who may later become 

ophthalmologist, create an eye! Can he create an eye cell? When 

he was in his mother's womb, he could not make his own eyes, 

now that he is a grown up, can he?

So, who is capable?! Who beats our hearts so 

accurately?! Who delivers blood to all organs and keeps the 

brain alive? All the organs of the body perform their functions 

precisely. In winter, the leaves of the tree fall, but the tree docs 

not die, but only loaded for the spring. In the snow and cold, one 

secs tree trunks that arc leafless but later turn green and come to 

life.



Times do not keep company with Him, and implements do not 

help Him. His Being precedes times. His Existence precedes 

non-existence, and His eternity precedes beginning. By His 

creating the senses it is known that He has no senses. By the
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How can God be everywhere? God has no form, because 

for someone who has form, there is space and time. He has no 
form, and all forms arc dependent on Him.

He has given a special understanding to every being 

according to the existential organization of that being. We cannot 

transgress our own knowledge, and everyone is bound to his own 

knowledge.

Every animal has its own consciousness. For example, if 

a lion tries until the Day of Resurrection, it will not be able to 

know the thoughts, imagination, feelings, and instincts of a 

leopard, because it will not have access to the awareness of a 

leopard.

The God who created the leopard and the lion, gave each 

of them understanding, so He is mush'ir al-masha'ir. It means 

that every perception that exists in every possessor of perception 

is in God, and in fact God is the creator of perception and 

knowledge.



power of gravity and repulsion, but later it turned into stone. It 

was created through the freezing of magma or lava and its 

formation is based on the same rules.

The device of the universe works constantly and if it is 

turned off even for a moment, the world will be destroyed. Also, 

all the particles of marble have been awake and alert since ten 

thousand years ago and are moving towards perfection. They do 

not sleep even for a moment, and if the intelligence and sense 

that God has placed in them is lost for a moment, they become 

nonentity.

The soil is constantly moving and changing its shape. 

Soil becomes jewels or coal. If the soil is motionless, meaning it 

does not move in its essence, even after ten million years, it 

should not tum into a stone or a jewel. So why does the soil 

become a jewel?! Because the movement of the soil is not visible

contraries in various matters, it is known that He has no contrary, 

and by the similarity between things it is known that there is 
nothing like Him. He has made light the contrary of darkness, 

brightness that of gloom, dryness that of moisture and heat that 
of cold.94

God bestows wisdom and knowledge to all people, so 
He is the creator of awareness and the treasure of knowledge.

The same general law applies to any creature you study. 

Was this marble pillar of the mosque originally marble? This 

marble was soil or mud at the bottom of the sea and had the



towards its destination. Do we feel or see its movement? We do

So now that we cannot access these sciences of the

world and even if we spend

not see or understand many things. What do we hear compared 

to the sounds that exist in the universe?!

wood?! Will this moving wood rot in a thousand years or not? 

The process of decay does not happen in an instant but takes 

thousands of years. Divide those thousand years into a thousand 

parts, then in each year one degree goes to decay. In each year, 

this decay is divided into three hundred and fifty-four days - the 

lunar year - so it rots every day. Divide each day into twenty- 

four hours; it rots every hour. It docs not rot in pieces every 

hour, but it is gradually rotting. So, you divide each hour into 

sixty minutes, each minute into sixty seconds, each second into a 

third, and into a fourth and a fifth, into degrees that are fifteen 

thousandths of a second, and go forward until you can no longer 

think. If you go forward, it will not be divisible. Even with 

mathematical calculations you cannot measure those small 

fractions. This wood is alive in those times and has a movement

If I were to explain to you how little our eyes can see, 

your mind might not believe it! Our eyes sec nothing compared 

to the things that can be seen. What can be seen in this universe? 

Every cell and every particle of this wooden lectem in front of 

me has movement in its essence. Do we see the movement of

to our eyes and our eyes do not 
cannot be seen.

our life studying a cell, we cannot

see many things, not that they
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Belief in God means that the human heart is connected

IjLolc. I

to God. Our thoughts have been watching us or similar people, 

distracting us from the truth on which our existence depends, and 

we know that if we study for the rest of our lives, we will be 

thirstier for more knowledge. It is impossible for a scientist to 

say, "I am tired of my studies.” The more a person reads, the 

thirstier he becomes, because the more he reads, the more he 

realizes his ignorance. Like a fish lost in the middle of the sea, 

although he seeks science but does not get anywhere.

find complete information about its details, so it is better to say 

that God, we admit that our existence depends on you; God, you 

remove thousands of diseases, deaths, weaknesses from us and 

give us health.

How many thousands of eye diseases are counted by 

doctors only for the eyes?! What is the number of diseases that 

the whole body has? God, you have removed all worries and 

given us a limited life until we realize that you are qaim bi ai­

dhat (one who stands by His Essence), awake and just, and that 

our existence depends on you.

Believing in God will solve everything because every 

entity emanates from one source. We should not look for 

different streams because we will not reach the end. But if we go 

to the source where it produces these many streams, we will 

discover the truth.



O you who have believed, believe in Allah.95

The Prophet said: O you who believe, do not be content with 

these beliefs of yours, go and believe in God!

There is a verse in Surah Hadid that:

O you who believe, believe in God and His Messenger.97

"Believe in God, O you who believe!" what does it mean? That 

is, one who believes must believe twice. Faith has degrees. O 

you who believe, do not be so satisfied with faith. Go seek a lot 

of faith and connect with God. If you research a cell for the rest 

of your life, you will not know the truth of that cell. It turns out 

that you were not created to understand many things. Go 

immerse yourself in God! Believe in God! Immerse yourself in 

His Essence! His knowledge is knowledge-creating, and his life 

is life-creating. He is the origin, and He is the center. If you go 

there and immerse in His Essence, all the problems of the world 

will be solved for you. No equation will be unknown to you!

O you who have believed, fear Allah and believe in His 

Messenger; He will [then] give you a double portion of His 

mercy and make for you a light by which you will walk.96



Why?

Then God, the Most High, gives you more of His mercy, and a 

light with which you can move. A person who does not believe 

in God has no light; that is, he is blind.

There are people in the world who are blind. They live, 

but their life is not the life of the sighted. People who do not 

believe in God arc blind, their hearts are blind, and they do not 

understand. They are just like the blind whose world is closed to 

all visions. People who do not believe in God as they should, are 

in the same category, but their degree of blindness and vision is 

different. The more faith in God, the more light for mankind, and 

the less faith, the less light.

Believe in God so that God will give you a light with 

which you can walk. Walking is not just walking on earth, but 

walking in the realm of the kingdom, in the names of the soul, in 

deeds that lead to salvation and in other worlds. If you believe in 

God, you can find that light and go through those steps, 

otherwise you remain in your dwelling forever. Besides if you 

believe in God, you will get to know the landlord. Once you get 

to know the landlord, all the rooms, cellars, swimming pools, 

treasury keys, jewelry and house fruits arc at your disposal.

If you are not familiar with the landlord and you want to 

enter his house, they will stop you from entering. They say, are



Man should strive in the way of God, that is, open the 

way to God for himself. On the way, a big rock may block the 

way, or he may encounter a predatory animal. Just as in daily life

Man is not human until he believes in God, otherwise the world 

is hell for him. Although he lives in the world and thinks that he 

is going towards prosperity, he is constantly faced with misery 

and distress. This hell will be a molten hell for man, and it will 

be an immediate hell [in] this earth! When a person believes in 

God, he is relieved.

Abu Dhan* asks: “O Messenger of God! "Which deed is 

more beloved to God?" He says: "Faith in God". By saying this 

sentence, the Prophet concluded his argument. What else? jihad 

for the sake of God.

one must believe in God! Man is not relieved of worries, 

anxieties, and uncertainties until he believes in God.

you coming to inspect the house?!Are you an inspector?! Arc 
you a spy?!

The Qur'an also says, "O you who believe, do not enter the house 

except from the door of the house."98 If you arc friends with the 

landlord, you become the landlord and the confidant of the 

house, and there is nothing hidden from you anymore and you 

can go wherever you want.



more we

there may be obstacles or conditions such as extreme heat or 

freezing weather that prevent you from moving, there arc many 

absolute and integrated shirks in the soul that block the way of 

man to God.

In Jihad Asghar or lesser Jihad, a person either kills or is 

killed in an apparent struggle on the battlefield, and everything 

ends. But in the greater Jihad (jihad Akbar), you face death at 

every moment of your struggle, in every moment of self­

struggle, you face a death. They give you a rock hammer to 

crush tons of rock. If a person knows that the power in his hand 

is not his, he hits the stone with a stone hammer and slowly 

breaks it into pieces.
That stone is fragmented and there are other stones that 

need to be removed. Other rocks, other predators, cold and heat 

are destroyed in the name of God, the Merciful, the 

Compassionate. On the way you find that they are all removed 

from your path, when at first you did not even imagine facing 

them.

Jihad means doing something to remove obstacles. The 

Prophet said: We left the lesser jihad, but the greater jihad 

remained on us!” They said: "O Messenger of God! What was 

important than this jihad that we did? We faced 

extreme violence, aggression, destruction, mortality, suffering 

and casualties. Hadrat said: Jihad with the nafs, purification of 

self, or jihad against one's own person to control sinful 

inclinations."



faster?

Now that this is not the case, why don't we confess?! Let us 

say: God, you do these things.

Did we make our own limbs in the womb? Did we make eyes for 

ourselves?! How about an car?! Did we make our hearts beat

This confession removes obstacles. By the power of God, all 

obstacles are removed because God is able.

If a person relies on his own strength, he is miserable and cannot 

take a step forward, but if he confesses and says:

And it is Allah who is [the only] deity in the heaven, and on the 

earth [the only] deity. 101

will. In Your hand is [all] good. Indeed, You are over all things 

competent. You cause the night to enter the day, and You cause 

the day to enter the night; and You bring the living out of the 

dead, and You bring the dead out of the living. And You give 

provision to whom You will without account." 100
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Say, "O Allah, Owner of Sovereignty, You give sovereignty to 

whom You will and You take sovereignty away from whom You 

will. You honor whom You will and You humble whom You
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There is God in the seven layers of the earth and the creatures of 

those layers are dependent on God. God is closer to those beings 

than they are to themselves.

God's creation is based on a principled plan. We say, 

God, why did you create this leopard?! The leopard says: God, 

why did you create this man?! We say: God, this leopard is our 

enemy! The leopard says: God, this man is my enemy! We say: 

God, why did you create this snake?! The snake says: God, why 

did you create this man?! The snake says I am a poor animal that 

crawls in the hole, but this man comes after me, destroys the hole 

and cuts me to pieces; can anyone be found more criminal than 

this man?! If we ask God, He will solve the problem.

While digging the ground, the Prophet Moses hit a piece 

of stone. He split the stone and saw a worm living in the middle 

of it. He said, God, why did you create this cream? "What is the 

wisdom of creating that creature here?" He was immediately 

addressed: O Moses! This worm asks me seventy times a day, 

why did you create Moses??102

God willing, if you recite the Sha’banTyah prayer, its 

meanings will be revealed to you, and you will understand the 

greatness and wisdom of God.

'Jj



Jihad in the way of God means man’s effort to open the way to 

the truth and leave the ego behind. A person who enters the 

battlefield at the command of the Imam and the Prophet and does 

not consider his worldly possessions, has fought in the way of 

God and is in the way of God.

May God give us light to move with. The light that enters the 

heart and breaks the veil of matter and the veil of light. The light 

that goes to the source of greatness. The race is here!

din

The last of it is musk. So for this let the competitors compete.104
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O my God, (please do) connect me with the most brilliant Light 

of Your Dignity so that I will recognize You, and I will leave 

everybody else, and that I will be fearful of and careful with 

You, O Lord of Majesty and Honor!103

O my God, (please) grant me absolute devotion to You, and 

illuminate the sights of our hearts with the light of observing of 

You, so that the sights of the hearts will penetrate the Screens of 

Light and arrive at the Core of Magnificence.
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So, faith in God and jihad in the way of God means 

dedication to God and striving to open the way to God, and this 

is the best deed!

May God exalt us to the status of faith. The faith that has been 

described has emanated from my own knowledge, and man must 

seek forgiveness for introducing God with his own knowledge.

It is said that a poet in ancient times chanted a poem for 

the king and he was rewarded. Another poet began to recite 

poetry, but no one praised him except a fool. The poet began to 

moan and said:
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Not to be praised by the king and the army 

Did not ruin the day of rejoicing
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My body is a veil to see my beloved's face

Blessed is the moment when I unveil this face

I, who am a unique singer, do not deserve such a cage

I go to flower garden of paradise, where I am the bird of that 

grass.105
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O Allah, increase our faith in yourself day by day, 

remove the obstacles and unite us with righteous people.

O Allah, by the right of the Prophet, the saints of the Prophet, the 

lovers of the Prophet, the lovers of God, the believers in God, the 

right of the one who has manifested the love of God in his heart, 

by the position of prophets, truthful, martyrs and righteous, make 

our statements come true.

God, do not send me to heaven through my door

That your alley is more than enough for us from all places and 

times.107

These definitions of God are like the poetry of that poet who is 

not encouraged. Therefore, we must constantly say 

Subhan Allah, Glorified is God. God, we arc praising you, but 

your glory is higher than our praise! We have no choice but to 

praise you. God, you are the center of power, knowledge, life, 

and everything, and we acknowledge that this praise is worthy of 

us, not worthy of your high supreme authority. So, God, take our 

hands and give us insight with your eyes.

The praise that was said by this ignoramus 

turned the day of rejoicing into night.106
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Muhammad and theAllah, send Your blessings 

family of Muhammad.
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There is a philosophy in the Quran, just as every religion and 

school has a philosophy. Philosophy means the axis of reflection 

and the axis of understanding on which all the rules of that 

religion are based.

The axis of the Qur’an is monotheism, and it calls for the 

preservation of society and its unity. Qur'an shows all the way 

that led man to God and monotheism. It also shows the obstacles

I seek refuge in Allah from the accursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah's curse be upon all their enemies

in this pathway. There are more than twenty verses in the Holy 

Quran that inform the believers not to make friends with Jews, 

Christians, and enemies of God; do not befriend them, do not 

mingle with them and do not take them as your guardians!

Sixth Assembly: The focus of Islam and the Qur'an on 
monotheism
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Why?

For they will not spare you [any] ruin.

Their path and destination are not the same as yours. They seem 

to mingle with you, but they do not refrain from any harm or 

corruption in you. Because their purpose is not your happiness 

but is the life of the world and matter. To achieve their goal, they 

will not spare you any harm or corruption. This is the logic of the 

Qur'an.

O you who have believed, do not take the disbelievers as allies 

instead of the believers. Do you wish to give Allah against 
yourselves a clear case?108
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O you who have believed, do not take as intimates those other 

than yourselves, for they will not spare you [any] ruin. They 

wish you would have hardship. Hatred has already appeared 

from their mouths, and what their breasts conceal is greater. We 

have certainly made clear to you the signs if you will use reason.109



In the Holy Quran, God has not provided a way for the 

infidels to overcome the believers.110 That is, He has not paved 
the way for the infidels, even in general, to have influence and 

domination over the Muslims. The believer cannot see the day 

when the disbeliever will dominate him. Being under the rule of 

infidelity is not compatible with the logic of Islam.

Do you know how hard Amir Al-Mu'minTn fought to get 

[Muslims] out of the rule of infidelity?! Because the disbelief 

government considered Muslims under its rule and did not allow 

Muslims to freely choose their religion and prophet. But this 

method is not at all compatible with the spirit of Islam. In the 

rule of disbelief, any degree or rank of Islam is not true. For 

example, if you live in Paris, because your soul is under their 

control and rule, the prayer you say is of no use. Therefore, 

emigration from the land of disbelief to the land of Islam is 

obligatory.

It is forbidden {haram) to live abroad, and becoming 

citizen is strictly forbidden. Whoever is under the law and 

guardianship of disbelief, must migrate to the land of Islam (Dar 

al-Islam).

A clear verse from the Qur’an says: It is obligatory to 

emigrate from the land of infidelity {Dar al-Kufr) to Dar al­

lslam'. Even those who are in Dar al-Kufr, if the government 

changes to Islamic state, they will not be able to take over the 

government unless they return to Dar al-Islam.111



It is taken from the verses of the Qur'an and the news 

that when a person is under the rule of Islam and strives for the 

rule of Islam, he has the reward of a martyr. However, if he were 

neutral and it made no difference to him, praying would be of no 

use to him. How can a Muslim be indifferent?! The life of Islam 

is for the government of Islam; then how can a person be 

indifferent?! How does an indifferent issue make sense at all?!

Indifference is wrong because in a dilemma one situation 

is right and another is wrong. It is wrong to say that the truth is 

neither this nor that, otherwise this would indicate ignorance and 

lack of Islamic teaching.

Islamic education and training say that if you are 

financially stable and a Muslim on the other side of the world 

needs help, is oppressed, and cries out to save me and you don't 

help him, God will take you to hell fire.112

In many books such as Kaff, Man la Yahdur, Al- 

Mahasin al-Barql and Saduq books, this subject has been 

mentioned a great deal. Basically, our religion is based on this 

issue, not on prudence, but still there arc those who, as a 

precaution, say, "We do not fight because our hands will stain 

with blood," but during ablutions they ask how to wash hands or 

what is the method of tayammum and Jabirah'1,3

Accordingly, if we are under the rule of disbelief, our 

prayers, fasting, almsgiving, Hajj, marriage, trade and all 

religious deeds will be under that influence of disbelief and are 
worthless.



SafTah, the daughter of Abdul-Muttalib, who is the 

daughter of the Prophet's aunt, saw a Jew walking around the fort

The Prophet shouts to come and you say I cannot, so sit 
at home and do not use your intellect. God gave man reason, and 

should this reason be violated? God has placed salvation under 

the sword:

Heaven is under the shadow of swords, so whenever we pick up 

a sword, we belong to heaven. It is not beneficial for someone to 

always be fanatical and always look for Shari'ah issues and to 

doubt between three and four Rak'ahs and not pay attention to 

other aspects.

Hassan Ibn Thabit, one of the famous poets of the time 

of the Messenger of God, recited great poems and the Prophet 

prayed , " God willing, the Holy Spirit will always approve of 

you as long as you help us in your words".”5 He lived to the age 

of ninety-four and had a characteristic of excessive fear.116 In the 

trench warfare, the Messenger of God and the Muslims were 

digging the trench, but he did not help because of fear, even 

though the war had not yet begun. He did not stay in Medina for 

fear that some enemies would come and plunder everything, thus 

he stayed with a group of Muslim women and children in a 

fortress outside Medina.

eUJ)

Paradise is under the shadow of the sword.”4



It is natural to be humiliated

Sa’d ibn Waqqas, a brave man of the time, was the first and 

leader archer of the army of the Messenger of God. the Sunnis

where the women and children were hiding, and told Hassan: 

The relationship between the Prophet and the Ban! Qurayzah is 

very strained. The Jews of Ban! Qurayzah are our enemy and 

now the Prophet himself has gone to defend the Muslims. I am 

not sure if this Jew is an informant reporting our whereabouts. 

Get up and go kill this Jew!

Hassan looked at Safiah and said: May God have mercy 

on your father, O daughter of Abdul-Mutallib; I am not a man of

J 15^' J J*

courage.

Safiah lied her head and veil securely, went down with a 

knife in her hand and killed that Jew. She then told Hassan to 

bring the sword and clothes of that Jew because she herself did 

not want to touch his body.

Hassan said: May God have mercy on your father, 

daughter of Abdul-Mutallib; I do not need his sword or clothes.117

As a result of Hassan's thinking and action, the enemy 

conquered the fort and beheaded Hassan and his family.

l! ^tt.uk vol

any nation accustomed to comfort and luxury.118

tt.uk
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’AIT.120

Sa'd used to say that I am a commander, and I should 

remain a commander, not a subordinate. He thought that if he 

did not pledge allegiance to Ali and Mu'awiyah, he could live 

comfortably for the rest of his life, but he suffered the worst 

trials. He will be asked why he did not swear allegiance when he 

knew that 'AIT was right and had heard many narrations about 

Hadrat 'AIT.

Mu'awiyah was an evil man, one of the thinkers of the 

power of illusion and the real helper of the devil in the world. 

After killing AmTr Al-Mu’minTn, Mu'awiyah said to Sa'd: Why 

don’t you slander ’AIT?! Why do not you use offensive words 

against AIT? I ordered All to be insulted all over the world. Why 

don't you insult AIT?

Sa'd could not swear allegiance because he could not 

bear to be less than 'AIT.121 Sa'd ibn Waqqas, Talhah, Zubayr, 

‘Abd al-Rahman ibn Awf, Umar and Abu bakr did not pledge 

allegiance because they were not aware of the virtues of 

morality, degrees and guardianship of'AIT and they said: We arc 

the ciders of this land; why should we go under the burden of 

'AIT?

consider him one of the al- 'ashara al-mubashsharun—the ten to 

whom Paradise was promised.
After the death of "Uthman, Muhajir and Ansar pledged 

allegiance to AmTr Al-Mu’minTn, but Sa'd was one of the 

violators because he considered himself on the same level as
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Tomorrow I will give the flag to someone who loves God and 

His Messenger, and God and His Messenger love him. He

Sa'd who had refused allegiance to the AmTr Al- 

Mu’minTn, was forced to observe politeness in the presence of 

Mu’awiyah, the tyrant of the times. He said: O Mu'awiyah! I 

know three virtues of’AU, which I swear to God, if I had one of 

those virtues, I would prefer them to all the places that the sun 

shines on. Mu'awiyah said, "What arc those three virtues?" He 

said: First, the Prophet married his daughter, Fatimah, who was 

his best daughter and his sirr (mystery, secret, hcart-secret, or 

the innermost part of the heart. In Islamic mysticism, the locus 

for spiritual revelation and witnessing the divine presence) to 

'AIT ibn AbT Talib, and from them were born children such as 

Hasan and Husayn. This is a virtue for AIT, and AIT became a 

member of the Ahl al-Bayt of the Messenger of God through this 

marriage, and the verses of the Qur'an that have been included 

about the Ahl al-Bayt, included A1T as well.

Second: In the battle of Khaybar, the Prophet gave the 

flag to Abu Bakr to conquer the war, but he was defeated and 

returned. The next day, the Messenger of God gave the flag to 

'Umar, but he too was defeated and returned. At night, the 

Muslims told the Messenger of God that 'Umar had returned 

defeated, and the Messenger of God said:
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Prophet said.

We all waited to see who would be given the flag tomorrow 

because we did not think that AIT was the person. He had eye 

pain and was lying in bed, unable to open his eyes. All the 

companions were telling each other who the Messenger of God 

would choose for war tomorrow.

continuously attacks and docs not escape, and God conquers 

Khaybar through him.

To me, you are like Aaron to Moses, except for there is no 

prophet after me.

In the morning, the Messenger of God said, "Tell AIT to 

come." They said, "O Messenger of God! He is lying in bed and 

his eyes are shot closed from the intensity of the pain. " Bring 

him to me," the Prophet said. AIT was brought before the 

Prophet and the Prophet used his saliva on AlTs eyes and told 

him to move towards Khaybar. AIT went and conquered 

Khaybar. This virtue is not for anyone but AIT!122

The third virtue: The Messenger of God said about him:

In all the battles, AH was with the Prophet. In the battle of 

Tabuk, the Messenger of God did not take AIT to the battlefield 

and told him to stay in Medina! "You are the guardian of Medina 

while I am not in Medina until I return from the war," the



The Messenger of God said: No!

conspiracies with foreigners.

Messenger of God: O Messenger of God! Did you see something 

bad in me that you did not take me with you in this war?!

You have the position of guardianship, and the only difference is 

that Aaron was a prophet after Moses, but you do not have the 

position of prophethood, but you are like me in every way! Now, 

either you or I must stay in Medina with this situation.

This matter is also accepted by the Sunni elders. The 

situation of the hypocrites in Medina was such that at that time 

either the Prophet had to stay there or A1T, otherwise Medina 

would be disturbed like the Roman sultan due to their

(5-^ V ^>0 J* OjjtA

Your status and your relationship with me, is like Aaron 

compared to Moses.

The Messenger of God went to Jurf, which was a mile 

from Medina. The hypocrites asserted that AIT was hated by the 

Messenger of God and the Messenger of God disliked his move 

and therefore left him in Medina. The hypocrites told AIT that the 

Messenger of God took the brave ones and left you to be the 

guardian of the wives and children of the people, and in fact he 

gave you the housekeeping and caretaking of Medina.

AmTr Al-Mu’minTn went to Jurf and asked the



Sa'd meant an allusion to the battle of Jami, Safin and 

Nahrawan, which had caused chaos and he did not want to take 

part in those battles.

Although Mu'awiyah is lying here, his argument is 

correct. In fact, he says that I did not hear these words from the 

Prophet, but you, who have another claim, why did you not help 

him? Sa'd said: I saw that the world is dark and there is a black 

wind. I told my camel to sleep and rested my caravan until the 

dust cleared and then moved on.

The war was also against the Romans, so the Prophet 

placed Amir Al-Mu’minTn in Medina to act like the Prophet 

himself.123 Also the Prophet knew that there would be no 

bloodshed in the battle of Tabuk, so there was no need for Alfs 

courage.124

That the Messenger of God said to A IT and these three 

prevents me blaming AIT. Why should I blame him?

Mu'awiyah said, "Did you hear these words from the 

Prophet?" He said: Yes. Sa'd bitterly wanted to leave the Majlis, 

but Mu'awiyah said to him, 'Why do not you blame AIT for me?'

It is brought in the complete history of Ibn AthTr (one of 

the elders of the Sunnis) that Mu'awiyah did an ugly thing and 

told him to sit down and hear the answer. Mu'awiyah said: In my 

heart, I never felt that you were so rude and incompetent, 

because you heard this from the Prophet, but you did not help 

AIT. If I had heard these words from the Prophet myself, I would 

have been AlTs servant!
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Mu'awiyah told Sa'd: The Holy Quran declares that:
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And if two factions among the believers should fight, then make 

settlement between the two. But if one of them oppresses the 

other, then fight against the one that oppresses until it returns to 

the ordinance of Allah. And if it returns, then make settlement 

between them injustice and act justly. Indeed, Allah loves those 

who act justly.125

Tell me, which side were you on in these wars? Did you fight the 

rebels? Sa'd could not answer and said, "By God, I am more 

deserving of your position than you." Mu'awiyah said to him in 

an insulting manner: You do not deserve to be the leader. Your 

people and relatives do not accept you as a leader and do not 

wish for that!126

Sa'd withdrew from the war and Amir Al-Mu’ininTn 

endured the hardships of the war. He could have strengthened the 

forces of the AmTr Al-Mu’minTn, and if he had fought alongside 

the AmTr Al-Mu’minTn in SiffTn, perhaps some of the Ansar, 

Muhajir and Muslim dignitaries such as Uways al-QaranTy and 

'Ammar Yasir would not have been killed.127

O Sa'd, could you reinforce the army of AmTr Al- 

Mu’minTn more?! You were the conqueror of Iran, and you were



It is true that these governments are useless and should 

be the government of the Imam of the time, but does he 

command man to follow any kind of crime and to disbelieve and 

not to defend his right?! That it is against the rule of Imam 

Zaman! This is not called precaution or caution in advance, but it

the leader of the shooters, and if you oversaw shooting the AIT 

army, would you not help the Muslims? If you had helped, AIT 

might not have lost the war. Perhaps the issue of Al-Tahkiml28 

would never have arisen in the battle of Safin, and perhaps 

Mu'awiyah's tricks were not highly effective! So, one should not 

say that sometimes I withdraw, because this issue causes loss 

and failure. That is, sometimes caution in a matter is the opposite 

of "precaution”.

It was permissible for them to kill Muslims and Shiites. 

The Shiites in Kufah who were praising Ali, were humiliated.129 

They killed their elders and destroyed them all and left them 

alive behind the bricks and built a mansion on them.

It was permissible to kill someone who was accused of 

being a Shiite of the Amir Al-Mu’minTn. That is, it reached a 

point where no one in the world could say, "I am a Shiite"!130

If we want to find clean water to perform ablution, but 

continue to search until the sun sets, this precaution will make 

the prayer invalid. Therefore, it is better to perform ablution with 

water whose appearance is pure, so that the prayer will not be 

wasted.



is in fact contrary to precaution. Here precaution is catastrophic 

and against its own purpose of reducing risk.

Caution may be permissible under the banner of Islamic 

rule, but in the time of ruling of Ban! Umayyad, Bam 'Abbas, 

Mansur, Harun, Ma'mun and Mutawakkil, it is wrong to exercise 
caution.

Mutawakkil flooded the grave of Hadrat Sayyid al- 

Shuhada and destroyed the entire grave several times. The 

Shiites rebuilt the tomb, but he poured on the tomb and planted 

so that no one would go on pilgrimage at all.131

Abu Shamat, one of the poets of Mutawakkil court, 

recites a few lines of simple poetry rejecting Ahl al-Bayt and 

Rafidah [Shi ite Muslims who reject (rafd) the caliphate of 

Muhammad’s two successors Abu Bakr and 'Umar]. The 

meaning of his poems is:

You, who are Ban! 'Abbas, are the heirs of the 

rule of the Prophet, and praise be to God that now the 

rule of the Prophet has come to you; the rule has reached 

its owner, because you arc the successors of the 

Prophet!" Why did they say that we are the heirs of the 

Prophet ?!The Prophet did not have more than one 

daughter, and the Imamate will not reach the daughter; 

Inheritance does not belong to the groom and the 

Prophet did not have a son, so you are the guardian of 

the Prophet, and this government is for you. Do 

whatever you want, and for those who claim to rule, not



himself look like AmTr Al-Mu’minTn with a big belly and a bald 

head. He started reciting poems against the AmTr Al-Mu’minTn, 

and everyone laughed and mocked! Muntasir says: I was terribly 

upset, and I threatened him to be quiet! The actor, 'Ubadah, 

became silent and Mutawakkil told him: Why are you silent; be 

busy with your work!

a single piece of wood is left. There is nothing for them 

but regret and remorse; let their hearts bum and watch!132

He says few lines of poetry against the Ahl al-Bayt. It is written 

in al-Kamil fi al-tankh (“The Complete History”), of Ibn al-AthTr 

that in the same assembly, Mutawakkil granted him the 

governorship of Yamama and Yemen and gave him four 

luxurious samite. By the order of Mutawakkil, three thousand 

dinars were poured over the head of the poet in that assembly.

The three thousand dinars for a poet who utters an 

insulting tone about Rafidah, was the result of those silences and 

precautions. Later, Mutawakkil ordered that these three thousand 

dinars be collected only by Muntasir (the king's son) and Sa'd 

and that all the money be given to that poet.133

Mutawakkil used to drink wine and get drunk. Muntasir, 

who was Mutawakkil's son, says: I went to court of Mutawakkil 

and saw that the singers were singing. 'Ubadah, who was an ugly 

person in the court of Mutawakkil, tied a large pillow under his 

clothes and shaved his head like a bald man. 'Ubadah had made



I turned to my father and said: After all, 'All is your 

cousin. Consume whatever you want from his meat, but do not 

put his meat under the teeth of these dogs! That is, tell All 

whatever you want, but do not let them insult AIT!

A1T is one of the elders of Ban! Hashim and you are from 

Bam 'Abbas, and you have a kinship with AIT, why do you allow 

'Ubadah to insult AIT?

Mutawakkil listened and then began to say to the 

singers: Say it all together:

All the singers started chanting together and as a result Muntasir 

planned assassination of Mutawakkil. He ordered the Turkish 

slaves to cut Mutawakkil into pieces.135

Someone should ask Mutawakkil; why did you spend 

Abu Shamat? You, who consider 

yourself the caliph of Muslims, should do these things?! How 

did you get this power? If there was no sword of Amir Al- 

Mu’minm, would you rule? If Amir Al-Mu’minTn had not drawn 

swords in the battles of Badr, Hunayn, etc., would you have this 

power now? Now that you got the power, why are you making 

fun of Ali?

cP
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All the singers began to clap and read that: This young man (i.e., 

Muntasir) was zealous supporter of his cousin; The head of this 

young man on his mother's....!134

three thousand dinars on



These arc things that will not be hidden from God.
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May God make our destiny very sufficient and faithful 

today, which is the day of Eid al-Adha! God, make us moderate 

Shiites so that we are neither extremists nor conservatives! May 

God keep our mind, body, and soul away from unnecessary 

precautions.

A Muslim is the one who is always careful not to be extreme. A 

Muslim does not go fast and neither docs he go slowly because 

slow movement pushes him back and going fast makes him tired.

Malik Ibn Ashtar and Asbagh b. Nubata say: We were in such a 

state towards Amir Al-Mu’minTn that even though we sat 

together, talked, and joked, AIT was one of us and no one from 

outside could distinguish us from each other. However, in 

accepting his command, we were extremely obedient.138

This signifies the Wilayah and Shiism. Amir Al- 

Mu’minTn was not a person to set up a throne for himself. He 

was like one of the people, but God's command must be carried 

out!
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Know that my best Shiites are those who observe moderation.137

Indeed, your Lord is truly vigilant.136



_____________



Nash? al Akbar poem about Ahl al-Bayt (peace be upon them):

There is uncertainty in all places and man feels unstable 

wherever he steps, but the path of the Infallibles (peace be upon 

them) is strong and safe from any vulnerability.

They are the proofs of God for the people. There is no 

doubt in their guardianship, nor in the prophethood of their 

ancestor, the Messenger of God.139&140

I seek refuge in Allah from the cursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah’s curse be upon all their enemies.

Seventh Assembly: The Ahl al-Bayt (peace be upon them) 
are the means of connecting humanity to God

C_)l (_JL
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The straight path is known only through the family of 

Muhammad, and it is in their homes that the Book of the Qur'an 

was revealed.
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Shafi‘T has that aremany poems that are strong in 

acknowledging the guardianship of the family of Muhammad. 

Therefore, some people consider ShaffT to be Shiites, and the 

only reason it differs from Shiites is that the evidence of its fatwa 

is the same as that of the Sunnis, such as Abu HanTfah, Sufyan 

al-Thawri, Hasan Basri, and the like, although he himself has 

differences with Abu HanTfah.141 Moreover, in his poems, he is 

very strong in that he limits the guardianship to the Ahl Bayt, 

and sometimes he even says: If being a RafidT means that one 

obeys Muhammad and the family of Muhammad and loves them, 

all jinn and humans should testify that I am a RafidT!142 

Now the question is, why'M V "? (There is no

doubt in their guardianship, nor in the prophethood of their 

ancestor, the Messenger of God).

Why is it that wherever a person clings to, is not Al- 

'Urwa al-Wuthqa (The Firmest Bond)? And wherever he steps, 

he is shaky? Al-'Urwa al-Wuthqa is only limited to the path of 

Infallibles (peace be upon them), which is a strong bond! Why 

should man set foot anywhere other than the path of the 

Infallibles (peace be upon them)? Why is stability reserved for 

the Infallibles? The reason is that human beings are created in 

such a way that in all stages of life, they do not go beyond desire, 

lust, imagination, quwat-wahitnah (faculty of apprehension) and 

quwat—Khayal (the imaginative faculty). No one masters his 

own imagination unless he reaches the status of immateriality 

(tajarrud).



The wordroot

and forgets all the blessings. The Qur'an says:

and dies with a "confession”, he denies everything again. That is, 

man is so stubborn that he soon turns his back on all his beliefs

(Human beings) is 

/775ya/7(forgetfulness).143 Basically, man is called human because 

he is very forgetful. When a person understands a truth, he 

forgets tomorrow. He soon forgets! If someone is kind to him, he 

will soon forget. If he admits that something is true, he forgets! 

Some have said that root word of Insan is 'Cfoy144 but some have
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of Insan

said that it is derived from "nisyan". In fact, the Qur'an, which 

expresses the human condition, signs that human beings soon 

return to their first place-like children who are "polite" in the 

classroom, but they are all self-controlled and fearful of the 

teacher. If the classroom door opens and the teacher is not there, 

the children lun to play in the yard. Therefore, if the child is 

given authority, he will never come to sit in the classroom. 

Consequently, children always like holidays more than 

schooling, which is why their nature is interested in dispersal, 

distance, and so on.

If a child is taught that two times two equals four and 

four times five equals twenty, tomorrow he will certainly deny 

knowing the multiplication of two times two or four times five.

If God takes a man's hand and is with him until death
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When we give a blessing to a person, he is overwhelmed by the 

blessing and forgets everything. He forgets us, all the positives 

and all the truths, because the rays of the golden waves or the 

fancies that fill his thoughts are so dominant that he docs not 

allow his vision to go beyond that.

for [it often happens that] when We bestow Our blessings upon 

man, he turns away and arrogantly keeps aloof [from any thought 

of Us]; and when evil fortune touches him, he abandons all 

hope. Say: "Everyone acts in a manner peculiar to himself -and 

your Sustainer is fully aware as to who has chosen the best path."145

That is, while he is in blessings, his theology has no spiritual 

basis, and in the event of a crisis, man avoids seeking refuge in 

God and finding the truth. Therefore, blessing and crisis are both 

in line with each other, like obedience and sin. If one transcends 

conventional obedience and attains abstract and enlightened 

obedience, he has attained a virtuous content. When he has not 

yet reached that stage, he sins today and obeys tomorrow, and 

his sin and obedience are parallel to each other. A person thinks

(The human being completely withdraws)

(He leans on himself and says: There is no god and no 

...!)

Illy (But if a calamity befalls him and he awakens) 

(he is still disappointed in this God).
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Everyone acts in a manner peculiar to himself.

of doing a good deed and does it, and then he thinks of doing a 

bad deed and docs it, but he should know that both obedience 

and that sin are the result of imagination.

”4^12 Je. JAj L& L)s" ( Say, O Prophet, that all these people act 

on their own disposition—on the original mold on which they 

are made).

The Lord knows and guides whoever follows the right 

path. The straight path is open to everyone, provided that when a 

person finds it, he skips imaginary thoughts and imaginations 

and acts correctly. The path is not exclusive to anyone, not even 

to Muhammad and the family of Muhammad (peace be upon 

him).

It is a wrong to say that God Almighty created the Infallibles on 

the Day of Judgment or on the Day of Eternity with light, 

abstract and luminous gems and removed them from all sins, the 

power of lust, the power of anger and material instinct. It is also 

wrong to say that they are transcendent, luminous, and pure 

beings, and their reckoning is completely different from ours. 

They are like us in every way.



Say, "I am only a human being like yourselves.146 

he eats what you cat, and drinks what you drink.147

They persevered and struggled through the long movement and 

reached a place they will never forget. This is the meaning of the 

narrations in which God has spoken about their creation. That is, 

they have finally reached the ultimate degree of creation and 

God created the universe for them.148 If they were supposed to be 

separated from us in the beginning of existence and creation, 

what advantage would they have? If it is said that God created 

them inherently good and us inherently bad, they will no longer 

be Imams, and we will not follow them; we should not have any 

more shortcomings and vices. Our vileness is that we are of the 

same type as them, but we are lazy, and they are hard workers. 

They listen like students who listen carefully in class and do not 

follow the game, and they pass the exams. But we are constantly 

busy with different things and in the end, we regret that the 

"caravan of life" is gone.

One must know that according to the verses of the 

Qur’an and the news, the prophets, the Infallibles and the saints 

of God are all human beings with duties and responsibilities. 

They act and reach their destination, while others lag.

In this blessed verse in Surah Al-Isra ’, God says:
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Or [until] you have a garden of palm trees and grapes and make 

rivers gush forth within them in force [and abundance].151
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Or you make the heaven fall upon us in fragments as you have 

claimed or you bring Allah and the angels before [us].152

or you ascend into the sky.154

Or you have a house of gold.153
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And they say, "We will not believe you until you break open for 

us from the ground a spring.150
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Say, "If there were upon the earth angels walking securely, We 

would have sent down to them from the heaven an angel [as a] 

messenger."149

Finally, they said to the Prophet, "We do not believe in you 

unless you perform miracles."



How can I bring the angels to you?! God is not like man. Angels 

do not have a material body like man and tree!

Now that everyone is human, their prophet is also human. He 

must be human, and he is one of them; However, he is a prophet 

who has passed through this world of forgetfulness and has 

reached the truth, reality and meaning and the source.

He is no longer like a coil spring that is compressed and 

unloaded to return to its original length. The Prophet has lost his 

flexibility but was stable. On the other hand, man is not stable in 

his faith. In several places in the same surah, God says:
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And [even then], we will not believe in your ascension until you 

bring down to us a book we may read." Say, "Exalted is my 

Lord! Was I ever but a human messenger?"155

Say, "Exalted is my Lord! Was I ever but a human messenger?"156

Say, "If there were upon the earth angels walking securely, We 

would have sent down to them from the heaven an angel [as a] 

messenger."157
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spontaneous eave-ins and earthquakes on land are the work of 

the God who creates storms at sea. Man must reach a point 

where he sees God everywhere in his prayers.

Now suppose God brought you to the shore from the storm and 

prevented you from sinking to the ground, but will you be safe? 

He may destroy an entire city in ten minutes by a violent storm 

with whirling winds.

And when adversity befalls you at sea, lost arc [all] those you 

invoke except for Him. But when He delivers you to the land, 

you turn away [from Him]. And ever is man ungrateful.158
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Or do you feel secure that He will not send you back into the sea 

another time and send upon you a humcane of wind and drown 

you for what you denied? Then you would not find for 

yourselves against Us an avenger.160

Then do you feel secure that [instead] He will not cause a part of 

the land to swallow you or send against you a storm of stones? 

Then you would not find for yourselves an advocate.159
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[God] brought you to the shore, and you were not thankful, and 

you forgot God. God may take you back into the sea and drown 

you because you were not thankful. So, who can judge God and 

say God, why did you drown them? Weren't these your 

servants?! Weren't these Muslims?! Are you not the God of 

Mercy? If you wanted to drown them, why did you create them?! 

You arc a merciful God!

Was there a lawyer to condemn God when God sent down His 

torment?

O man! All these hardships and troubles are for you to 

understand and comprehend. It is for you to step out of the 

imaginary world and put your feet in a firm place—where 

Muhammad and the family of Muhammad placed.

means that they reached a place where 

storm, earthquake, hunger, cave-ins or comfort do not affect 

them, and they are always with God.

In the Holy Quran we have:

Jx.l3j* Ic- jIa (31^ u! 

Verily mankind was created impatient. When evil touches him, 

impatient, and when good touches him, withholding [of it].161



substance of man

God created man "haliiw'an" (irresolute). He longs for what he 

sees or swiftly becomes afraid of something.

jjijk fiat jl; Not just one treasure, but all the treasures of 

mercy!

Except the observers of prayer. Those who are constant in their 

prayer. And those within whose wealth is a known right. For the 

petitioner and the deprived. And those who believe in the Day of 

Recompense.163

You are afraid of giving alms to others and declare that you have 

nothing. This is because your nafs is flawed. Are all those who 

give alms rich?!

The constituent

Say [to them], "If you possessed the treasures of God’s mercy, 

then you would withhold out of fear of spending." And ever has 

man been stingy.162

is greed, an 

uncontrolled longing for increase in the acquisition or use of 

material gain.
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The Qur'an describes these characteristics for those who 

persevere in their prayers—those who determine the right of the 

poor and the deprived in their property—those who acknowledge 

the day of reward and punishment. These exceptional people arc 

Muhammad and the family of Muhammad. Therefore:

There is no doubt in their guardianship, nor in the prophethood 

of their ancestor, the Messenger of God.

What was their 'injaql Nowadays the whole world is 

giving alms, but the real alms is distributed by the Infallibles, 

peace be upon them. They give alms to the whole universe. I 

swear by God, breathing, life, perception, existence, and every 

cell of our body arc under the direct supervision of the Imam; not 

to say under his supervision that these are interpretations, but our 

existence is fana in him.

All different peoples, schools, books, philosophers, and religions 

come and go, yet all of them arc Yiistarab (the place of the 

doubt).164 Nonetheless there is no doubt in Muhammad and his 

family. That is, they reached a point where they possessed the 

treasures of the mercy of the Lord and do 'infaq (spending to 

please God without asking for any favor or hoping for a return). 

Has the one who has reached the position of God's monotheism 

not reached his treasure?!



implies 'infaq. 'infaq means creating the world of multiplicity 

and giving support gradually from the lauh mahfuz or Urnm al- 

Kitab (Mother of the Books) to the world of mahw and 'ithbat 

(erasure and proof), which is evident to me that the world of 

mahw and 'ithbat is our daily affairs and times.

In the lauh of mahw and 'Ithbat, all the events [that will 

reach the stage of actuality ] is written and can be changed but in 

lauh mahfuz, nothing can be changed.

This status is not blocked for human beings. Man is 

more amazing than all miracles! He can go to the lowest of the 

low (Asfal al-Safiliri) or to the highest of high ('Ala ' il/TTri), just 

like a dove that, if you release, may suddenly go to the bottom of 

the well and imprison itself in darkness. However, the same dove 

may fly into the sky, where humans can no longer see it. The 

only difference between man and doves is in thought, will and 

effort.

Imam has a control, superiority and mastery over our 

knowledge, life, sustenance, hand movement, shaking head, 

weight, idea, movement, destination, and purpose.

For example, he has mastery over the moving tree or the 

water inside the jug and controls all the particles of the world.

The existence of the Imam therefore controls all and this
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Was there not a time in the life of man when he was not even a 

mentionable thing? Verily We created man from a sperm yoked 

(to the ovum) to bring out his real substance, then gave him 

hearing and sight.165

God created man, and made him hear and see, and tested him. 

Now, if he takes the side of Muhammad and his family, he 

becomes fana in them. If he leaves their side, he will go to a 

place that is uglier than any ugliness and will reach a place that 

cannot be imagined lower than that—Asfal al-Safilin.

I was reading a book and the author had denied 

everything in it. Of course, it is said that this book was brought 

from abroad to make the Prophet look like a magician. The 

verses of the Qur'an, the hadiths and all the sayings of the 

Prophet were labeled as "magic". I realized that the unfortunate 

author of this book had not understood at all that we accept the 

Prophet in this sense because he had nothing of his own and 

everything he had was from God. His word was from God, and 

we consider this prophet a miracle. If the Qur'an was not from 

God and in fact was the word of the Prophet, then this 

assumption would have increased the greatness of the Prophet a 

thousand times more. Consider a sparrow that has eyes, ears, 

tongue, perception, feeling and so on. You will say that this is a 

miracle craft of God. But if all these characteristics were of the 

sparrow itself, would it not be surprising? If the Prophet was a 

sorcerer and a liar and brought the Qur'an from himself, then



In any case, man does not reach the purpose unless he 
finds himself to a strong place and a solid bond. Otherwise, he is 
not safe from hesitation, illusions, and disturbances.
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And hold firmly to the rope of Allah all together and do not 
become divided. And remember the favor of Allah upon you - 
when you were enemies and He brought your hearts together and 
you became, by His favor, brothers. And you were on the edge 
of a pit of the Fire, and He saved you from it. Thus does Allah 
make clear to you His verses that you may be guided.167

In large rivers, water destroys layers beneath the earth's surface, 
while on the surface it appears flat. If man walks on these 
surfaces, he will sink. The Qur'an asserts that your houses were 
built over the unstable and hollow surfaces before the Prophet.

every verse of the Qur'an is a miracle. Well, if you can, then you 
should bring a verse from the Qur'an.166 So if this sorcerer has 
performed a miracle in every verse of the Qur'an, man should be 
more surprised. Those who change the Prophet from one 
meaning to another are to deny themselves, otherwise he is "the 
miracle".
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Then is one who laid the foundation of his building on 

righteousness [with fear] from Allah and [seeking] His approval 

better or one who laid the foundation of his building on the edge 

of a bank about to collapse, so it collapsed with him into the fire 

of Hell? And Allah docs not guide the wrongdoing people.168

The Prophet was sent to save you and built you a strong house 

with a solid foundation, and he explained to us the religion and 

the law of sharTah. So, if we move, we will reach our 

destination, and God willing, wc will reach the same things that 

Hadrat Sadiq (peace be upon him) achieved—the same perfect 

human being that when they carried his body on the twenty-fifth 

day [of Shawwal] in Medina, a poet was reciting:
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I say while they wanted to carry him on their shoulders and 

necks. Do you know who you are carrying to the soil?! He is the 

mount ThabTr who has chosen to dwell from a high place to the 
ground.



May God make us one of the Shiites of the Imams 

(peace be upon them) and may He' always strengthen our bonds 

to this family. May God make our intention, thoughts, path and 

method strong and direct.

He made an exception for those who believe and do righteous 

deeds.170 Those who do not slay in Asfal al-Safilin, their deal is 

with God and there is no duality or separation for them! They 

will also receive a reward from God!171

I do not know that this body that goes underground, just dies or 

the whole world goes underground with this body?! The poet is 

right, because Hadrat Sadiq (peace be upon him) has reached the 

point where he is the beslower of existence, power, knowledge 

and life from God. Now that this "nafs" is being buried, so the 

body is not going underground, but the mountains are going 

underground!

You do not know what God did in the creation of man.

Tomorrow it will be better for the diggers to pour dirt on their 

own head instead of his shrine.169
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I seek refuge in Allah from the cursed Satan

In the Name of Allah, the All-Beneficent, the Most Merciful 

And blessings be upon Muhammad and his pure family, 

And may Allah’s curse be upon all their enemies.

Eighth Assembly: Examining and criticizing the words of 
the Sunnis in having absolute justice of Sahaba 

(The Companions of the Prophet Muhammad, peace and 
blessing of God be upon him and his pure family)
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And hold firmly to the rope of Allah all together and do not 

become divided. And remember the favor of Allah upon you - 

when you were enemies and He brought your hearts together and 

you became, by His favor, brothers. And you were on the edge 

of a pit of the Fire, and He saved you from it. Thus does Allah 

make clear to you His verses that you may be guided. And let 

there be [arising] from you a nation inviting to [all that is] good,
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enjoining what is right and forbidding what is wrong, and those 

will be the successful. And do not be like the ones who became 

divided and differed after the clear proofs had come to them. 

And those will have a great punishment.172

... And you Muslims are the ones who have been commanded by 

God to enjoin what is good and forbid what is evil, and to do 

good deeds, and that is the only indicator that separates you from 

[the disbelievers of the world]. Remember the blessings of God 

when you were enemies to one another. God bound your hearts 

together and you became brothers with each other by the 

blessing of God! You were sitting by the fire pit. God took you 

and saved you and said: There must be people among you who 

are upright, enjoining what is good and forbidding what is evil. 

In that case, your society will go towards prosperity and 

guidance, lest you move through division and separation and 

dispute after the proofs and evidence have reached you from 

God. This has a bad ending, and the torment is plentiful!

Regarding the effects of discord, God says: All the animosities 

that the Jews and the Christians arc making against you, are due 

to the hypocrisy and selfishness that is among them. If you 

follow the faith and Islam, no creature can harm you.

Among the People of the Book, are those who believe and 

worship in the night and the day.173 Some have a pure nature and 

have a sense of submission and acceptance of the truth. You see 

a group of them getting up in the middle of the night, praying



In this case, whoever adheres to God, follows His way and 

tradition, follows the verses of the Book of God and the order of 

the Prophet, he will surely *-^) be guided to the straight path. 

Qad (’-^) in the verse indicates a certain event.

He who relies on God will be guided to the straight path. 

One who follows the Qur’an and the commands of the Prophet, 

will cling to God. Therefore, the verses of the Qur'an alone are 

useless, and the tradition of the Prophet and the clear path of the 

Prophet must be accompanied by the Qur'an.

The Book of God is a collection of generalities that each 

person interprets according to his own taste and measures all of

and prostrating. They believe in God and the Last Day. They 

also enjoin what is good and forbid what is evil and are quick to 

do charity. What keeps you going is that you do not look down 

on the words of others. Do not be divided among yourselves and 

your society must be based on unity. Avoid division, or else the 

whole life, the benefits, the duties and the virtues will turn into 
evils.

And how could you disbelieve while to you are being recited the 

verses of Allah and among you is His Messenger? And whoever 

holds firmly to Allah has [indeed] been guided to a straight path.174



or

It turns out that Iblis was also one of the angels to whom the 

address was attributed: ”0 angels, prostrate!" Because Iblis did 

not prostrate, he became separated from the angels and his nature 

and existence changed. Through this rebellion, he showed that 

his existence was not infallible at all but was satanic and 

rebellious. Iblis was not one of the angels, but one of the jinn.
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And [mention] when We said to the angels, "Prostrate to Adam," 

and they prostrated, except for Iblis. 176

it with his own soul. Man, signs what is in accordance with the 

desires of his own soul and rejects what is not.

Without the interpretation of the Qur’an and without its 

enlightener, that book alone cannot help, because the Qur'an is a 

light that has come from God and has given general instructions.

Anyone can say that he is a believer, but the Messenger 

of God must determine whether a person is a believer or not. If 

anyone behaves according to the command of the Prophet, he is 

a believer, otherwise he is a disbeliever. So, without the prophet, 

faith and disbelief are mixed and inseparable.175

Iblis {Shaytan or Satan) before addressing 

"prostration"(Prostrate to Adam), was among the angels. When 

God ordered all the angels and Iblis to bow before the newly 

created Adam, all the angels bowed, but Iblis refused.

The Holy Quran says:



Satan disguised himself as an angel before God wanted 

to test them. Therefore, God addressed him to "Prostrate to 

Adam," and when he disobeyed, his essence became manifested 

and being a jinn appeared in him.

Therefore, without the address of "prostration" and 

without the refusal of Ibiis, there will be no heaven, hell, human, 

happiness, or misery. None! Everything is due to the command 

of God to IblTs.

In terms of the principle of existence, God created beings such as 

humans, angels, and jinn fundamentally different from each 

other.

The Qur’an has been sent to all humans and Muslims say 

that they accept the Qur’an without doubt, but what is the Qur'an 

and what is its truth? Accepting the Qur'an means acting on the 

words of the one who guides, interprets, and explains the Qur'an. 

Otherwise, he may claim that all the verses of the Qur'an are in 

accordance with him, and whoever listens to him has listened to 

the Qur'an, and whoever does not listen to him, has not listened 

to the Qur'an at all!

All different Islamic and non-Islamic tribes consider
Shafi Ttheir opinion correct and others' opinion invalid.

considers himself to be right and Hanafi to be false, and Hanafi

He was of the jinn and departed from the command of his Lord.177



The spark that shows the essence of human existence, 

whether man is evil or merciful, obedient, or rebellious, is the 

word of the Messenger of God. All the companions of the 

Messenger of God prayed and considered themselves obedient to 

the Prophet, but when the Messenger of God gave orders, those

considers himself to be right and Hanbali to be false. After all, 

one is right and the other is wrong!

Therefore, if we consider "right" as the criterion for 

measuring truth, then falsehood can be measured as well; 

otherwise, if we measure the amount of right according to 

people’s perception and recognition, everyone will claim to be 

righteous.

The Messenger of God identifies the truth because God 

says, " There is a Messenger of God among you,

then how can you become a disbeliever?! If it were not for the 

Messenger of God and his commands and prohibitions, your soul 

would adapt the verses of the Qur'an to itself, and everyone 

would go his own way.

Subsequently, the Messenger of God is like an electric 

spark that turns water into two gases, oxygen, and hydrogen. 

Water consists of two gases and if it stays for a thousand years, it 

will not turn into a gas. But if an electric spark breaks it down, 

the waters of rivers, streams and oceans immediately turn into 

two gases. Those gases are turned into water in the air by sparks. 

As a result, there must be a spark to turn water into gases, 

otherwise it will not.



who obeyed were among the believers, and if not, they were 

among the hypocrites and disobedient.

Al-Walid ibn 'Uqba was of the companions about whom the 
Qur’an says:
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O you who have believed, if there comes to you a disobedient 

one with information, investigate, lest you harm a people out of 

ignorance and become, over what you have done, regretful.178

Do not follow, listen to, or act on false news, but investigate 

whether it is true or not. Do not follow the news of the wicked 

without investigation, otherwise, you will start a war with the 

tribes [that the person has falsely informed you about], and you 

will destroy them.179

The Sunnis claim that Walid ibn ’Uqaba was infallible 

because he was one of the companions of the Messenger of God. 

They also claim that any companion who was with the Prophet, 

or saw the Prophet even once, is a sahabah, and his words are 

authentic and hujjah.

They believe that one cannot talk about companions 

such as Walid ibn ’Uqaba, ‘A’ishah, 'Abd al-Rahman ibn 'Awf 

and Hakam (MarwJn’s father) because they saw the Prophet in 

faith, did not die in apostasy and did not turn away from Islam;



Marwan ibn al-Hakam, shot Talhah in the thigh. His 

motive for killing was Talhah 's involvement in killing 

of ‘Uthman. He picked up his arrow and fired it at Talhah, while

all their words are proof, and whatever they say about the 

Prophet is /?z//ja/7(proof).1S0

While governing, they forged narrations from the 

Prophet, and the whole Sunnah of the Sunnis is filled with the 

fake narrations of these people. When the Qur’an says that Walid 

is jasiq (one who violates Islamic law), how can one claim his 

righteousness?!

In the Qur'an, although it was God's order that everyone 

participate in the battle of Tabuk, and the Prophet commanded 

the Muslims to participate in the battle, a group of eighty 

[companions] made excuses for not participating!181 Moreover, 

in the battle of Uhud, when the army left Medina, 'Abdullah ibn 

Ubayy, chief of the Khazraj, along with 300 other men, withdrew 

their support for the Prophet and returned to Medina. Ibn Ubayy 

and his followers were criticized in the Qur'an for not

participating in the war.182

Although Marwan killed Talhah in the Battle of Jamal, with all 

his crimes, shouldn't he be criticized because he was a 

companion of the Prophet (^nA^/yy)?183*184

in the battle of Jamal, Talhah killed ‘Uthman, the father of 

Marwan's wife, who was one of the companions. Talhah, who 

himself fought AIT as ’Uthman's bloodthirsty, was 'Uthman's 

killer.



Sunnis believe that Talhah, Zubayr and Marwan are all 

pure and good, and nothing should be said about them, because 

they are companions, but they arc wrong!

Some of the Companions have related narrations from 

the Prophet, contrary to science and the books of the past.

Abu Hurayrah narrates from the Prophet and according 

to the Sunnis, his document is valid and all the narrators are just 

and reliable that God did not create the heavens and the earth in 

six days, but in seven days and the Messenger of God took my 

hand and said that God did this on the first day (Saturday) and on 

Sunday, Monday, Tuesday... until it reached one o'clock in the 

evening of Friday, when the creation of the heavens and the earth 

was finished.186

This narration is contrary to the text of the Qur’an which 

says that God created the heavens and the earth in six days.187

Talhah and Marwan themselves were the leaders of the same 

opposing army! "I saw that there was no better time than now for 

me to take revenge on this man," he said.

His arrow split Talhah's thigh and he bled so much that 

he died. Talhah kept shouting and regretting that "both my world 

and my hereafter are wasted. 185

A person may participate in a war and be killed, but if an 

arrow hits him in the thigh without a fight and he dies, the sin of 

the entire population of twelve thousand people will be on his 

shoulders.



They arc stuck here, because approving the hadith and its 

document, is contrary to the text of Qur'an.

They do not know how to respond to the criticism of 

Jews and Christians that if the Qur'an is true and God created the 

heavens and the earth in six days, then how docs your Prophet 

say that they were created in seven days?! If they declare its 

fallacy (while the document is correct), they should say that Abu 

Hurayrah narrated a lie from the Prophet. They are reluctant to 

confirm this forgery because Abu Hurayrah was the leader for 

many years and invited people to the caliphate of Mu'awiyah.188 

He fabricated narrations contrary to the Amir Al-Mu’minTn, and 

if Abu Hurayrah were removed from the hadiths, half of the 

Sunni hadiths and their jurisprudence would be vanished.

Abu Hurayrah also says: It is narrated that the Prophet 

said: As God created the Throne, He sat on that Throne and saw 

that He was alone. Then He took the Prophet to the throne and 

sat him down. So, whoever goes there on the Day of Judgment 

will see the Prophet next to God on the throne.189

The Christians also said the same thing that God 

Almighty raised Jesus up to heaven and placed him on the 

Throne. The Muslims rebuke the Christians by saying that God 

does not have any physical form; Jesus is not God, and he is not 

the Son of God; God docs not sit on the throne and the throne is 

the power and the existential encirclement of God .God has no 

physical form, so how do you say that God placed Jesus beside 

Himself?! [In reply] they say: This word was said by you



Muslims that God created the Prophet and then took him next to 

His Throne!

In response, the Sunnis feel embarrassed and do not 

know what to do! If they say that Abu Hurayrah is lying, then all 

the narrations of Bukhari and Muslim should be discarded! If 

they say that his hadith is true, they will not have an answer to 

the question of the enemies, Jews, Christians, atheists, and some 

Muslims, because they will protest, why do you have hadith 

against God's book?190

Abu'l Qasim 'Abd ar-Rahman bin Abdullah bin 'Abd al- 

Hakam was one of the scholars of Shafi‘T time, but he wanted to 

become a leader after Shafi'T and continue his studies and 

discussions. Shafi'T died in Egypt and Abd al-Hakam was ready 

to continue Shafi Ts path. Shafi'T had asserted: That is, of all the 

people, the one who deserves to sit here and run this chair is 

Rabi ’J91 He was offended and later adopted MalikTs religion.192 

He wrote a book against Shafi'T, in which he mentions all the 

views and thoughts of Shafi'T that were contrary to the book and 

tradition.193

Do you know where these differences originate from? 

Because these people removed j '^j'from the Qur'an and 

said that God's Book is sufficient. 'Umar also said the same and 

declared that we have nothing to do with the Sunnah of the 

Prophet, but they are stuck on this issue.194

Ahmad AmTn, an Egyptian who opposes the Shiites and 

has made strange accusations [against the Shiites], wrote a book



extensive and if its discussion spreads, it will be very deep and it

at the end of his life called Yawin al-Islam and in it, he asserted 

that:

r

Can anyone be content with the Book of God while the Prophet 

is the Guardian, the Protector, and the Interpreter of the Quran? 

Nowadays they arc withdrawing all the accusations against the 

Shiites one by one.196

Shaykh Mahmud Abu Rayyah is the author of Adwa ’ala 

as-Sunnah al-Muhammadiyah and Shaykh al-Madlrah Abu 

Hurayrah. Both of his books are spectacular, and students of 

religious sciences should read them, especially Adwa which 

contain a lot of exquisite content.

As a Sunni, from the beginning of the book to the end, 

which is four hundred pages long, he criticized all the Sunni 

views of HanafT, MalikT, Shafi‘T and HanbalT. He argues that all 

of them pursued lust and abandoned the Book of God. He does 

not mention the names of our Imams at all, but by using their 

own books and words, clarifies the conflicts and differences very 

eloquently, and he reveals their mistakes.

Dr. Taha Husayn says in a treatise on which he has also 

written a review: I have read this book twice. The book is
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And it is wrong to say: the Book of God is sufficing for us.195



will change the history. The world will change with this book 

and this book is so and so!

Dr. Taha Husayn is one of the first-rate Egyptian writers 

and scholars, and Abu Rayyah very much honors him.197 The 

contents of his book are truly clear.

Even though he was not a Shiite, in the same book, he 

mentions Sayyid Murtada Sharif Askari and his book " Abd 

Allah b. Saba’ wa asatTr ukhra".

About twenty-five years ago, Sayyid Murtada Sharif 

Askari said: Abu Rayyah was ill in Egypt, and I went to see him 

at the hospital. He died a few days later. He was so angry with 

‘A’ishah that he openly cursed her!

Abu Rayyah was a Sunni, but he cursed ‘A’ishah, who 

was respected by the Sunnis. The Sunnis consider her the first 

holy and heavenly woman, and if anyone thinks badly of 

‘A’ishah, would be an infidel and they would cut him to pieces 

and cut off every part of his body as a blessing. He said: He 

cursed openly, and he was not pleased with 'Umar and Abu- 

Bakr! I said: Did he become a Shiite or not?! "1 do not know 

whether he cursed 'Umar and Abu Bakr at the end of his life or 

not, but he had strong doubts about them and died with the same 

status."198

In the same book, Abu Rayyah criticizes Abu Hurayrah. 

He defines Mu'awiyah as the only root of corruption, anti-Islam, 

destroyer of Islamic government and transformer of real 
199 government, prophecy, caliphate, and monarchy into egoism.



They have wronged you in everything.

He says openly: The companions of the Prophet, like 

other people, have skin, flesh and the sense of desire and lust. 

Those who obey will go to heaven, and those who disobey will 

go to hell.202

Why is it said that the words of all the companions were 

valid and by seeing the Prophet, their existence became divine?! 

While in the Holy Quran there are verses about hypocrites.

May God be with you and take your hand, O All! I looked at 

everything and saw you were oppressed.200

lak Allah means that no creature can take your hand,

help you, and seek to give you strength from the oppression they 

have inflicted on you. Only God should take your hand and give 

you strength! In the face of all this, God is your reward.201

It is explicitly stated in the book that: We spent our lives 

in these issues; All the history and religions must change! Why 

should we follow the mistakes of their scholars?!

In fairness, the words he quotes from Amir Al-Mu’minTn are 

very respectful:
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and for them is a painful punishment.203

Why, when the Prophet passed away, all these hypocritical, 

enemy and rebellious companions became just at once!204

When Prophet passed away, everyone became righteous. 

Wow! This is a miracle, and it is higher than the prophet's 

miracle because when the prophet wanted to educate the people, 

he worked hard, and they even stoned him and called him a 

sorcerer. As soon as the Prophet passed away, the words of 

Tulaqa>205 in Medina and in Mecca, turned into a hujjah(proof).

It is said that the words of Abu Sufyan and Mu’awiyah, 

as the Muslim companions were authentic. They also say that 

one should not look at their previous records. They were just, 

and above all just, innocent, and their verses should not be 

investigated.

This claim is very false and incorrect because it 

considers all the Companions to be infallible, and the infallibility 

and justice of the companions requires authentic narrations and 

their evidence. Based on this claim, different sects were found 

and if the Companions were criticized, all the different sects 

would be destroyed.206

The discussion in today's world is deep and exploratory, 

and if someone wants to support his religion as his personality 

and theory, he will have no buyers. Thousands of objections and 

criticisms are said by others for every word, and not only Shia or



Sunni, but also Christians, Jews and people who know more 

about our religion criticize us.

In his book, Abu Rayyah says a great sentence: Some of 

these clerics, muhaddithTn, hashwlyahs, and Sunni Akhbaris who 

bother us a lot, should not imagine that I want to teach 

something to those foreigners and Orientalists with the words 

that I have brought here. They have read all our books earlier 

than us, and they express their objections. Rather, I want to 

introduce myself to them that 1 have also grasped what you have 

realized!207

An encyclopedia of Islam written by Westerners may be 

said to be not so comprehensively written by Muslim.208 

Therefore, if a book is published about Imam Ja’far Sadiq, 

thousands of people will check all the contents and translate into 

Urdu, Sanskrit, Sail language and other languages. If any point is 

not confirmed, the entire book is invalid. According to this, the 

writing of the book should be based on truth, reason and 

evidence. A book is valuable that presents the words of Hadrat 

Sadiq (peace be upon him) based on their document, and others 

in the process of their research realize that the contents of such a 

book are strong and cannot be denied. If this is the case, Hadrat 

Sadiq will not be recognized as the head of our religion but as 

the true Imam, Shi’ism will be recognized, and Sunnis, Umar, 

and Abu Bakr will disappear.

Today, the Sunnis do not have a perceived quality of 

worthiness and respectability among the scholars. Those who are



1

enlightened openly say that: We cannot indoctrinate or explain to 

another that we give up understanding. We cannot imitate some 

religions or follow another mujtahid who has lived a thousand 

years ago. When God has provided us with intellect and said to 

think in the Qur'an, we cannot ignore. No one in a clear mind 

would abandon Qur'an and the Sunnah of the Prophet. Why 

should one obey Abu HanTfah for example and imitate what he 

said! Therefore, the monopoly of religions [in the four sects of 

Hanafi, Shafi‘I, Maliki and HanbalT] has been eliminated!

Ahmad Amin explicitly states that the great blow to 

Islam is due to the closing the doors of ijtihad.209 The same man 

who, until recently, mocked the Shiites and blamed them of 

strange accusations, and whose indictment books are still in 

possession, has now regretted all. That is, as a result of the 

studies and guidance of our great scholars, he says, "The greatest 

blow to Islam is from the closing the gate of ijtihad’ ('insidad 

Bab al-ijtihad^y

Islam is a religion of thought, reflection and reason and 

anyone can become a mujtahid, and God willing, this important 

thing is coming to the fore and the tricks of the Sunnis will be 

revealed!

Many people write encyclopedias, publish pamphlets, 

and criticize Islam in newspapers, and Sunnis must be held 

accountable. They are attacking from all over the world and 

Sunnis must be able to respond and I hope they will be informed 

soon so that this problem does not continue.



or

or

If you go to the mosque of Medina and utter the name of 

'AIT and say that I bear witness that ’AIT is the wall of Allah (

12c. J), you will be torn to pieces. If you sanctify the name 

of Fatimah Zahra, your fate would be the same, but '‘A’ishah’s 

name is uttered hypocritically. Mu'awiyah ruled the people with 

hypocrisy for thousands of years, and this is his tradition and that 

of Walid ibn Aqaba, Marwan, and his group.

AmTr Al-Mu'minTn says: Follow the Qur'an and do not 

let any people excel you in acting upon it.210 The Qur'an is not a 

book that God has sent down to us solely. We are no different 

from other human beings in terms of creation. God is the God of 

us all, and the Qur'an has come to every human being. Whoever 

follows the Qur'an with a pure heart will benefit, and whoever 

docs not, will be fined.

We are now being punished for not following the Qur'an. 

The infidels study the Quran and research its words and criticize 

us for speaking against the Quran.

The Sunnis, who have declared for a thousand years that 

their companions were just and did not allow anyone other than a 

companion in the field at all, must be held accountable.

They do not allow anyone to talk about the Shiites 

because they consider the Shiites to be heretics, Jews 

Zoroastrians. Many Shiites were slandered, imprisoned, 

killed. Not only Imam Husayn (peace be upon him) but all 

Shiites suffered since then and still the Shiites cannot express 

themselves.



The infidels research and study and should release their 
arrows to punish those who oppose the Quran.

,. La •s .a Ji j eylc.

God bless Muhammad and the family of Muhammad.
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to Imam Shinasi, vol. 3, pp. 88-159; Ishraq Hayakil al-Nur, p.
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disciple without submission to the mentor is a lover without Gold 
and money; a wayfarer without ma'rifah (gnosis or the intimate 
knowledge) is a bird without wings; a scholar without practice is 
a tree without fruit, and an ascetic without knowledge is a house 
without a door. The Qur'an was revealed for the acquisition of a 
good character, not for chanting written chapters. The devout 
layman has walked the path on foot and the careless negligent 
scholar who rides [the horse]is asleep A sinner who raises his 
hand to pray is better than a than a devotee who keeps the 
prayers arrogantly on his head. One being asked what you call a 
scholar without practice. Said a bee without honey.
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Say to the unjust bee, at least restrain yourself from stinging us 
if you give no honey.
11 Qur'an, 2:30.
12 Qur'an, 28:83.
13 Qur'an, 2:30. Nur Malakut Qur'an, vol. 1, p. 332.
14 Bustan Sa'di, chapter; On the description of the Master of the 
Messengers, may blessings and peace be upon him.
15 Qur'an, 5:103.
16 Qur'an, 11:118.
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The reflection of your face fell on the mirror of the cup
from the laughter of wine, the Sufi fell into raw greed 
[desiring drinking the cup]
The beauty of your face briefly in the mirror
All these pictures made into the mirror of delusions
All these reflections of wine that manifest differently
Are a glow of the face of saql (wine-pourer) who shines into the 
cup.
20 Tadhkirat al-Awliya’, p. 148: It is narrated that one day a 
Shaykh was passing through a narrow road with his companions 
and a dog encountered them. The Shaykh let the dog through. 
One of his disciples disapproved the manner of the Shaykh and it 
occurred to him that: The Almighty has honored man and

Shaykh, Sultan al-'arifin (sultan of mystics) preferred a dog to a

group of sincere disciples. How can this be? The Shaykh said: 
Dear ones! The dog said to BayazTd: What is my fault in the 
precedent [time of creation] and what is the difference between 
you and me that they covered me with dog skin and the clothes of 
king of the mystics were given to you?! This thought came to my 
sirr, and I sacrificed the way to him!"
It is narrated that one day the Shaykh accompanied a dog, and he 
kept his clothes to himself so that he would not touch the dog. 
The dog said: If I am dry, there is no gap between us and you; 
And if I am wet, seven waters and soils will make peace between



21 ‘Uddat al-Da'i wa Najah al-Sa'i, p. 218.
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us. But if you keep your clothes, you will not be cleansed if you 
bathe in the seven seas. Bayazid said: You are an outward filth, 
and I am an inward filth. Let us gather both so that purity may 
arise among us. The dog said: Whoever reaches me, throws a 
stone at my side, and whoever reaches you, says peace be upon 
you, o the Sultan of the mystics. I have never left a bone for 
tomorrow, and you have a bunch of wheat saved. Bayazid said: I 
do not deserve to accompany a dog; how can I be worthy to 
accompany the Everlasting God. Glory be to the God who raises 
his best creature by the least.
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God revealed to Moses (peace be upon him) that: When you 
come for prayers, bring with you someone who" you are better 
than him." Moses did not dare to consider himself better than 
anyone. He left the people and searched the animal guilds until 
he came across a stray dog. Moses said to himself: I will take this 
dog with me. Then he tied a rope around the dog’s neck and took 
it with him. He then untied the rope from the dog and released it. 
When he reached the sanctuary of God, the Lord said: 0 Moses! 
Why did you not do what I commanded? He said:" Lord! I did



28 Misbah Al-Muttahajjid, vol. 2, p. 845, Part of the Supplication

30 Attributed to Nizami Ganjawl.

not find any! "God Almighty said: By my honor and majesty, if 
you had come to me with anyone, I would have erased you from 
the treatise (Diwan) of prophecy.
22 For more information about the effects of pork on the human 
soul and psyche, refer to Nur Malakut Qur'an, vol. 2, p. 478.
23 Qur'an, 112:1; Allah Shinasi, vol. 2, p. 184.
Say that He is the only God who is characterized by the attribute 
of oneness in essence.
24 Qur'an, 47:19; So, know that there is no deity except Allah.
For more information on the discussion of good and evil, refer to 
Allah Shinasi, vol. 3, pp. 90-108.
25 kanz al-'ummal, vol. 11, p. 334.
26 Qur'an, 42:7. Ma'ad Shinasi, vol. 10, p. 224.
27 Qur'an, 2:286; Imam Shinasi, vol. 1, p. 112.

of Kumayl, God's mercy be upon him.
29 Qur'an, 33:33.
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And abide in your houses and do not display yourselves as [was] 
the display of the former times of ignorance. And establish 
prayer and give zakah and obey Allah and His Messenger. Allah 
intends only to remove from you the impurity [of sin], O people 
of the [Prophet's] household, and to purify you with [extensive] 
purification.
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his people, refer to Matla1 Anwar, vol. 18, pp. 310-342

43 Qur’an, 2i:8y&88; Ufuq Wahy, p. 235.

44 For more information about the late Sayyid Ahmad Karbala’I

(may God bless him and grant him peace), refer to Tawhld-i ‘ilml

wa'ayni (Scientific and Objective Monotheism), p. 17; Matla1

33 Mathnawi Ma'nawi, the fifth book, p. 733.
34 Mathnawi Ma’nawi, the second book, p. 199.
35 Qur’an, 25:77; O our Prophet! Tell these people: If there is no 
prayer and supplication on your behalf, God will not care for you. 
Nur Malakut Qur'an, vol. 3, p. 215.
36 Qur'an, 2:253.
37 For more information about the story of Prophet Yunus and

Anwar, vol. 3, p. 47.

45 Qur'an, 27:39.

38 For more information on the meaning and issues related to 
Israelites, refer to Nur Malakut Qur'an, vol. 2, p. 184; Imam 
Shinasi, vol. 14, pp. 362-3 81 and vol. 18, pp. 310-342.
39 Al-Burhan fi Tafslr al-Qur'an, vol. 4, p. 113.
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40 For more information about the infallibility of the prophets, 

refer to Imam Shinasi, vol. 1, p. 10.
41 Qur'an, 2:253.
42 Qur'an, 17:55.
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52Kamal al-din wa tamam al-ni‘ma, vol. 1, p. 142; Tafsir al-Safi,

60 Musnad Ahmad, vol. 1, p. 145; vol. 5, pp. 355&361; Sunan Ibn

be upon him), said, "I will bring the throne here before the light 
of the eye returns (not in the blink of an eye).
47 Qur'an, 13:43; Imam Shinasi, vol. 4, p. 110.

"[A demon from the tribe of jinn said]: 'I will bring the throne 
here from Saba before you get up from here (in this one hour that 
you are sitting here, I will bring the bed).
46 Qur'an, 27:40; Imam Shinasi, vol. 4, p. 110.

vol. 3, p. 43; Al-Burhan fi tafsir al-Qur'an, vol. 3, p. 192.
53 Tafsir al-Ayyashi, vol. 2, p. 196.
54 Qur'an, 12:96.
55 Qur'an, 12:84.
56Kuliyat Sa'di, Gulistan, chapter 2, in the ethics of dervishes.
57 Qur'an, 12:96.
58 Qur'an, 12:84.
59 For information about, the author's conversation with some 
Sunni scholars in the Sacred Mosque, refer to Imam Shinasi, vol. 
5, pp. 148-152.

50 Munajat Namih of Khwajah Abdullah Ansari, p. 9.



Majah, vol. 1, p. 500; Sunan al- TirmidhI, vol. 2, p. 259; Sahih

Ibn Hibban, vol. 7, p. 441.

be akhbar (narrations and hadlths by the Prophet and Imams).

by Salah ad-Din Ayyubi, refer to Imam Shinasi, vol. 18, pp. 403-

408.
64Jami‘ al-saadat, vol. 3, p. 141.

65Qur'an, 10:62-64. Ma'ad Shinasi, vol. 2, p. 49.
66 Qur'an, 31:25.
67 Qur'an, 14:10.
68 Qur’an, 26:108, 110, 126, 131, 144, *50, 163 and 179. Allah 
Shinasi, vol. 3, p. 290.
69 Qur’an, 4:59.
70 For more information about assigning the title of" Uli al-Amr 
" to the Infallibles (peace be upon them) and unjust caliphs 
attributed this title to themselves unreasonably, refer to Imam

The group emerged in the iith/iyth century. They disallowed the 
method of ijtihad and principles of jurisprudence for the 
deduction of shari'a laws. They were opposed to Usulis who 
require the method of ijtihad and principles of jurisprudence for 
the deduction of shari'a laws.
62 For more information about the Akhbarls, refer to Imam 
Shinasi, vol. 14, pp. 144-149.
63 For more information about the massacre of Shiites in Aleppo

61 Akhbarls are a group of Imamiyya jurists who take the only 
source of fiqh (the deduction of shari'a laws) to



Shinasi, vol. 1, p. 2, p. 145; vol. 9, p. 138; vol. 18, p. 217; Anwar

Malakut, vol. 2, p. 97; Hayat Jawid, p. 125.

78 natiq and mantuq is one of the topics related to the meaning

of words, mantuq or the pure meaning of the words, is the

meaning that is understood directly from the word and its

subject is mentioned in the sentence. and the natiq is the

71 For more information about the interpretation and 
explanation of the noble verse.
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Refer to Imam Shinasi, Vol. 2.
72 Qur’an, 4:65: But no, by your Lord, they will not [truly] 
believe until they make you, [O Muhammad], judge concerning 
that over which they dispute among themselves and then find 
within themselves no discomfort from what you have judged and 
submit in [full, willing] submission.
73 Qur’an, 4:66; And if We had decreed upon them, ’’Kill 
yourselves" or "Leave your homes," they would not have done it, 
except for a few of them. But if they had done what they were 
instructed, it would have been better for them and a firmer 
position [for them in faith].
74 Qur'an, 4:67.
75 Qur'an, 4:68.
76 Qur'an, 4:69: And whoever obeys Allah and the Messenger - 
those will be with the ones upon whom Allah has bestowed favor 
of the prophets, the steadfast affirmers of truth, the martyrs and 
the righteous. And excellent are those as companions.
77 Qur'an, 4:70.



One of the topics that is discussed in the science of usul and in

79 Shahidi, Sharh Mathnawi, vol. 5, p. 193

80 Tanbih al-khawatir, vol. 1, p. 223:

Nahj al-Balaghah (Subhi Salih), p. 488.

(Ahl al-Bayt)

Ghurar al-Hikam wa Durar al-Kalim, p. 657.

meaning that is not expressed in the word but is understood 
according to its compositional structure and its subject is not 
mentioned in the sentence.

the section on words is Mujmal and Mubin topic. In short, 
Mujmal is a word whose meaning is not obvious by itself 
according to the understanding of the general publics or a word 
in which there is ambiguity for the audience and Mubin is a word 
whose meaning seems obvious and there is no ambiguity for the 
audience
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A man said to the Messenger of God, may God bless him and 
grant him peace:" O Messenger of God, I really love you! The 
Holy Prophet said: So, prepare yourself for poverty! The man 
said: I truly love God. The Prophet of God said: Then prepare 
yourself for suffering and calamity!

’Ali (peace be upon him said): Whoever loves us 
must prepare a garment of poverty for himself!
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Al-'Amali, Shaykh Mufid, pp. 3-7; Al-’Amali, Shaykh TusT, pp.

625-627; Kashf al-ghummah, vol. 1, pp. 411-413; Bisharat al-

Mustafa, p. 4; With some differences in all sources.

Commander of the Faithful. Harith Hamadani was also a lover

and Shiite and there are many narrations on the virtue of Harith

Hamadani.

82 Taha Husayn, a famous contemporary Egyptian writer, in the

like Talhah and Zubayr be wrong?! He shares his heartache with

book "Ali and Benooh" tells the story of a man who has doubts 
during the Battle of Jami. He says to himself, how can characters

81 Hamedan was a tribe from Yemen that had many good people 
and all of them were Shiites. They were among the lovers of the

'All (peace be upon him) and asks ’AH himself if it is possible for 
such unprecedented great personalities to go wrong? 'All says to 
him: You have made a serious mistake and you have turned 
things upside down. Instead of using right and wrong as a 
measure of the greatness and humiliation of the characters, you 
have used the greatness and humiliation that you have previously 
assumed with your imagination as a measure of right and wrong.
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’All (peace be upon him said): Whoever believes our 
guardianship and loves the Ahl al-Bayt, must wear a fur coat for 
sufferings and hardships.



After quoting the above sentences, Taha Husayn says: ’’After the

86 Al-Khisal, vol. 2, p. 523.

84 Laylat al-Qadr is the night when all destinies from the world 

of fate and destiny (qacfi and qadar) come in the world and into

You want to know the truth by the scale of people! Do the 
opposite! Know the truth first, then you will know the people of 
truth. Know the falsehood, then you will know the people of 
falsehood. Then you will no longer care who is the proponent of 
truth and who is the proponent of falsehood, and you will not be 
surprised at the error of those characters.

the heart of the Imam.
85 Qur'an, 97:4.

The angels and the Spirit descend therein by permission of their 

Lord for every matter.

revelation and the word of God, I have not seen and do not know 
a more glorious and eloquent answer than this.
83 Tafsir Al-Safi, vol. 1, p. 31; Nur Malakut Qur'an, vol. 1, p. 349: 
It has been narrated from Amir Al-Mu’mimn (peace be upon 
him) that they asked him: Do you have any divine revelation 
from the Messenger of God, peace be upon him and his family, 
other than the Qur’an?!
The Imam said: No, I swear by the One who split the seed and 

created the soul; Unless God provides for His servant to 
understand His Book.



in manifestation", refer to Tawhid ilmi wa ‘ayni, pp. 145 and

94 Nahj al-Balaghah, Subhi Saleh, p. 273. For more information

about the monotheistic sermon of Hadrat Amir al-Mu'minin

87 Refer to Allah Shinasi, vol. 2, pp. 156-7; Ma'ad Shinasi, vol. 7, 
pp. 206-10.

88 Qur'an, 62:1; Nur Malakut Qur'an, vol. 3, p. 64.
89 Qur'an, 61:1.
90 For more information about the "life and consciousness of all 
beings", refer to Ma'ad Shinasi, vol. 1, p. 17.
91 For more information about the mystical rule of "no repetition

(peace be upon him) in response to Dhalab's question, refer to 
Allah Shinasi, vol. 2, p. 124.
95 Qur'an, 4: 136.
96 Qur'an, 57: 28; Imam Shinasi, vol. 2, p. 108.
97 Qur'an, 4: 136.
98 Qur'an, 2: 189:

153; Imam Shinasi, vol. 1, p. 108; Mihr Taban, p. 232.
92 For more information about "all beings who carry power and 
talent are moving towards perfection" refer to Imam Shinasi, vol.
1, p. 110; Ma'ad Shinasi, vol. 3, p. 130.
93 Qur'an, 2:115:
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And to Allah belongs the east and the west. So, wherever you 
[might] turn, there is the Face of Allah. Indeed, Allah is all- 
Encompassing and Knowing.



Diwan105

Muhammad, Edited by H. Pezhman, Ghazal. 332.

107
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Diwan of Hafiz-i Shirazi, Khwajah Shams-ud-DTn

And it is not righteousness to enter houses from the back, but 
righteousness is [in] one who fears Allah. And enter houses from 
their doors. And fear Allah that you may succeed.
99 Al-Kafi, vol. 5, p. 12:
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al-Usd al-ghabah fi ma‘rifat al-sahabah, vol. 6, p. 173.

118 Mashahir Salmas, vol. 2, pp. 153-55; A lyric from NImtaj
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Resurrection, and never will Allah give the disbelievers over the 
believers a way [to overcome them].
111 For more information about the necessity of emigrating to 
Dar al-Islam and the prohibition of living in the land of infidelity, 
refer to Ma'ad Shinasi, vol. 3, pp. 69-77 Wilayat-i Faqih, vol. 2, p. 
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113 Taymmum is dry ritual purification using sand, stone, or 
purified mud. Jabir ah is when a person cannot perform 
complete ablution because a part of the body has an injury that 
should not be touched by water.
114 Jami’ Al-Akhbar, p. 83.
115 Al-'Irshad, vol. 1, p. 177:
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122 ' Allamah Hilli mentions many virtues for ’All ibn Abi Talib in

Manahij al-yaqin, one of which is about Khaybar that belongs to

'All ibn Abi Talib and none of the companions share these

Ahmad, vol. 1, pp. 170&185. Sunan of Ibn Majah, vol. 1, PP-

virtues.
123 Al-’Irshad, vol. 1, p. 155; Kanz al-Fawa’id, vol. 2, p. 181;
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124 Tafsir Al-Qumi, vol. 1, pp. 2928^293; 'Ansab al-Ashraf, vol. 2, 
pp. 94&95; al-SIrah al-Nabawiyah, vol. 2, p. 519; Tarikh Al- 

Tabari, vol. 3, p. 103; Sahih al-Bukhari, vol. 5, p. 129; Musnad

Iranians who aspire to the glory of kings 
must first seek their own Kawih
Freedom is tied to the sword
Men always rely on it
It is natural to be humiliated
any nation accustomed to comfort and luxury.
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maadin al-Jawahir, vol. 3, p. 14; al-

'Amali of Tusi, p. 171; al-Bidayah wa al-Nihayah, vol. 8, p. 77, Al-

Waqqas to Amir Al-Mu’minm and the course of his meeting with

127 Sharh al-akhb Rijal al-Kashshi (Ikhtiyar ma'rifat al-Rijal),

Siffin, pp. 340& 556-9-

128 Al-Tahkim or The Arbitration is a historical event concerning

the Battle of Siffin. In this event, Abu Musa al-Ash'ari was

elected as the representative of the army of Hadrat Ali and Amr

vol. 2, pp. 12&35; Rijal al-Kashshi (Ikhtiyar ma’rifat al-Rijal), pp. 
99&100; Sayr al-A'lam al-Nubala, vol. 4, p. 32. See also Waq at

Ghadir, vol. 10, pp. 361&362; Imam Shinasi, vol. 3, p. 186 with 
some differences in all sources.
*For more information about the lack of allegiance of Sa'd ibn

Mu'awiyah, refer to Imam Shinasi, vol. 10, pp. 168-198; Asrar 
Malakut, vol. 1, pp. 125-127.

b. al-As as that of the army of Mu awiyah, and they decided to 
judge according to the Qur'an. The arbitration was proposed as a 
solution for disputes between the two parties after the cunning of 
Amr b. al-As and Mu'awiyah to prevent the imminent defeat of 
the army. Imam Ali (peace be upon him) resisted the suggestion 
of arbitration from the beginning. Amr b. al-As, the arbitrator of 
Syria, managed to deceive Abu Musa al-Ash'ari, the arbitrator of 
Kufah, by announcing Muawiyah as thecaliphalthough they

42&45-
125 Qur'an, 49:9.
126 Muruj al-dhahab wa



131 al-’Amali of Tusi, pp. 325&326; Al-Kamil, vol. 7, p. 55. For

132 Tarikh al-Tabari, vol. 9, p. 231; Al-Kamil, vol. 7, p. 101.

He (Amir al-Mu'mimn, ‘All ibn Abi Talib) said: It is enough, my

brother, O Harith Hamadani! "Know that my best Shiites are

those sects that have adopted the path of moderation..."

138 Ibn Abi 1-Hadid, Sharh Nahj al-Balaghah, vol. 1, p. 25.

had agreed on a different verdict, the arbitration failed to solve 
the dispute, and it only managed to save the army of Syria from 
its imminent defeat.
129 Nahj al-Balaghah, Muhammad Abduh, vol. 1, pp. 63-70.
130 For more information about this matter, refer to Imam 
ShinasI, vol. 18, pp. 430-58.

more information about this matter, refer to Manaqib Ahl al- 
Bayt (peace be upon them), Seventh Assembly, p. 208.

UaiA £ Lua (jl£” j

j

i33For information on all the events of Mutawakkil 'Abbasi 
during the caliphate from the beginning of the caliphate until his 
assassination, refer to Al-Kamil, Ibn Athir, vol. 7, pp. 33-105.
134 Al-Kamil, vol. 7, p. 55.
135 Ibid, pp. 95-100.
136 Qur'an, 14:89.
137 al-’Amali of Shaykh Mufid, p. 5; Ma'ad ShinasI, vol. 2, p. 134:
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139 Safmat al-Bihar, vol. 7, p. 66.

says:

Hadrat Abul Hasan, ’All Ibn Abi Talib, who has a

scientific position that people are afraid of.
when the blades of his swords draw the enemies to 

themselves, they have no answer but obedience.
Constantly amid his spear with the armor of the enemy is 

peace and reconciliation, just as there is companionship and

140 Imam ShinasT, vol. 12, p. 317, commentary 1:
Nashi’ al Akbar, the Shiite poet of the Ahl al-Bayt, in his poems, 
described the status of the knowledge of Amir Al-Mu’minin in 
such a way that people could not bear it and were afraid of it. He

’l-jUSUI Jjj j **

V ^A J (X$-1 ** 1

U-l <—As (*0 J *

(Jjdl 4_J

'<_jl» U1

Ala'xJI (xl-iail 4.111 l_Aj j **

The right path was known to the family of Muhammad and the 
Qur'an was revealed in their houses.

And they are the proofs of God that there is no doubt in 
their guardianship and Imamate, nor in the prophethood of their 
ancestor, the Messenger of God.

The food of their swords is the blood of the hearts of 
their enemies, and the water and drink of their swords is the 
blood of their necks.

i ** rjc. u'-lm. v j 

1 ** 'Ujli 4-a jl OJU 131 
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In Namih Danishwaran-i Nasiri, vol. 5, pp. 405-407, he discusses

the composer of these verses and says: Muhaddath al-Nishaburi

attributed them to Ibn Farid al-Misri, the famous mystic, and

Ghayat al-maram) has considered it from Amr b. al-'As.

it:

gave an explicit proof of his Shi'ism. Sipihr Kashani in Nasikh al- 

Tawarikh and the writer of Kifayah al-Khasam (the translation of

these poems that were recited on the day of Eid Ghadir and 

attribute it to 'Amr b. al-'As. Sipihr Kashani adds two verses to

reconciliation.
He is the great news, the ark of Noah and the door of 

God, and other words to explain him are ended here.

Kifayah al-Khasam says: Imam Fakhr al-Razi has specified this 
poem in his commentary, and some narrators such as Muhadhab 

al-DTn Ahmad ibn Rida in Tuhafat al-dhakha’ir have mentioned

er*!? J ** iaSJI j .ill <5^°

Only ’All is the shining pearl and pure gold, and the rest of the 
people are all dust.

He is the one who weeps loudly in the sanctuary of worship on 
dark nights, and laughs loudly in broad daylight in the 

battlefield, which has become increasingly intense.



Abu al-Tayyib Ahmad ibn al-Husayn al-Mutanabbi was present

**

Mu’minln, Abu al-Tayyib al-Mutanabbi took a note to later

include the same theme in his poems.

Farid."

141 For more information about Shafi'Ts severe criticism of Abu

Hanlfah, see Imam Shinasi, vols. 16 & 17. P. 438.

142 Imam Shinasi, vols. 16&17, p. 490:

In any case, the author of "Namih Danishwaran" considers the 
attribution of this verse to Nashi' al Akbar, because the style, 
context, content and order of this poem does not agree with the 
style of the first Sadr, nor with the language of Sharaf Al-Din Ibn

Nashi' al Akbar says: In the year three hundred and twenty-five 
AH, I was reciting my poetry in Kufah, and people were writing.

aLI3 (jlL-:

, S. j a2x_uS A .
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It seems that his spear is the thought of never leaving the hearts. 
And his sword as the allegiance of GhadTr, is a knot in the neck of 
that group.

in that gathering and he was not yet famous and was not known 
as al-Mutanabbi.
One day I was reciting that poem:

J jj j ** <_flj£, ,Y-a-k>a JL

When I was reciting the two verses in praise of the Amir al-



j <pl W-* ** X—- J ' J- v^i'j Jis d

"If it is established that being a Rafidi was the love of the family

of Muhammad, then the jinn and humans should testify that I

am one of the Rafidis."

Muhammad ibn Idris ShafiT:

V-J! J- J) V-’^l J. Ji

*Mu’jam al-Udaba (Irshad al-Arib ila Ma’rifat al-Adib), vol. 17, p. 
310; Tarikh Dimashq, vol. 9, p. 20; Tafsir Al-Razi, vol. 27,166.
Also, in Imam Shinasi, vols. 16 and 17, p. 487, "Biography of

"When Shafi‘i was asked about the attributes of Mawlana Amir 
al-Mu'minin, he replied:

I cannot speak of a person in whom three attributes are gathered 
in three states; those attributes which have never been combined 
in those states; generosity in the state of poverty, staunchness in 
opinion and having knowledge in the state of fulfilling action. 
Then he started composing this verse:

I am the slave and servant of the gentleman about 
whom Surah Hal Ata was revealed. How long can I hide 
this fact?! How long?! How long?!

It has also been narrated from him that in response to another 
man who asked him about this matter, he replied:

J .4^3 '3-^ J dpi J

uJ j J’ c* j jj’Ji
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If Murtada ('All Ibn Abl Talib) had shown his place and position

J

When the names of ’All and his two sons and Fatimah, pure and

speech is the speech of the Rafidah.

I seek refuge in God, who is Strong and Powerful, and I seek

perfect in humanity, are mentioned in an assembly,
They say: O people! Avoid mentioning them, because such a

anyway, surely all the people would have prostrated on the 
ground.
Shafi‘1 died while he did not know his Lord is ’All or his Lord is 
Allah.

A 111 W J J Tj
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He also has recited the following verses:
'Gils , VL Ji j *- 

**
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What can I say about a man whose friends hid his virtues out of 
fear and taqTyah, and whose enemies out of hatred and enmity? 
Nevertheless, his virtues have become so prevalent that they 
have filled the east and west of the world.
The following famous and frequent poem has been heard from 
him:

j j



distance from people who think that being Rafidi is the love of

Fatimah's family.

I

May the blessings of my Lord be upon the family of the 
Messenger of God! And may his curse be on that thought of 
ignorance!
143 Kitab al-Ayn, vol. 7, p. 304.
144 Lisan al- Arab, vol. 6, p. 11.
145 Qur’an, 17:83&84.
146 Qur'an, 18:110; Qur'an, 41:6; Imam Shinasi, vol. 1, p. ill.
147 Qur'an, 23:33; Imam Shinasi, Vol. 1, p. 111.
148 For an example, refer to the book of Sulaym ibn Qays al- 
Hilall, vol. 2, pp. 636-660.
149 Qur'an, 17:95; Ma'ad Shinasi, vol. 3, p. 16.
150 Qur'an, 17:90.
151 Qur'an, 17:91.
152 Qur’an, 17:92.

153 Qur'an, 17:93-
154 Qur'an, 17:93-
155 Qur’an, 17:93-
156 Qur'an, 17:93.
157 Qur'an, 17:95.
158 Qur'an, 17:67.
159 Qur'an, 17:68.
160 Qur'an, 17:69.
161 Qur'an, 70:19-21.
162 Qur'an, 17:100.
163 Qur'an, 70:23-26.



164 Al-Qamus al-Muhit, vol. i, p. 102.

nass ‘ala 1-a’imma al-ithna ‘ashar, p. 52; Imam Shinasi, Vols. 16

and 17, p. 618.
170 Qur'an, 95:4-6:

165 Qur'an, 76:1-2.
166 Qur'an, 2:23-24; Nur Malakut Qur'an, vol. 2, p. 10.

as J-c. vr j a! j

’i/j-^yj oP * a!
. 's j Va jpj •i/jyyj

And if you are in doubt about what We have sent down upon Our 
Servant [Muhammad], then produce a surah the like thereof and 
call upon your witnesses other than Allah, if you should be 
truthful. But if you do not - and you will never be able to - then 
fear the Fire, whose fuel is men and stones, prepared for the 
disbelievers.
167 Qur'an, 3:103; Imam Shinasi, vol. 13, p. 309.
168 Qur'an, 9:109 Ma'ad Shinasi, vol. 10, p. 314.

169 Manaqib Al Abi Talib, vol. 3, p. 398; Muqtadab al-athar fi 1-

'JXJ wyyYj 75 * .0'^1 ijtja -yn
. —oil I j Ij j»i JI

We have certainly created man in the best of stature; Then We 
return him to the lowest of the low, Except for those who believe 
and do righteous deeds, for they will have a reward 

uninterrupted.
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171 Qur’an, 95: 6; Ma'ad Shinasi, vol. 10, p. 355.
172 Qur'an, 3:103-105.
173 Qur'an, 3:112-114:
(j A-Ul J,-® 'VJ *1 J Jji
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They have been put under humiliation [by Allah] wherever they 
are overtaken, except for a covenant from Allah and a rope from 
the Muslims. And they have drawn upon themselves anger from 
Allah and have been put under destitution. That is because they 
disbelieved in the verses of Allah and killed the prophets without 
right. That is because they disobeyed and [habitually] 
transgressed. They are not [all] the same; among the People of 
the Scripture is a community standing [in obedience], reciting 
the verses of Allah during periods of the night and prostrating [in 
prayer]. They believe in Allah and the Last Day, and they enjoin 
what is right and forbid what is wrong and hasten to good deeds. 

And those are among the righteous.
174 Qur'an, 3:101.
175 For more information on the subject "The Qur'an is a human 
guide through the Imam", refer to Imam Shinasi, vol. 1, p. 181; 

vol. 2, p. 75; Nur Malakut Qur'an, vol. 3, p. 390-
176 Qur'an, 18:50.
177 Qur'an, 18:50.
178 Qur'an, 49:6.



179 Kitab al-MaghazT, vol. 3, p. 980; Tafsir Furat al-Kufi, p. 427.

180 Refer to Al-lsabah fi Tamyiz al-Sahabah, vol. 1, pp. 7-23. On

182 Tarikh Al-Tabari, vol. 2, p. 503.

God (Al-Mustadrak, al-Hakim al-Nishaburi, vol. 4, p. 479). Along

with Talhah and Zubayr, he was one of the leaders of the Battle of

Jami (Al-Imamah wa Al-SIasah, vol. 1, p. 89). He was also with

Muawiyah in the battle of Siffin (Al-Futuh, vol. 2, p. 537). When

he was the governor of Medina, he cursed the AmTr al-Mu’mimn 
every Friday in the pulpit (Al-Bidayah wa Al-Nihayah, vol. 8, p. 
259). He forbade the burial of Imam Hasan (peace be upon him)

183 He was the first caliph of Marwanids ruling. He is cursed in 
the Ziyarah of Ashura and in the language of the Messenger of

All Sunnis agree that all the Companions are just, and no one has 
objected to this except a few heretics. In Al-Kifayah, the writer 
quotes from Abu Zur’ah that, "whoever criticizes one of the 
companions is a disbeliever ...!"
For more information, refer to Imam Shinasi, vols. 16 and 17, p. 

539.
181 Tafsir Al-Qumi, vol. 1, p. 291; Kitab al-Maghazi, vol. 3, pp. 
992&1023&1063; al-Durr al-Manthur fi al-Tafsir bil Ma’thur, 
vol. 3, p. 287; Imam Shinasi, vol. 10, pp. 210& 308-321.

page 162, he says:
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daughters of Muhajirin and Ansar lost their virginity in the

incident of Harra. Ten thousand seven hundred and eighty men

of the Muhajirin and the Ansar and their sons and other Muslims

Nur Malakut Qur'an, vol. 2, p. 602, commentary:

In the book Al-Nass

next to the Messenger of God (Ansab al-Ashraf, vol. 3, p. 64). He 
betrayed the people of Medina in the tragedy of Harra and was 
one of the perpetrators of this crime along with Muslim Ibn 

'Uqba (Al-Tabaqat Al-Kubra, vol. 5, p. 28).

he says: ... And he defeated Medina through Mujram Ibn 'Uqba, 
according to the will that had been received from his father 
Mu awiyah about the Uqba. The events that took place in 
Medina by YazTd are things from which the heavens were about 
to split. And it is enough for you to know that they handed over 
the holy city of Medina to their troops for three days to kill, loot 
and desecrate, to the extent that a thousand virgin girls from the

were killed that day. And after that, no one who had taken part in 
the battle of Badr could be found in Medina. Many women and 
children were killed. And a man from the army of Yazid would 
grab the baby's foot and drag it towards himself from the mother, 
and he would hit him against the wall so that his brain would be 
torn off and he would fall to the ground in front of his mother's 
eyes. Then the people were ordered to pledge allegiance to Yazid 
in the form of slaves and maids — to take them into slavery or 
release them if he wished. The people pledged allegiance to Yazid 
while looting their property. They all pledged allegiance while

wa 1-ijtihad, second edition, pp. 340&341,



it is strange that Abu Hurayrah has stated in this hadith that he

himself heard from the Prophet and the Prophet also took his

hand while reciting the hadith. I announce here to challenge and

defeat those who think they have something of the knowledge of

badith, to come forward and solve this problem and pull their

shaykhs out of this abyss and swamp. Because this hadith is

He has narrated it with certainty in the book Sahih, where he not

him. On the other hand, the scholars of the hadith have ruled

that this hadith is contrary to the book of God, The Exalted, and

Abu Hurayrah took it from the Ka'bah al-Akhbar.
If Abu Hurayrah narrated it anonymously (from so-and-so), we 
would say that something may have happened in that narrator,

only states that he heard it from the Prophet, but also believes 
that the Messenger of God took him in his arms and narrated to

authentic according to their rules, and they do not dispute its 
accuracy.

looting their livestock, shedding their blood, and raping their 
wives. Mujram Ibn ’Uqba sent the heads of the people of Medina 
to Yazid ...
184 Al-Bidayah wa Al-Nihayah, vol. 8, p. 257.

i8sAnsab al-Ashraf, vol. 2, p. 246; al-IstFab, vol. 2, p. 766.
186 Musnad Ahmad, vol. 2, p. 327.
187 Qur'an, 7:54.
188 Imam Shinasi, vol. 18, p. 392, quoted from Abu Rayyah; and



on the palm of the

Is it included in the hadith. of the Messenger of God that:

this hadith, he explicitly and unequivocally negates all the

In denying this hadith, our scholars have entered the

narrations of Abu Hurayrah; Because when Abu Hurayrah states 
that he listened with his ears, what will be his other narrations if 
he narrates from other than the Messenger of God?!

Messenger of God.
In this case, without a doubt, this narration is a clear lie and 
slander against the Messenger of God; So what is the ruling for 
the forger?!

Whoever lies to me intentionally, must prepare his abode in the 
fire ”?! ...

discussion very well and have ruled that: Abu Hurayrah has lied 
in narrating it from the Prophet. He received it from the Ka'bah 
al-Akhbar, a Jew who has plot against Islam in all his works, to 
disguise his face and destroy its price, and to open the door of 
irony in the knowledge of the one who brought Islam. *

*Shaykh al-madlrah of Abu Hurayrah, p. 98.

and we would look for a way to get us out of that abyss; However, 
he has specified that he listened to the Messenger of God, and 

while reciting the hadith, his hand was

189 Kashf al-Zunun, vol. 2, p. 1438, with a little difference, 
quoting Ibn Taymiyyah, without mentioning the sand

jljjl (j-a o i jjjjjj -a A j-a <_j IS

I swear to God that I desperately need a convincing answer to 
this problem! Because only and only if a person pays attention to



hadiths have been published from Abu Hurayrah in Sunni books,

and that the number of those hadiths is more than 5374, but one

should examine their narration about Hadrat Amir al-Mu'minm.

Fatimah Al-Zahra, and he was present in all the expeditions and

amount of hadiths that have been attributed to him, as narrated

by Suyuti, is 58 and Ibn Hazm says: The authentic hadith of him

wars except Tabuk, because in this battle, the Messenger of God 
appointed him caliph in Medina and 'All said: O Messenger of 
God! You left me among women and children! The Messenger of 
God said: Are you not satisfied that your status with me is like 
the status of Aaron with Moses, except for the position of 

prophethood?!
no one among all the Companions had the knowledge of 'All. The

Abu Raiyah says: 'All was the first person to become a Muslim 
and was educated by the Prophet and lived under his protection 
before the Bi tha (selection of prophet by God for the guidance of 
people), and he was also with him until the Prophet was 
transferred to hereafter.

He never left him, neither on the journey nor in the 
presence. He was the cousin and husband of his daughter,

(document).
190F01' more information about Abu Hurayrah and his 
fabrications, refer to Imam ShinasT, vol. 14, p. 370:
Imam ShinasT, vol. 18, p. 358:
Although we see thousands of fabricated and subject-specific



is no more than fifty. Bukhari and Muslim have narrated only

about twenty fridiths from those narrations (Adwa', 3rd edition,

which he has cleared up many of the accusations he made against

the Shiites in Fajr al- Islam and Duha al-Islam, and in fact it is a

□ 23

letter of repentance without uttering the word remorse and 
apology. On page two of this book, he says:

(JaxJVj J Ia j3 I 23 J 2xj ^aI ctt3 j
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As for the Sunnah, which is the most important source after the 
Qur’an. And indeed, some people practiced and transgressed to 
deny the Sunnah and were content with practicing the Qur’an 
only. And this is a mistake; "Because in the Sunnah, there are 
many interpretations of the Holy Prophet (peace and blessings of 
Allah be upon him) about the verses in the Qur'an."

p. 214 and 215).

191 Tarikh al-Islam wa-wafayat al-mashahir wa-al-adam, vol. 17, 
p. 423; vol. 20, p. 169; Tarikh Baghdadi, vol. 14, p. 303.
192 Tarikh al-Islam, vol. 20, p. 170.
193 Zarkali, Al-A lam, vol. 6, p. 223; Tarikh al-Islam, vol. 20, p.
171.
194 For more information about the misconception of this belief 
in accepting the Qur'an only without accepting the words of the 
Messenger of God, refer to Imam Shinasi, vol. 13, p. 146.
195 Yawm al-Islam, p. 12; Imam Shinasi, vol. 13, p. 147, 
commentary number 2:

Ahmad Amin Misri has written a book at the end of his life in



that there are many false narrations in Sahih, especially in Sahih

Madirah in rejecting Sunni hadiths and jurisprudence, which

rely on the narrations of false and accused narrators such as Abu

Hurayrah. Hadrat Allamah Hajj Sayyid Murtada Askari (may

of Samarra, said: I sent him two books from my own works,

Abdullah Ibn Saba and the first volume of the hadiths of the

Mu’minin and Fatimah Zahra, was so hated that he cursed her

God extend his holy life) who is the grandson of the uncle of my 
humble father (the late great Ayatullah and the great narrator, 

Aqa Mirza Muhammad Tihrani Askari, a resident of the holy land

Bukhari, contrary to history and contrary to reason. Therefore, 
he compiled two valuable books called Al-Azwa 'and Shaykh al-

Umm al-Mu'minin "A’ishah, which were very interesting to him. 
Once in Egypt, I went to the hospital to see him, and we were 
happy to meet and visit each other. He said: In his mind, Aisha, a 
violent woman, a distorter of history, an enemy of the Amir al-

"Ahmad Amin then gives 
matter."
196 For more information, refer to Imam Shinasi, vol. 14, pp. 
63-68.
197 Ibid, pp, 89&178&338&360&362.
198 Imam Shinasi, vol. 18, p. 285, commentary:
..."This Sunni man, through enlightened thought, fairness and 

in-depth studies, realized that Sunni jurisprudence is flawed and

a relatively detailed account of the



199 Shaykh al-Mudlrah Abu Hurayrah, p. 182.

200 Adwa 'ala as-Sunnah al-Muhammadiyah, p. 249.

facilities against 'All ibn Abi Talib, peace and blessings be upon

(Shaykh al-Mudlrah Abu Hurayrah, footnote, p. 172).

201 Imam Shinasi, vol. 18, p. 346.
Mu awiyah, with his ugly deeds, did not stop moving for this 
purpose during his forty years of rule in Syria and did not sleep 
well. In the face of these apparent and esoteric crimes, overtly 
and covertly, he not only did not consider himself ashamed and 
guilty, but also considered the Prophet and the Commanders of 
the Faithful and the Qur'an as criminals and traitors; because 
they rebelled against Mu'awiyah and his descendants and 
removed their rule from Mecca and Saudi Arabia.
It is here that the awakened and knowledgeable scholar, Sheikh 
Mahmoud Abu Rayyah, after expressing the detailed course of 
the battle of Jamal and Safin and mobilizing all the forces and
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him, raised his cry that:
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several times and he also repudiated Uthman. I asked him: How 
was he towards ’Umar and Abu-Bakr?! He said: he had found 
many things about them, and he condemned them, but he had 
not yet reached the stage of repudiating them when he passed 
away."
More than thirty years have passed since his death.
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In the book Adwa ’ala as-Sunnah al-Muhammadiyah, p. 249,

I
trained 'All for a long time. 'All witnessed and observed the Wahy

from the first stage to the last so that not a single verse of the 
Qur'an overlooked by him.
If it is planned not to invite 'All in this serious matter, then in 
what matter should he be invited?!
And if they made excuses in the matter of Abu Bakr's caliphate to

May God be for you and may he be your friend and helper, 'All! 
They mobilized all the forces and all the powers against you. 
They became allies and accomplices together! And how much 
you have suffered from far and near. And you have endured so 
many calamities and hardships that the steadfast and hard 
mountains refused to endure.
Nur Malakut Qur'an, vol. 4, p. 227, commentary 2:

under the title (It's a strange thing)" he says:
One of the strangest things and one of the things that amazes 
man is that: The name of 'All, may God be pleased with him, was 
not mentioned among those who were entrusted with compiling 
and writing the Qur'an—neither in the time of Abu Bakr nor in 
the time of 'Uthman. However, they have mentioned the names 
of others who were lower than 'All in terms of science and 
jurisprudence. Did not 'All have knowledge and information in 
these matters?! Or was he not trusted by them?! Was 'All one of 
those people with whom it was not right to consult?!
O Lord! Reason dictates that 'All should be the first to accept 
this, and the greatest to participate in it. Because he had been 
given so many great attributes and benefits, that had not been 
given to any other companion except him. The Messenger of God



202 Refer to Adwa 'ala as-Sunnah al-Muhammadiyah, pp. 354 &

corruption, brought a hadith from the Prophet that:

This hadith has no original. About this fxidith, a story was told

mentioning. He read my book Adwa, which

m'Z-?

My companions are like the stars, whichever of them you follow, 
you are guided.

in the chapter on justice of the Companions, he became aware of 
their justice. One day he faced me with a state of anger and said: 
The Prophet (peace and blessings of Allah be upon him) has said 
about the companions:

violate him and not ask him or consult him, on what pretext did 
he not invite ’All to write and compile the Qur’an?!
What is the reason for that? And how does a just judge rule on 
this issue? This is strange; And we can do nothing unless we say 
a word that we do not own; And that word is:

Lo I tj a. All

May God be for you and cure the pain of your heart, O 'All! These 
rulers of the caliphate and the claimants of compiling and 
preparing the Qur'an did not agree with you in anything.

362; Imam Shinasi, vol. 18, p. 354;
Abu Rayyah says: To remove the accusation from some of the 
Companions—those whom the world has incited to sedition and

was published, and

between me and Muhy al-Din al-Khatib which is worth



I said to him: In your commentary on the book Muntaqi, written

by DhahabI, you commented on the page 71 that this fxidith is

correct. But tins hadith has been condemned even by great

Ibn Taymiyyah says: that hadlth has been weakened by the

Imams of Hddith and there is no proof for it. As he was about to

2O5Tulaqa’ (the emancipated) was a group of the Quraysh and

enemies of the Prophet who were given amnesty by the Prophet 
after the Conquest of Mecca. Abu Sufyan and Mu’awiya were the 
most prominent members of Tulaqa'.
206 Imam ShinasI, vol. 18, p, 308, commentary:

people such as Ibn Taymiyyah. At my words, his anger erupted, 
and he said, "Where is this rebuke in the book? I said: In your 
book "Al- Muntaqi When he heard my words, he was about to 
burst into rage. "On which page ?!" he said. I said: On page 551

read the word, he had proved to himself, he was suddenly 
startled and turned yellow. And I said to him before leaving his 
house: "The book Muntaqi "will register this ignorance and this 
stain of disgrace on you until the Day of Judgment." 
203 Qur'an, 2:10.

university professor:
"The verses in the condemnation of the Companions express 
their condition in the time of the Prophet, but after the Prophet, 
all of them have been acquitted and infallible, and if anyone does 
not accept this, he is a disbeliever!"

2O4ln Adwa 'ala as-Sunnah al-Muhammadiyah, quoted from a
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The late Al-Sayyid 'Abd al-Husayn Sharaf al-Din al-

These calamities on Islam are because they considered all the 
companions to be just.

Therefore, with this clarity of the verse of the Qur'an, how could 
all the companions who were in Medina all be pure-hearted and 
innocent of sin and righteous?!

Musawi al-' Amili, in his treatise, Ila 1-majma' al-'ilmi al-’Arabi bi 
Dimashq, says: “The Holy Qur'an has proved the multiplicity of 
hypocrites in the time of the Prophet. The Sunni brothers of our 
religion agree with us on this issue, but they say: The 
companions after the time of the Prophet are all just without 
exception; Even the presence of the Prophet (peace and blessings 
of Allah be upon him) caused the hypocrisy of their hypocrites 
among them, but as soon as the Prophet passed away and the 
revelation was interrupted, the Islam of the hypocrites became 
good and their faith was complete. All and without exception 
became reliable, just and mujtahid in religion. Their work should
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And among those around you of the Bedouins are hypocrites, 
and [also] from the people of Madinah. They have become 
accustomed to hypocrisy. You, [O Muhammad], do not know 
them, [but] We know them. We will punish them twice [in this 
world]; then they will be returned to a great punishment. 
(Qur'an, 9:101)



207 Adwa 'ala as-Sunnah al-Muhammadiyah, comment No. 3, p.

Sayyid Muhammad Kazim Musawi Bujnuwrdi.

not be questioned, even if they show explicit opposition to the 
texts and violate the courts of the book [of Qur'an] and 
tradition."

I, the humble, say: According to this rotten and ugly 
logic, the Prophet, God forbid, should be considered a harm to 
the worlds, not a mercy to the worlds. Because his existence was 
the complete cause of hypocrisy, and with his death, mercy was 
revealed, and all the hypocrites automatically became innocent, 
just, trustworthy, and mujtahid Muslims in matters of religion 
without revolution and repentance!"

According to this ugly logic, the Prophet, God forbid, 
should be considered a harm to the worlds, not a mercy to the 
worlds; "Because his existence has caused discord and division, 
and with his death, mercy was revealed, and all the hypocrites, 
without change and repentance, automatically became innocent, 
just, trustworthy and mujtahid Muslims in the affairs of 
religion!"

119.

208It is worth mentioning that His Holiness refers to an 
encyclopedia called the Encyclopedia of Islam or EL, which was 
written in English under the supervision of Martin Theodoor 
Houtsma in 1906 AD and was the work of a number of European 
orientalists in The context of Islam. Of course, recently the great 
Islamic encyclopedia has been compiled and published in three 
languages, Persian, Arabic and English, under the supervision of



209 Imam Shinasi, vol. 18, p. 314, commentary: Dr. Ahmad

Amin Misri in his book Yam al-Islam, pp. 65-67 strongly opposes

the tyranny, monarchy and the transformation of the caliphate 
into an emirate of Mu’awiyah's self-determination. After a long 
discussion on the quality of differentiation of the Islamic 
government, he says: Especially when they believed in the 
sanctity of ijtihad and stopped to a limited extent in Furu* al-dln 
or ancillaries of the religion. This caused the hidden weakness in 
the body of the ummah to grow and develop. A development that 
encourages the ummah to live a life of stillness and submission 
and leaves the leadership of the ummah in the hands of rulers 
and commanders, even in an age when the belief in the necessity 
of blind obedience due to religious obligation has disappeared. 
Despite this sharp division among the Muslims, Mu'awiyah and 
his family were able to end this dispute by various means and to 
establish an empire of their own, which was one of the largest 
empires. The minarets of the mosques were mounted high in the 
sky the atmosphere was filled with the sound of their call to 
prayer. Thus, the conquest of the Islamic world spread, and they 
conquered most of Andalusia and conquered many cities in the 
south (east and west) of France. At the end of one hundred years 
after the death of the Prophet (peace and blessings of Allah be 
upon him), the Arabs ruled over a vast country that was wider 
than the country of Rome. The rule extended from China to the 
southern waterfalls of the Nile, and from southwestern Europe to 
the west and central Asia. The capital of this empire was 
Damascus, as they were able to change two of the greatest 
manifestations of the country: first, the change of the diwans into



Husayn (peace be upon them):
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Arabic, and second, the production of coins on gold, silver, and 
other metals. Because the Arabs had to trade Roman and Persian 
coins all this time. When the}7 were convinced, and their growing 
influence expanded, they began to make their own cash and so 
their country became a vast country in every sense, their country 
reached its peak in the time of the Umayyads, and then it began 
to gradually disintegrate in the time of the Abbasids. It was 
through Mtfawiyah that the caliphate was transferred to an 
authoritarian monarchy. The difference between the two is that 
the basis of the caliphate is to follow the rules and regulations of 
the Messenger of God, peace and blessings of God be upon him, 
and to trust in solving problems to the council of the people, 
nevertheless, the monarchy is like the old kings of Persia and 
Rome, the tyranny of the vote and the restriction of succession to 
sons or relatives, even though they are not qualified to manage. 
Mu awiyah did all this.
The example of the caliphate is that an Arab said to Umar: If we 
see a distortion in you, we will certainly fix that distortion with 
our swords! the example of the monarchy is that Abd al-Malik 
ibn Marwan said: whoever says something with his tongue, we 
say with our swords. The truth is that Mu'awiyah ruled over the 
people by defeating them, not by their votes, and took the path of 
tyranny.
210 Bihar Al-Anwar, vol. 42, p. 256, following the will of Amir Al- 
Mu’minln during his martyrdom to Imam Hasan and Imam



(Fear) Allah (and) keep Allah in view in the matter of the Qur'an. 
No one should excel you in acting upon it.


